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V I E W, &e. 

MO S T of the Writers, who have un- 
dertaken to prove the divine origin 
qf the Ghriftian Religion, h^ve had recourfe 
to arguments drawn from thefe three heads : 
the prophecies ftill extant in the Old Tefta- 
ment — the miracles recorded in the New — 
or, the internal evidence arifing from that 
excellence, and thofe clear marks of fuperna^ 
tural interpofition, which are fo confpicuous 
in the religion itfelf. The two former have 
been fufficiently explained and enforced by 
the ableft pens ; but the laft, which fecms to 
carry with it the greateft degree of convic- 
tion, has never, I think, been confidered with 
that attention, which it deferves. 

I mean not here to depreciate the proofs 
arifing from either prophecies, or miracles : 
ihcy both have, or ought to have, their pro- 
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per weight ; prophecies are permanent mi- 
raclesj whofe authority is fufEciently con- 
firmed by their completion, and are there* 
fore folid proofs of the fupernatural origin 
of a religion, whofe truth they were intended 
to tcftify J fuch are thofe to be found in va- 
rious parts of the fcriptures relative to the 
coming of the Mefliah, the deftruftion of 
Jerufalem, and the unexampled ftate in 
which the Jews have ever fince continued,, 
all fo circumftantially defcriptive of the 
events, that they feem rather hiftories of paft,. 
than prediAions of future tranfaflions i and 
whoever will ferioufly confider the immenfe 
diftance of time between fome of them and 
the events which they foretell, the uninter- 
rupted chain by which they are conneded 
for many thoufand years, how exaftly they 
correfpond with thofe events, and how to- 
tally unapplicable they are to all others in 
the hiftory of mankind -, I fay, whoever con- 
iiders thefe circumftances, he will fcarcely 
be perfuaded to believe that they can be the 
produftions of preceding artifice, or poftc- 
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nor application, or cail entertain the leaft 
doubt of their being derived from fuperna- 
tural inlpiration. 

The miracles recorded in the New Tef- 
tament to have been performed by Chrift 
and his Apoftles, were certainly convin- 
cing proofs of their divine commiffion to 
thofe who faw them; and as they were 
feen by fuch numbers, and are as well at- 
telled, as other hiftorical fads, and above 
all, as they were wrought on fo great and 
fo wonderful an occafion, they muft ftill 
be admitted as evidence of no inconfiderablc 
force ; but, I think, they muft now depend 
for much of their credibility on the truth of 
that religion, whofe credibility they were at 
firft intended to fupport. To prove there- 
fore the truth of the Chriftian Religion, wc 
fliould begin by (hewing the internal marks 
of divinity, which are ftamped upon it i be- 
caufe on this the credibility of the prophecies 
and miracles in a great meafure depends : 
for if we have once reafon to be convinced, 
that this religion is derived from a fuperna- 
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tural origin, prophecies and miracles will be- 
come fo far from being incredible, that it will 
be highly probable, that a fupernatural reve- 
lation Ihould be foretold, and enforced by 
fupernatural means. 

What pure Chriftianity is, divefted of all 
Its ornaments, appendages, and corruption, I 
pretend not to fay ; but what it is not, I will 
venture to affirm, which is, that it is not the 
offspring of fraud or fiftion : fuch, on a fu- 
perficial view, I know it muft appear to 
every man of good fenfe, whofe fenfc has 
been altogether employed on other fubjefts ; 
but if any one will give himfelf the trouble 
to examine it with accuracy and candor, he 
will plainly fee, that however fraud and fic- 
tion may have grown up with it, yet it ne- 
ver could have been grafted on the fame 
ftock, nor planted by the fame hand. 

To afcertain the true fyftem, and genuine 
doftrines of this religion, after the undecided 
controverfies of above feventeen centuries, 
and to remove all the rubbilh, which artifice 
and ignorance have been heaping upon it 

during 
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during all that time, would indeed be an ar- 
duous tafk, which I fhall by no means un- 
dertake J but to fhew, that it cannot pof- 
fibly be derived from human wifdom, or 
human impofture, is a work, I think> at- 
tended with no great difficulty, and requiring 
no extraordinary abilities, and therefore I 
fhall attempt that, and that alone, by ftating, 
and then explaining the following plain and 
undeniable propofitions. 

Firft, That there is now extant a book in- 
titled the New Teftament. 

Secondly, That from this book may be 
cxtrafted a fyftem of religion intirely new, 
both with regard to the objeft and the doc- 
trines, not only infinitely fuperior to, but 
unlike every thing, which had ever before 
entered into the mind of man. 

Thirdly, That from this book may like- 
wife be coUefted a fyftem of ethics, in which 
every moral precept founded on reafon is 
carried to a higher degree of purity and per- 
feftion, than in any other of the wifeft philo- 
Ibphers of preceding ages ; every moral pre- 
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cept founded on falfe principles is totally 
omitted, and nnany new precepts added pe- 
culiarly correiponding with the new objcft 
of this religion. 

Laftiy, That fuch a fyftem of religion and 
morality could not poflibly have been the 
work of any man, or fet of men; much Icfs 
of thofe obfcurc, ignorant, and illiterate per- 
fons, who aftually did difcover, and publifh 
it to the world j and that therefore it muft 
undoubtedly have been efFefted by the in-* 
terpofition of divine power, that is, that it 
muft derive its origin from God, 
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PROPOSITION I, 

VERY little need be faid to eftablifti 
my firft propofition, whieh is fmgly 
this : That there is now extant a book intitled 
the New Tcftament ; that is, there is a coU 
leftion of writings diftinguiflied by that dfe- 
nomination^ containing four hiflorical ac-« 
counts of the birth, life, aftions, difcourfes, 
and death of an extraordinary perfon named 
Jefus Chrift, who was born in the reign of 
^Auguftus Caefar, preached a new religion 
throughout the country of Judaea, and was 
put to a cruel and ignominious death in the 
reign of Tiberius. Alfo one other hiftorical 
account of the travels, tranfadions, and ora- 
tions of fome mean and illiterate men, 
known by the title of his apoftles, whom 
he commiffioned to propagate his religion 
after his death ; which he foretold them he 
muft fufFer in confirmation of its truth. To 
jhefe arc added fevcf al cpiftolary writings, 
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addreffed by thefe perfons to their fellow- 
labourers in this work, or to the feveral 
churches or focicties erf" Chriftians, which 
they had eftablifhed in the feveral cities 
through which they had paffed. 

It would not be difficult to prove, that 
thefe books were written foon after thofe ex- 
traordinary events, which are the fubjefts of 
them ; as we find them quoted, and referred 
to by an uninterrupted fucceffion of writers 
from thofe to the prefent times : nor would 
it be lefs eafy to fhew, that the truth of all 
thofe events, miracles only excepted, can no 
more be reafonably queftioned, than the 
truth of any other fafts recorded in any hif- 
tory whatever : as there can be no more 
reafon to doubt, that there exifted fuch a 
perfon as Jefus Chrift, fpeaking, afting, and 
fufFcring in fuch a manner as is there de- 
fcribed, than that there were fuch men as 
Tiberius, Herod, or Pontius Pilate, his co- 
temporaries ; or to fufpedt, that Peter, Paul, 
and James were not the authors of thofe 
cpiftles, to which their names are affixed, 

than 
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|:han that Cicero and Pliny did not write 
thofe which are afcribed to them. It might 
alfo be made appear, that thefe books hav- 
ing been wrote by various perfons at dif- 
ferent times, and in diftant places, could not 
poffibly have been the work of a fingle im- 
poftor, nor of a fraudulent combination, be- 
ing all damped with the fame marks of an 
uniform originality in their very frame and 
compofition. 

But all thefe circumftances I fhall pafs 
over unobferved, as they do not fall in with 
the courfe of my argument, nor are necef- 
fary for the fupport of it. Whether thefe 
books were wrote by the authors whofc~ 
names are prefixed to them, whether they 
have been enlarged, diminiftied, or any way^ 
corrupted by the artifice or ignorance of 
tranflators or tranfcribers j whether in the 
hiftorical parts the writers were inftrufted by 
a perpetual, a partial, or by any inlpiration 
at all ; whether in the religious and moral 
parts, they received their doftrincs from 
g divine influence, or from the inftruaion$ 
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and converfation of their mailer; whether 
in their fafts or fentiments there is always 
the moft cxa6t agreement, or whether in 
both they fometimes differ from each other ; 
whether they are in any cafe miftaken, or 
always infallible; or evef pretended to be 
fo, I Ihall not here difpute : let the Deift 
avail himfelf of all theie doubts and diffi* 
culties, and decide them in conformity to 
his own opinions, I ihall not contend, be^ 
caufe they affedt not my argument : all that 
I aiTert is a plain faA, which cannot be dc« 
pied, that fuch writings do now exift* 
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PROPOSITION IL 

MY fecond propofition is not quite fo 
fimplc, but, I think, not Icfs unde- 
niable than the former, and is this : That 
from this book may be extracted a fyftem of 
religion entirely new, both with regard ta 
the object, and the doQrrines, not only infi- 
nitely fuperior to, but totally unlike every 
thing, which had ever bef<M-e entered into the 
mind of man : I fay extraded, becaufe all 
the do6trines of this religion having been 
delivered at various times^ and on various 
occafions, and here only hiftorically recorded, 
no uniform or regular fyftem of theology is 
here to be found ; and better perhaps it had 
been, if lefs labour had been employed by 
the learned, to bend and twift thcfe divine 
materials into the polifhed forms of human 
iyftems, to which they never will fubmit, and 
for which they were never intended by their 
great author. Why he chofe not to leave 
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toy fuch behind him we know not, but il 
might poffibly be, becaufe he knew, that the 
impcrfcftion of man was incapable of receive 
ing fuch a fyftcm, and that we arc more pro- 
perly, and more fafely conduiSted by the 
diftant and fcattered rays, than by the too 
powerful funlhine of divine illumination : 
«* If I have told you earthly things," fays he> 
•* and ye believe not, how fhall ye believe 
** if I tell you of heavenly 4:hings * ?'' that 
is. If my inftruftions concerning your beha- 
viour in the prefent, as relative to a future 
life, are fo difficult to be undcrftood, that 
you can fcarccly believe me, how (hall you 
believe, if I endeavour to explain to you 
the nature of celeilial beings, the defigns of 
Providence, and the myftcrics of his difpen- 
fations; fubjefts which you have neither 
ideas to comprehend, nor language to ex^ 
prefs ? 

Firft then, the objedt of this religion is 
entirely new, and is this ; to prepare us by a 

* John iii, iz* 
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ftate of probation for the kingdom of hea- 
ven. This is every where profeiled by 
Chrift and his apoftles to be the chief end 
of the Chriftian's life ; the crown for which 
he is to contend^ the goal to which he is to 
run, the harveft which is to pay him for all 
his labours : Yet previous to their preaching 
no fuch prize was ever hung out to mankind, 
nor any means prefcribed for the attainment 
of it. 

It is indeed true, that fomc of the philofo- 
phers of antiquity entertained notions of a 
future ftate, but mixed with much doubt and 
uncertainty : their legiflators alfo endeavour- 
ed to infufe into the minds of the people a 
belief of rewards and puniihmencs after 
death; but by this they only intended to 
give a fanftion to their laws, and to enforce 
the praftice of virtue for the benefit of man- 
kind in the prefent life : this alone feems to 
have been their end, and a meritorious cnd^ 
it was I but Chriftianity not only operates 
more efFeftually to this end, but has a no- 
bler deHgn in view^ which is^ by a proper 

education 



[ 16 ] 

education here to render us fit members of* ^ 
celeftial focicty hereafter. In all former re- 
ligions the good of the prefent life was the 
firft objeAs in the Chriftian it is but the fe« 
cond ', in thofe, men were incited to pro- 
mote that good by the hopes of a future re- 
ward ; in this,^ the praftice of virtue is in-, 
joined in order to qualify them for that re* 
ward. There is great difFerence, I appre- 
hend^ in thefe two plans^ that is^ in adhering 
to virtue from its prefent utility in expefta- 
tion of future happinefs, and living in luch 
a manner as to qualify us for the acceptance 
and enjoyment of that happineis; and the 
condufb and difpofitions of thofe, who a6k 
on thefe difierent principles, muft be no left 
different : on the firft, the conftant praftice 
of juftice, temperance, and fobriety, will be 
fufficient 5 but on the latter, we muft add to 
thefe an habitual piety, faith, refignation, and 
contempt of the world 2 the firft may make 
us very good citizens, but will never produce 
a tolerable Chriftian. Hence it is that 
Chriftianity infifts more (bongly, than any 

preceding 



[ 17 ] 

preceding inftitution religious or moral, oil 
purity of heart and a benevolent difpofition ; 
becaufe thefe are abfolutely neceffary to its 
great end j but in thofe whofe recommenda- 
tions of virtue regard the prcfent life only, 
and whofe promifed rewards in another were 
low and fenfual,no preparatory qualifications 
were requifite to enable men to praftife the 
one, or to enjoy the other : and therefore wq 
fee this objeft is peculiar to this religion i 
and with it was entirely new. 

But although this objeft, and the princi- 
ple on which it is founded were new, and 
perhaps undifcoyerable by reafon, yet when 
difcovered they are fo confohant to it, that 
we cannot but readily affent to them. For 
the truth of this principle, that the prefent 
life is a ftate of probation, and education to 
prepare us for another, is confirmed by every 
thing which we fee around us : it is the 
only key which can open to us the defigns of 
Providence in the oeconomy of human af- 
fairs, the only clue, which can guide us 
through that pathlefs wildcrnefs, and the 
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cnly plan on which this world could poffibly 
have been formed, or on which the hiftory 
of it can be comprehended or explained^ 
It could never have been formed on a plan 
of happinefs : becaufc it is every where 
overfpread with innumerable miferies j nor 
of mifcry, becaufe it is interfperfed with 
many enjoyments : it could not have been 
conftituted fof a fcene of wifdom and virtue,, 
becaufe the hiftory of mankind is little more 
than a detail of their folUes and wickednefs : 
nor of vice, beeaufe that is na plan at all^ 
being deftruftive of all exiftence, and confe- 
quently of its own. But on this fyftem all 
that we here meet with, may be eafily ac- 
counted for J for this mixture of happinefe 
and mifery, of virtue and vice, neceffarily 
refultsfrom a ftate of probation and educa- 
tion i as probation implies trials, fuflferings^ 
and a capacity of offending, and education x 
propriety of chaftifement for thofe offences. 

In the next place, the doftrines of this re- 
ligion are equally new with the objedt i and 
contain ideas of God, and of man^-of thepre-^ 
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fent, and of a future life 5 and of the rela- 
tions which all thefe bear to each other, to- 
tally unheard of> and quite diffimilar from 
any which had ever been thought on, previ* 
ous to its publication. No other ever drew 
fojuft a portrait of the worthleflhefs of this 
world, and all its purfuits, nor exhibited fuch 
diftinft, lively, and exquifite piftures of the 
joys of another ; of the refurreftion of the 
dead, the laft judgment, and the triumphs 
of the righteous in that tremendous day,* 
when this corruptible fhall put on incor* 
ruption, and this mortal Ihall put on im*- 
^'^ mortality*/' No other has ever repre- 
fcnted the Supreme Being in the charac*. 
tcr of three perfons united in one God f* 

• I Cor. XV. 53. 

f Tbat there fubfiils fome fuch union in the divine 
tiatnre^ the whole tenour of the New Teftament feem^ 
to exprefsy and it was fo underflood in the earlieft 
ages : bat whether this union does, or does not imply 
equality, or whether it fubfifls in general, or only in 
particular circumftances, we are not informed, and 
therefore on thefe queilions it is not only unnece(rary» 
but improper for us to decide. 
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No other has attempted to reconcile tbofc 
feeming contradiftory but both true propo- 
fitions^ the contingency of future events, and 
the foreknowledge of God, or the free will 
of the creature with the over-ruling grace of 
the Creator. No other has fo fully de- 
clared the neceffity of wickednefs and pu- 
nifhment, yet fo cfFc(£hially inftrufted indi- 
viduals to refift the one^ and to efcape the 
other : no other has ever pretended to give 
any account of the depravity of man, or 
to point out any remedy for it : no other has 
ventured to declare the unpardonable na- 
ture of fin without the influence of a media-* 
torial interpofition, and a vicarious atone- 
jnent from the fufFerings of a fuperior be- 
ing*. Whether thefe wonderful doftrines 

* Thlt Chrid fufFered and died as an atonement for 
the fins o{ mankind, is a do^rine fo conftantly and Co 
firongly enforced through every part of the New Tef- 
tamenty that whoever will ferioufly perafe thofe writ* 
ingSy and deny that it is there, may, with as much rea* 
fon and truth, after reading the works of Thucydidea 
and Livy, aiTert, that in them no mention is made of 
any fads relative to the hiAories of Greece and Rome. 
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arc worthy of our belief muft depend on the 
opinion, which we entertain of the authority 
of thofe, who publiftied them to the world ; 
but certain it is, that they are all fo far re- 
moved from every tradt of the human ima- 
gination, that it feems equally impoflible, 
that they ftiould ever have been derived 
from the knowledge or the artifice of man. 

Some indeed there are, who, by pervert- 
ing the eftablifhed fignification of words, 
^which they call explaining) have ventured 
lo CKpunge all thefe doftrines out of the 
fcriptures, for no other reafon than that they 
are not able to comprehend them ; and ar- 
gue thus : — The fcriptures are the word of 
God; in his word no propolitions contra- 
diftory to reafon can Jiave a place; thefe 
propolitions are contradiftory to reafon, and 
therefore they are not there. But if thefe 
bold affertors would claim any regard, they 
fhould reverfe their argument, and fay,— 
Thefe dodrines make a part, and a material 
part of the fcriptures, they are contradiftory 
to reafon j no propolitions contradictory to 
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rcafon can be a part of the word of God, ancl 
therefore neither the fcriptures, nor the pre- 
tended revelation contained in them, can 
be derived from him : This would be an 
argument worthy of rational and candid 
Deifts, and demand a refpeftful attention 5 
but when men pretend to difprove fafts by 
reafoning, they have no right to expeft an 
anfwer. 

And here I cannot omit obferving, that 
the perlbnal charafter of the author of this 
religion is no lefs new, and extraordinary, 
than the religion itfelf, who ** fpake as never 
^* man fpake *,'^ and lived as never man 
lived : in proof of this, I do not mean to al- 
ledge, that he was born of a virgin, that he 
fafted forty days, that he performed a variety 
of miracles, and after being buried three 
days, that he arofe from the dead ; becaufe 
thefe accounts will have but little efFedt on 
the minds of unbelievers, who, if they be- 
Jievc not the religion, will give no credit to 

f John vii. 4.6, 
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the relation of thefe fads ; but I will prove 
it from fadts which cannot be difputed j for 
inftance« he is the only founder of a religion 
in the hiilory of mankind^ which is totally 
unconneded with all human policy and go- 
vernment, and therefore totally unconducivc 
to any worldly puirpofe whatever : all others, 
Mahomet, Numa, and even Mofes himfelfi 
blended their religious inftitutions with their 
civil, and by them obtained dominion over 
their relpeftive people ; but Chrift neither 
aimed at, nor would accept of any fuch 
power J he rejedted every objeft, which all 
other men purfue, and made choice of all 
thofe which others fly from, and are afraid 
of : he refufed power, riches, honours, and 
pleafure, and courted poverty, ignominy, 
tortures, and death. Many have been the 
enthufiafts and impoftors, who have endea- 
voured to impofe on the world pretended re- 
velations, and fome of them from pride, ob- 
ftinacy, or principle, have gone fo far, as to 
iay down their lives, rather than retradj 
but I defy hiftory to Ihew one, who ever 

C 4 made 



t H 1 

made his own fufferings and death a necef^ 
(sLvy part of his original plan, and eflential to 
his miflion j this Chrift aftually did, he fore** 
faw, foretold, declared^ their neceflity, and 
voluntarily endured them. If we ferioufljr 
contemplate the divine leflfons, the perfect 
precepts, the beautiful difcourfes, and the 
confiflent conduft of this wonderful perfoq, 
we cannot poITibly imagine, that he could 
have been either an idiot or a madman ; and 
yet, if he was not what he pretended to be, 
he can be confidered in no other light ; and 
even under this charadter he would defervc 
fome attention, becaufe of fo fublime and 
rational an infanity there is no otfier induce 
in the hiftory of mankind. 

If any one can doubt of the lupcrior ex* 
cellence of this religion above all which 
preceded it, let him but perufe with atten«- 
•tion thofe unparalleled writings in which it 
s tranfmitted to the prefent times, and com- 
pare them with the moft celebrated produc-»- 
tions of the pagan world ; and if he is not 
f?nfible of their fupcrior beauty, fimplicity, 

and 
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and originality, I will venture to pronourtce^ 
that he is as deficient in tafte as in faith, and 
that he is as bad a critic as a Chriftian : for 
in what fchool of ancient phiiofophy can he 
find d leffon of morality fo perfcft as Chrift's 
fermon on the mount ? From which of them 
can he colleft an addrefs to the Deity fo 
concife, and yet fo comprehenfive, fo expref- 
five of all that we want, and all that we could 
deprecate, as that (hort prayer, which he 
formed for, and recommended to his difci- 
pies ? From the works of what fage of anti- 
quity can he produce fo pathetic a recom-^ 
mendation of benevolence to the diftreffcd, 
and enforced by fuch affurances of a reward, 
as in thofe words of Chrift ? " Come, ye 
^* blefled of my Father ! inherit the kingdom 
^' prepared for you from the foundation of 
'* the world : for I was an hungred, and ye 
gave me meat ; I was thirfty, and ye gave 
me drink ; I was a ftranger, and ye tOok 
5* me in 5 1 was naked, and ye clothed me j 
** I was fick, and ye vifited me ; I was in 
*' prifon, and ye came unto me. Then fhall 
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^ the righteous anfwer him, faying — Lord^ 
»* when faw we thee an hungred, arid fed 
<* thee, or thirfty, and gave thee drink ? when 
*^ faw we thee a ftranger, and took thee Lti^ 
^* or naked, and clothed thee ? or when faw 
*^ we thee fick and in prifon, and came untQ 
** thee ? Then Ihall I anfwer and fay unto 
** them, — Verily I fay unto you, inafmuch 
^ as you have done it to the lead of thefe 
♦* my brethren, ye have done it unto me*/* 
Where is there fo juft, and fo elegant a reproof 
of eagernefs and an;Kiety in worldly purfuitSi 
clofed with fo forcible an exhortation to con-** 
fidence in the goodnefs of our Creator, as in 
thefe words ? — *^ Behold the fowls of the air j 
•* for they fow not, neither do they reap, nor 
*^ gather into barns, yet your heavenly Fa- 
^* ther feedeth them. Arc ye not much bet* 
ter than they ? Confiider the lilies of the 
field, how they grow ; they toil not, nei- 
** ther do they fpin j and yet I fay unto you, 
^^ that even Solomon in all his glory was not 

• Matt. XXV. 34, 
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** arrayed like one of thefe ; wherefore, if 
^^ God fo clothe the grafs of the field, whicH 
^^ to-day is, and to-morrow is caft into the 
^^ oven, fhall he not much more clothe you ? 
'^ O ye of little faith * !*' By which of their 
moft celebrated poets are the joys referved 
for the righteous in a future ftate, fo fub^ 
limely defcribcd, as by this fliort declaration, 
that they are fuperior to all defcription? 
*' Eye hath not feen, nor ear heard, neither 
** have entered into the heart of man, the 
^^ things, which God hath prepared for thcrn 
^^ that love himf •" Where amidft the dark 
clouds of pagan philofophy can he fhew us 
jGuch a clear profpeft of a future ftate, the 
immortality of the foul, the refurredion of 
the dead, and the general judgment, as in 
St. Paul's firft epiftle to the Corinthians I 
Or from whence can he produce fuch co- 
gent exhortations to the praftice of every 
virtue, fuch ardent incitements to piety and 
devotion, and fuch afliftances to attain them^ 

f Matt. yi. 26, 28, f i Cor. ii. 9.) 
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as thofe which- are to be met with throughout! 
every page of thcfc inimitable writings ? 
To quote all the paflages in them relative to 
thefe fubjefts, would be almoft to tranfcribe 
the whole ; it is fufEcient to obferve, that 
they are every where ftamped with fuch ap- 
parent marks of fupernatural afliftance, as 
render them indifputably fuperior to, and to- 
tally unlike all human compofitions what- 
ever ; and this fuperiority and diflimilarity 
is ftill more ftrongly marked by one re- 
markable circumftance peculiar to them- 
fclves, which is, that whilft the moral parts, 
being of the moft general ufe, are intelligible 
to the meaneft capacities, the learned and 
inquifitive throughout all ages, perpetually 
find in them inexhauftible difcoveries, con- 
cerning the nature, attributes, and difpenfa- 
tions of Providence, 

To fay the truth, before the appearance of 
Chriftianity there exifted nothing like reli- 
gion on the face of the earth j the Jewifli 
only excepted ; all other nations were im- 
jnerfed in the grofleft idolatry, which had 

little 
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littk or no connexion with morality, except t« 
corrupt it by the infamous examples of their 
imaginary deities : they all worihipped a mul- 
tiplicity of gods and daemons, whofe favour 
they courted by impious, obfccne, and ridicu- 
lous ceremonies, and whofe anger they endea- 
voured to appeafe by the moft abominable 
cruelties. In the politeft ages of thepoliteft 
nations in the world, at a time when Greece 
and Rome had carried the arts of oratory, 
poetry, hiftory, architedlure, and fculpturc 
to the higheft perfedtion, and made no in- 
confiderable advances in thofe of mathema- 
tics, natural? and even moral philofophy, in 
religious knowledge they had made none at 
all i a ftrong prefumption, that the noblcft 
efforts of the mind of man, unaffifted by re- 
velation, were unequal to the ta(k. Some 
few indeed of their philofophers were wife 
enough to rejedt thefe general abfurdities, 
and dared to attempt a loftier flight : Plato 
introduced many fublime ideas of nature, 
and its firft caufe, and of the immortality of 
the foul, which being above his own and all 

human 
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human difcovery, he probably acquired frdril 
the books of Mofes or the converfation ot 
Ibme Jewiih rabbles, which he might havd 
met with in Egypt, where he refided, and 
ftudied for fcveral years s from him Ariftotlej 
and from both Cicero and fome few others 
drew moft amazing (lores of philofophical 
fcience, and carried their refearches into di-? 
vine truths as far as human genius alone 
could penetrate. But thefe were bright con- 
ftellations, which appeared fingly in feveral 
Centuries, and even thefe with all thi« 
knowledge were very deficient in true theo- 
logy. From the vifible works of the crea- 
tion they traced the being and principal at- 
tributes of the Creator; but the relation 
which his being and attributes bear to man 
they little underftood ; of piety and devo* 
tion they had fcarce any fenfe, nor could they 
form any mode of worfhip worthy of the 
purity and perfediion of the divine nature I 
they occafionally flung out many elegant 
encomiums on the native beauty, and ex* 
cellencc of virtue : but they founded it not 
5 on 
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on the conriimands of God, nor connefted it 
with a holy life, nor hung out the happinefs 
ef heaven as its reward, or its objed. They 
fbmetimes talked of virtue carrying men ta 
heaven, and placing them amongft the gods i 
but by this virtue they meant only the in- 
vention of arts, or feats of arms : for with 
them heaven was open only to kgiflators^ 
and conquerors, the civilizers, or deftroyer* 
of mankind. This was then the fummit of 
religion in the moft polifhed nations in the 
world, and even this was confined to a few 
philofophers, prodigies of genius and litera- 
ture, who were little attended to, and left 
underftood by the generality of mankind in 
their own countries ; whilft all the reft were 
involved in one common cloud of ignorance 
and fuperftition^ 

At this time Chriftianity broke forth from 
the eaft like a riling fun, and difpelled this 
univerfal darknefs, which obfcured every; 
part of the globe, and even at this day pre* 
vails in all tbofe remoter regions, to which 

Its 
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its faltitary influence has not' as yet extended* 
From all thofe which it has reached, it has ♦ 
notwichftanding its corruptions, banifhed all 
thofe enornnities, and introduced a more ra- 
tional devotion, and purer niorals : it has 
taught . men the unity, and attributes of the 
Supreme Being, the remiflion of fins, the 
rcfurreftion of the dead, life everlafting, and 
the kingdom* of heaven ; doftrines as incon- 
ceivable to the wifeft of mankind, antecedent 
to its appearance, as the Newtonian fyftem is 
at this day to the moft ignorant tribes of fa- 
vages in the wilds of America ; dodrines, 
which human reafon never could have dif- 
covered, but which when difcovered, coincide 
with, and are confirmed by it ; and which^ 
though beyond the reach of all the learn- 
ing and penetration of Plato, Arifl:otle, and 
Cicero, are now clearly laid open to the eye 
of every peafant and mechanic with the bible 
in his hand. Thefe are all plain fafls too 
glaring to be contradidted, and therefore^ 
whatever we may think of the authority of 

thefe 
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thefe books^ the relations which they con- 
tain, or the infpiration of their authors, of 
thefe fa£ts no man, who has eyes to read, 
or ears to hear, can entertain a doubt ; be-> 
caufe there are the books, and in them is this 
religion. 
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PROPOSITION IIL 

MY third propofition is this ; Th^t from 
this book called the New Teftamenti 
may be coUedled a fyftem of ethics, in 
which every moral precept founded on rea- 
fbn is carried to a higher degree of purity 
and perfeftion, than in any other of the an- 
tient philofophers of preceding ages ; every 
moral precept founded on falfe principles is 
rotirely omitted, and many new precepts ad- 
ded, peculiarly correfponding with the new 
objedt of this rcligionr 

By moral precepts founded on reafon, I 
mean all thofe,, which enforce the praftice of 
fuch duties as reafon informs us muft im- 
prove our natures, and conduce to the hap- 
pinefs of mankind t fuch are piety to God^ 
benevolence to mcn> juflice, charity, tempc-* 
ranee, and fobriety, with all thofe, which 
prohibit the commiffion of the contrary vices> 
all which dcbafe our natures, and, by mutual 
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injuries, introduce univerfal diforder, and 
confequently univerfal mifery. By precepts 
founded on falfe principles, I mean thofe 
which recommend fiftitious virtues produc- 
tive of none of thefe falutary efFefts, and 
therefore, however celebrated and admired^ 
are in faft no virtues at all ; fuch are va- 
lour, patriotifm, and friendfliip. 

That virtues of the firft kind are carried 
to a higher degree of purity and perfedion 
by the Chriftian religion than by any other, 
it is here unneceffary to prove, becaufe this is 
a truth; which has been frequently demon- 
ftrated by her friends, and never once denied 
by the moft determined of her adverfaries ; 
but it will be proper to fliew, that thofe of 
the latter fort are moft judicioufly omitted ; 
becaufe they have really no intrinfic merit in 
them, and are totally incompatible with the 
-genius and fpiritof this inftitution. 

Valour, for inftance, or aftive courage, is 
for the moft part conftitutional, and there- 
fore can have no more claim to moral merit, 
than wit, beauty, health, ftrength, or any 
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other endowment of the mind or body ; and 
fo far is it from producing any falutary ef- 
fefts by introducing peace, order, or happi- 
nefs into fociety, that it is the ufual perpetra- 
tor of all the violences, which from reta- 
liated injuries diftraft the world with blood- 
fhed and devaftation. It is the engine by 
tvhich the ftrong are enabled to plunder the 
weak, the proud to trample upon the hum- 
ble, and the guilty to opprefs the innocent i 
it is the chief inftrument which Ambition 
employs in her unjuft purfuits of wealth and 
power, and is therefore fo much extolled by 
her votaries : it was indeed congenial with 
the religion of pagans, whofe gods were for 
the moft part made out of deceafed heroes, 
exalted to heaven as a reward for the mif- 
chicfs which they had perpetrated upon 
earth, and therefore with them this was the 
firft of virtues, and had even engroffed that 
denomination to itfelf ; but whatever merit 
it may have aflumed among pagans, with 
Chriftians it can pretend to none, and few 
or none are the occafions in which they arc 
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permitted to exert it : they are fo far from 
being allowed to inflift evil, that they are 
forbid even to refift it : they are fo far from 
being encouraged to revenge injuries, that 
one of their firft duties is to forgive them ; 
fo far from being incited to deftroy their 
enemies, that they are commanded to love 
them, and to ferve them to the utmoft of 
their power. If Chriftian nations therefore 
were nations of Chriftians, all war would be 
impoflible and unknown amongft them, and 
valour could be neither of ufe nor eftima- 
rion, and therefore could never have a place 
in the catalogue of Chriftian virtues, being 
irreconcileable with all its precepts. I objedt 
not to the praife and honours bestowed on 
the valiant, they are the leaft tribute which 
can be paid them by thofe who enjoy fafety 
and affluence by the intervention of their 
dangers and fulferings: I affert only that 
aftive courage can never be a Chriftian vir- 
tue, becaufe a Chriftian can have nothing to 
do with it. Paffive courage is indeed fre- 
quently, and properly inculcated by this 
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meek and fufFering religion, under the titles 
of patience and refignation : a real and fub- 
ftantial virtue this, and a direft contraft to 
the former j for paflive courage arifes from 
the nobleft difpofitions of the human mind, 
from a contempt of misfortunes, pain, and 
death, "und a confidence in the proteftion of 
the Almighty j aftive, from the meaneft 5 
from paflion, vanity, and felf-dependence : 
paflive courage is derived from a zeal for 
truth, and a perfeverance in duty -, aftive, is 
the offspring of pride and revenge, and the 
parent of cruelty and injuftice : in fliort, 
paflive courage is the refolution of a philo* 
fopherj aftive, the ferocity of a favage. Nor 
is this more incompatible with the precepts, 
than with the objedl of this religion, which 
is the attainment of the kingdom of heaven 5 
for valour is not that fort of violence, by 
which that kingdom is to be taken -, nor are 
the turbulent fpirits of heroes and con- 
querors admiflible into thofe regions of 
peace, fubordination, and tranquillity. 
Patriotifm alfo, that celebrated virtue fo 
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much praftifed in antient, and fo much pro- 
fefled in modern times, that virtue, which fo 
long preferved the liberties of Greece, and 
exalted Rome to the empire of the world : 
this celebrated virtue, I fay, mull alfo be 
excluded i becaufe it not only falls Ihort 
of, but diredlly counteracts, the extenlivc 
benevolence of this religion. A Chriftian 
is of no country, he is a citizen of the world j 
and his neighbours and csountrymen are the 
inhabitants of the remoteft regions, when- 
-evcr their diftrefles demand his friendly af- 
iiftance : Chriftianity commands us to love 
all mankind, patriotifm to opprefs all other 
countries to advance the imaginary profpe- 
rity of our own : Chriftianity enjoins us to 
imitate the univerfal benevolence of our 
Creator, who pours forth his bleffings on 
every nation upon earth ; patriotifm, to copy 
the mean partiality of an Englilh parilh o{^ 
ficer, who thinks injuftice and cruelty meri- 
torious, whenever they promote the interefts 
.of his own inconfiderable village^ This 
ias ever been a favourite virtue with man- 
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kind, bccaufe it conceals felf-intcreft under 
the nrjalk of public fpirit, not only from 
others, but even from themfelvcs, and gives 
a licence to inflidt wrongs and injuries noc 
only with impunity, but with applaufe 5 but 
it is fo diametrically oppolite to the great 
charadteriftic of this inftitution, that it never 
could have been admitted into the lift of 
Chriftian virtues; 

Friendfhip likewife, although more con- 
genial to the principles of Chriftianity, arifing 
from more tender and amiable di(po(itions, 
could never gain admittance amongft her 
benevolent precepts, for the fame reafonj 
becaufe it is too narrow and confined, and 
appropriates that benevolence to a fingle 
objeft, which is here commanded to be ex- 
tended over all. Where friendfhips arife 
from fimilarity of fentiments, and difintc- 
refted afFeftions, they are advantageous, 
agreeable, and innocent, but have little pre- 
tenfions to merit j for it is juftly obferved, 
** If ye love them, which love you, what 
*' thanks have ye ? for finners alfo love thofe, 
5 " that 
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" that love them *." But if they are formed 
from alliances in parties^ faftions^ and ia* 
terefts, or from a participation of vices, the 
ufual parents of what are called friendlhips 
among mankind, they are then both mif- 
chievous and criminal, and confequently 
forbidden ; but in their , utmoft purity de- 
ferve no recommendation from this reli- 
gion. 

To the judicious omiflion of thefe falfe 
virtues we may add that remarkable filence, 
which the Chriftian legiflator every where 
preferves on fubjefts efteemed by all others 
of the higheft importance, civil government, 
national policy, and the rights of war and 
peace ; of thefe he has not taken the leafl: 
notice, probably for this plain reafon, be- 
caufe it would have been impoflible to have 
formed any explicit regulations concerning 
them, which muft not have been inconfiftent 
with the purity of his religion, or with the 
praftical obfervance of fuch imperfcfl: crea- 

• Luke vi. $2. 
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tures as men ruling over, and contending 
wrth each other : for inftance, had he abfo- 
lutely forbid all refiftance to the reigning 
powers, he had conftituted a plan of defpo- 
tifm, and nnade men flaves ; had he allowed 
it, he muft have authorifed difobedience, 
and nnade them rebels : had he in direft 
terms prohibited all war, he muft have left 
his followers for ever an eafy prey to every 
infidel invader; had he permitted it, he 
muft have licenfed all that rapine and mur- 
der, with which it is unavoidably attended. 

Let us now examine what are thofe new 
precepts in this religion peculiarly corre- 
fponding with the new obje6l of it, that is, 
preparing us for the kingdom of heaven : of 
thefe the chief are poornefs of fpirit, for- 
givenefs of injuries, and charity to all men ; 
to thefe we may add repentance, faith, felf- 
abafement, and a detachment from the 
world, all moral duties peculiar to this reli- 
gion, and abfolutely neceflfary to the attain- 
fncQt of its end. 

« BlefTedl 
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*^ Bleffed are the poor in fpirit ; for theirs 
" is the kingdom of heaven*:" by which 
poornefs of fpirit is to be underftood a diC- 
pofition of mind, meek, humble, fubmiflivc 
to power, void of ambition, patient of inju- 
ries, and free from all refentment. This was 
fo new, and fo oppofite to the ideas of all 
pagan moralifts, that they thought this tem- 
per of mind a criminal and contemptible 
meannefs, which muft induce men to facri- 
fice the glory of their country, and their own 
honour, to a fhameful pufiUanimity -, and fuch 
it appears to almoft all who are called Chrif- 
tians even at this day, who not only rejeft it 
in pradtice, but difavow it in principle, not- 
withftanding this explicit declaration of their 
matter. We fee them revenging the fmalleft 
affronts by premeditated murder, as indivi- 
duals, on principles of honour -, and, in their 
national capacities, deftroying each other 
with fire and fword, for the low confidera- 
pons of commercial interefts, the balance of 

« 
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rival powers, or the ambition of princes ; wc 
fee them with their laft breath animating 
each other to a favage revenge, and, in the 
agonies of death, plunging with feeble arms 
their daggers into the hearts of their oppo- 
nents : and, what is ft ill worfe, we hear all 
thefc barbarifms celebrated by hitlorians, 
flattered by poets, applauded in theatres, ap- 
proved in fenates, and even fanftified in pul- 
pits. But univerfal praftice cannot alter the 
nature of things, nor univerfal error change 
the nature of truth : pride was not made for 
man 5 but humility, meeknefs, and refigna- 
tion, that is poornefs of fpirit, was made for 
man -, and properly belongs to his dependent 
and precarious fituation -, and is the only 
difpofition of mind, which can enable him to 
enjoy eafe and quiet here, and happinefs 
hereafter: yet was this important precept 
entirely unknown until it was promulgated 
by him, who faid, ** Suffer little children to 
*' come unto me, and forbid them not j for 
** of fuch is the kingdom of heaven : Verily 
" I fay unto you, whoever fhall not receive 
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" the kingdom of God as a little child, he 
" Ihall not enter therein *." 

Another precept, equally new and no lefs 
excellent, is forgivenefs of injuries : " Ye 
have heard," fays Chrift to his difciples. 
Thou (halt love thy neighbour, and hate 
thine enemy; but I fay unto you, love 
your enemies J blefs them that curfe you, do 
good to them that hate you, and pray for 
them which defpitefully ufe you, and per- 
" fecute you j-/* This was a leflbn fo new, 
and fo utterly unknown, till taught by his 
doftrines, and enforced by his example, that 
the wifcft moralifts of the wifeft nations and 
ages reprefented the defire of revenge as a 
mark of a noble mind, and the accomplifti- 
ment of it as one of the chief felicities at- 
tendant on a fortunate man. But how much 
more magnanimous, how much more bene- 
ficial to mankind, is forgivenefs ! it is more 
magnanimous, becaufe every generous and 
exalted difpofition of the human mind is re- 

• Matt. X. 14. t Matt. v. 43. 
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quifite to the praftice of it : for thele aldne 
can enable us to bear the wrongs and infuks 
of wickednefs and folly with patience, and 
to look down on the perpetrators of them 
with pity, rather than indignation; thefe 
alone can teach us, that fuch are but a part 
of thofe fufferings allotted to us in this ftate 
of probation, and to know, that to overcome 
evil with good, is the moft glorious of all 
viftories : it is the moft beneficial, becaufe 
this amiable condudt alone can put an end 
to an eternal fucceffion of injuries and retali- 
ations ; for every retaliation becomes a new 
injury, and requires another afl of revenge 
for fatisfadtion. But would we obferve this 
falutary precept, to love our enemies, and to 
do good to thofe who defpitefuUy ufe us, this 
obftinate benevolence would at laft conquer 
the moft inveterate hearts, and we (hould 
have no enemies to forgive. How much 
more exalted a charafter therefore is a Chrif- 
tian martyr, fufFering with refignation, and 
praying for^ the guilty, than that of a Pagan 
hero, breathing revenge, and deftroying the 
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infiocent ! Yet, noble and ufeful as this vir- 
tue is, before the appearance of this religioa 
it was not only unpraftifed, but decried in 
principle as mean and ignominious, though 
fo obvious a remedy for moft of the miferies 
of this life, and fo neceffary a qualification 
for the bappinefs of another. 

A third precept, firft noticed and firft en- 
joined by this inftitution, is charity to all 
men. What this is, we may beft learn from 
this admirable defcription, painted in the 
following words : ** Charity fuflfcreth long, 
** and is kind j charity envieth not ; charity 
*^ vaunteth not itfelf j is not puffed up ; doth 
" not behave itfelf unfeemly ; feeketh not 
** her own j is not eafily provoked ; think- 
^ eth no evil i rejoiceth not in iniquity, but 
** rejoiceth in truth ; fcareth all things -, be* 
** lieveth all things ; hopcth all things j en- 
" dureth all things*." Here we have an 
accurate delineation of this bright conftella* 
tion of all virtues; which confifts not, as 

• I Cor, xiii. 4. 
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many imagine, in the building of monafte^ 
ries, endowment of hofpItals> or the diftri- 
bution of alms ; but in fuch an amiable dii^ 
pofition of mind, as exercifes itfelf every 
hour in a6ts of kindnefs, patience, compla- 
cency, and benevolence to all around us> 
and which alone is able to promote happi-- 
nefs in the prefent life, or render us capable 
of receiving it in another : and yet this is 
totally new, and fo it is declared to be by 
the author of it : "A new commandment I 

give unto you, that ye love one another ; 

as I have loved you, that ye love one ano- 
*' ther ; by this fhall all men know that ye 
" are my difciples, if ye have love one to 
•' another *.'* This benevolent difpofition 
is made the great chara&eriftic of a Chril^ 
tian, the tcft of his obedience, and the mark 
by which he is to be diftinguilhed. This 
love for each other is that charity juft now 
defcribed, and contains all thofe qualities, 
which are there attributed to it ; humility^ 

* John xiii. 34* 
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patience, meeknefs, and beneficence: with- 
out which we mull live in perpetual difcord, 
and confequendy cannot pay obedience to 
this commandment by loving one another ; 
a commandment fo fublime, fo rational, and 
fo beneficial, fo wifely calculated to correft 
the depravity, diminifh the wickednefs, and 
abate the miferies of human nature, that> did 
we univerfally comply with it, we Ihould 
foon be relieved . from all the inquietudes 
arifing from our own unruly paflions, anger, 
envy, revenge, malice, and anribition, as well 
as from all thofe injuries to which we are 
perpetually expofed from the indulgence of 
the fame pafiions in others. It would alfo 
prelerve our minds in fuch a date of tran- 
quillit]^ and fo prepare them for the king- 
dom of heaven, that we Ihould Aide out of a 
life of peace, love, and benevolence, into 
that celeftial fociety, by an almoft imper- 
ceptible tranfition. Yet was this command- 
ment entirely new, when given by him, who fo 
intitles it, and has made it the capital duty 
of his religion, bccaufe the moft indifpenfa- 
VoL.IV. E bly 
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bly necdlary to lite ^ttairatient of kk gttfat 
6bjc<9:, the kingdom of 'heaven 5 into which 
if proud, ttirbulcnt, and vindiftivc ^iriis 
ivere permitted to ^nter, they muft unaveid* 
ably deftroy thchappinefs of that ftate by the 
operatiotis of the fame paffions artd vices, by 
which they diftnrb the prefent ; and therefore 
all fuchtnuft be eternally excluded, not only 
^s a puniftimcnt, but alfo from incapacity. 

Repentance, by this we plainly >iee, is 
another new moral duty ftrenuoufly idfifted 
on by this religion, and by no other, becaofe 
abfolutely necelTary to the acconipli&ment 
of its end; for this alone can purge us from 
thofe tranfgreflions, from which we canndt 
be totally exempted in this ftatfe of ^rial and 
temptation, and purify us from -that depna^ 
"vity in our nature, whi^h renders us indapa- 
ble of attaining this end. Hence alfo we 
may learn, that no repentance -can remove 
this incapacity, but fuch-as emirely changes 
the nature and difpofi tion of the ofFender $ 
which in die language of fcripture k called 
*' being born again.** Mere contrition for 

5 pafl: 
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|>fi$ oridaesj r^ ev^n ^ pardon of thenij 
c^noc e^Fe^ thi$> unlefe it operates tp j:^^ 
jentire c«nyer|ion etr new biri^^ as it is >prd- 
j^r\y and eixtphsLt^Cdiiy iiamed : for forrow 
cm ao o^pre pyrify ^ nmind corruptc;^ lj>y ^ 
IpQg contimiafice in yicipus habits^ tha^ ^ 
C|in reftore he^kh to a body diftempeijed by 
a Jong courfe of vice ^nd inteoiperance. 
Hence alio every one, vlio is in ihc leaft 
acquainted with hirpfelf, may judge .of the 
reafonaWenefs of the hope that is in him, and 
of his 0tuation in a future flate by th^of 
his prefent. If he feels in himfelf a temper 
jM-oud, turbulent, vindiftlve, and malevo- 
lent, and a violent attachment to the plea- 
ilires or bufinefs of the wodd, he may be af- 
fured, that he nvuft be excluded from the 
Jbngdcmi of heaven; not only bccaufe his 
^condud can merit no fuch reward, but be- 
caufe, if admitted, he would find there no 
objeds fatisfa6tory to his pafllon^, inclina- 
.tions, and purfuits, and therefore could only 
difturb the happinefs of others without en- 
jijyiag any fhare of it himfelf. 

E 2 Filth 
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Faith is another moral duty injoined by 
this inftitution, of ti fpecies fo new, that the 
phflofophers of antiquity had no word ex- 
preflive of this idea, nor any fuch idea to be 
cxi^eflcd J for the word wkttk or JideSy which 
we tranflate faith, was never ufed by any 
pagan writer in a fenfe the lead fimikr to 
that, to which it Is applied in the New Tef- 
tament: where in general it (ignifies an 
humble, teachable, and candid difpofition, a 
trull in God, and confidence in his promifes ; 
when applied particularly to Chriftianiy, it 
means no more than a belief of this Angle 
propofition. That Chrift was the fbn of God ; 
that is, in the language of thofe writings, the 
Meffiah, who was foretold by the prophets, 
and expeded by the Jews ; who was feht by 
God into the world to preach righteoufnels, 
judgment, and everlafting life, and to die as 
an atonement for the fins of mankind. This 
was air that Chrift required to be believed by 
thole who were willing to become his difci- 
pies : he, who does not believe this, is not a 
Chriftian, and he who does, believes the 

whole 
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whole diat is efTential to his profefllon, and 
all that is properly comprehended under the 
naoie of faith. This unfortunate word has 
indeed been fo tortured and fo mifapplied to 
mean every abfurdity, which artifice could 
impofe upon ignorance^ that it has loft all 
pretenfions to the title of virtue j but if 
brought back to the fimplicity of its origin 
nal fignificqition, it well deferves that name, 
becaufe it ufiially arifes from the mpft amia* 
ble difpofitions> and h always a dired con* 
traft to pride, obftinacy^ and felf-conceit. 
If taken in the extenfive fenfe of an affent 
to the evidence of things not feen, it com- 
prehends the exiftence of a God, and a fu* 
ture ftate, and is therefore not only itfelf a 
moral virtue, but the fource from whence all 
others muft proceed; for on the belief of 
thefe all religion and morality muft entirely 
depend. It cannot be altogether void of 
moral merit, (as fome would reprefent it) 
becaufe it is in a degree voluntary ; for daily 
f xperience fhews us, that men not only pre- 
tend to, but actually do believe, and difbe- 

E 3 lieve. 
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Kcvc, almoft any pro^ofitions, wBicli beft fuft 
their intcrcfts, or inclinations, arid unfeigh-i^ 
edly change dieir fincerc opinions with thai 
fituations and circunnftances. For we have 
power over the mind*s eye, as well as over 
the body*s, to Ihilt it againft the ftrongeft 
riys of truth and religion, whenever they be- 
come painful to us, and to open it again to 
the faint glimnnierings of fccpticifm ind infi- 
delity when we ** love darknefs rather than 
" light, becaufe our deeds are evil */' And 
this, I think, fuificiently refutes all objeftions 
to the moral nature of ftith, drawn from 
the fuppofition of its being quite involuntary, 
and neccffarily dependent on the degree of 
evidence^ which is offered to our undcrftand* 
ings. 

Sdf-dbafcment is another moral duty in- 
culcated by this religion only; which re-' 
quires Us to impute even our own virtues to 
the grace and favour of our Creator, and to 
acknowledge, that we can do nothing gooci 
bjr our own powers, unlefs . aflifted by his 

• John ill, 19. 

over- 
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over*niIing inftuenec. This do<Elrine (eetm 
at firft fight to infringe qd our free-will^ and 
to deprive us of all merit i bm, on a clofer 
examination^ the truth of it may be demon* 
ftrated both by reafon and ex,perience^ and 
that in fad: it does not impair the on^j or de« 
preciate the other : and th^t it is produftive 
of fo much humility^ refignation^ and depen* 
dance on God, that it juftly claims a place 
amongfl: the moil illuftrious moral virtues* 
Yet was this duty utterly repugnant to the 
proud and felf-fufficient principles of the 
antient philofbphers as well as modern Deiils, 
and therefore before the publication of the 
gofpel totally unknown and uncompre^ 
hended. 

Detachment from the world is another 
moral virtue conftitutcd by this religion 
alone : fo new, that even at this day few of 
its profefTors can be perfuaded, that it is re- 
quired, or that it is any virtue at alL By 
this detachment from the world is not to be 
underftood a feclufion from fociety, ab- 
ftraflion from all bufinefs, or retirement to a 

E 4 gloomy 
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gloomy cloyfter. Induftry and labour^ chear<^ 
fulnefs and hofpitality are frequently reco^^• 
mended : nor is the acquifition of wealth and 
honours prohibited, if they can be obtained 
by honeft means, and a moderate degree of 
attention and care : but fuch an unremitted 
anxiety, and perpetual application as en- 
grofles our whole time and thoughts, are 
forbid, becaufe they are incompatible with 
the fpirit of this religion, and muft utterly 
difqualify us for the attainment of its great 
cnd» We toil on in the vain purfuits and 
friyolous occupations of the world, die in 
our harnefs, and then expe6t, if no gigantic 
crime (lands in the way, to ftcp immediately 
into the kingdom of heaven : but this is im^^ 
poflible 5 .for without a previous detachment 
from the bulinefs of this world, we cannot 
be prepared for the happinefs of another* 
Yet this could make no part of the morality 
of pagans, becaufe their virtues were altoge- 
ther connefted with this bufinefs, and con^ 
fifled chiefly in conducing it with honour to 
tllemfelves^ and benefit to the public : bqt 

Chriftianitjr 
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Chriftianity has a nobler objc6t in view, 
which, if not attended to, muft be loft forever. 
This objeft is that celeftial manfion of which 
we fhould never lofe fight, and to which we 
fliould be ever advancing during our journey, 
through life : but this by no means precludes 
us from performing the bufinefs, or enjoying 
the amufements of travellers, provided they 
detain us not too long, or lead us too far 
out of our way. 

It cannot be denied, that the great author 
of the Chriftian inftitution, firft and fingly 
ventured to oppofe all the chief principles of 
pagan virtue, and to introduce a religion 
direftly oppofite to thofe erroneous though 
loog-eftablifhed opinions, both in its duties 
and in its objed. The moft celebrated vir-^ 
tues of the ancients were high fpirit, intrepid 
courage, and implacable rcfentment. 

IfHpiger, iracunduSf inexorahilis^ acer, 

was the portrait of the moft illuftrious hero, 
drawn by one of the firft poets of antiquity. 
To all thefc admired qualities, thofe of a 
true- Chriftian are an cxad contraft i for this 

religion 
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religion conftantly enjoins poornds of fpir it, 
meeknefs^ patience, and forgivcnefs of inju- 
ries. *' But I fay unto you, that ye refift 
** not evil ; but whoever fliall fmitc thee oi> 
"the right check, turn to him the other 
^ alfo */' The favourite characters annong 
the Pagans were the turbulent, ambitious^ 
and intrepid, who through toils and dangers 
acquired wealth, and ipent it in luxury, 
magnificence, and corruption j but both thcfe 
are equally adverfe to the Chriftian fyftemj 
which forbids all extraordinary efforts to 
obtain wealth, care to fecurc, or thought 
concerning the enjoyment of it. ** Lay not 
^ up for yourfelves treafures on earth, &c." 
** Take no thought, faying, what (hall we 
*' eat, or what (hall we drink, or wherewithal 
'' fhall we be cloathed ? for after all thefe 
" things do the Gentiles feek f/* The 
chief objeft of the Pagans was immortal 
fame : for this their poets fang, their heroes 
fought, and their patriots died j and this was 
hung out by their pbilofophcrs and legifla- 

• Matt, v# 39. t Matt, vi, 31, 

tors. 
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tors> as the great inciftefnent to all noble and 
virtuous deeds. But what fays the Chriftian 
legiflator to his difciples on this Itibjeft ? 
^' Blefffed are ye, when men Ihall revile you, 
^ and (hall fay all manner of evil againft you 
*^ for my fake; rejoice, and be exceeding glad, 
^ for great is your reward in heaven *." So 
widely diflferent is the genius of the Pagan 
and Chriftian morality, that I will venture 
to afiittn, that the mpft celebrated virtues of 
the former are more oppolite to the Ipirit, 
and mofe inconfiftent with the end of the 
latter, than even their moft infamous vices ; 
and that a Brutus wrenching vengeance out 
of his hands to whom alone it belongs, by 
ftiutderlng the oppreffor of his country, or a 
Cato murdering himfelf from an impatience 
ot controul, leaves the world more unqua- 
lified for, and more inadmiflible into the 
kingdom of heaven, than even a Meflalina, 
or an Heliogabalus, with all their profligacy 
about them. 
Nothing, I believe, has fo much contri- 

• Matt. V. lu 

buted 
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buted to corrupt the true fpirit of the Chrif- 
tian mftitution, as that partiality, which we 
contraft from our earlieft education for the 
manners of pagan antiquity : from whence 
we learn to adopt every moral idea, which is* 
repugnant to it 5 to applaud falfe virtues, 
which that difavows ; to be guided by laws 
of honour, which that abhors; to imitate 
charadkers, which that detefts ; and to be- 
hold heroes, patriots, conquerors, and fui- 
cidcs witb admiration, whofe conduft that 
utterly condemns. From a coalition of thefe 
. oppofite principles was generated that mon- 
ftrous fyftem of cruelty and benevolence, of 
barbarifm and civility, of rapine and juf- 
tice, of fighting and devotion, of revenge 
and generofity, which harraffed^ the world 
for feveral centuries with crufades, holy 
wars, knight-errantry, and fingle combats, 
and even ftill retains influence enough, un- 
der the name of honour, to defeat the moft 
beneficent ends of this holy inftitution. I, 
mean not by this to pafs any cenfure on the 
principles of valour, patriotifm, or honour ; 

they 
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they may be ufeful, and perhaps ftecefikry, 
in the commerce and bufincfs of the prefeirt 
turbulent and imperfect ftate ; and thole 
ivho are actuated by them may be virtuous, 
honeft, and even religious men : all that I 
aflert is^ that they cannot be Chriftians. A 
profligate may be a Chriftian> though a bad 
one, becaufe he may be overpowered by 
paffions and temptations, and his adions 
may contradid his principles; but a man> 
whole ruling principle is honour, however 
virtuous he may be, cannot be a Chriftian, 
becaufe he ere&s a ftandard of duty, and de- 
liberately adheres to it, diametrically oppo- 
lite to the whole tenour of that religion. 

The contrail between the Chriftian, and 
all other inftitutions religious or moral, pre- 
vious to its appearance, is fufficiendy evi- 
dent, and furely the fuperiority of the for- 
mer is as little to be difputed j unlefs any 
one (hall undertake to prove, that humility, 
patience, forgivenefs, and benevolence arc 
lefs amiable, and lefs beneficial qualities, 
than pride, turbulence, revenge, and malig- 
nity : 



Aftf : tluft liie .contempt of riches is \tfs oo- 
ble, duan the jscquifickm by finyd and vU^ 
izinj, or the diftributioo of them to the poor^ 
Jds commendable than avarice or profufion ; 
or that a real imnooitality 10 the kingdom of 
Jieavcn is an obje6t lels oxaltedi lefs rational^ 
and lefs worthy of pis'fuii;, than an imagi- 
nary immortali^ in the applaufe of men : 
that woFthlefs tribaiie» which the folly of one 
.part of mankind pays to the wickednefs of 
die odier; a tribute, which a wife man^ught 
Always to de^ife^ becauie a good man can 
-icarce ever obtain* 
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CONCLUSION. 

T F ! miftake net, I have now &lly efta- 
^ blHhed the truth of my three propofi* 
tioas. 

Firit, That there is now extant a book 
imitlcd the New Teftaujent. 

Secondly, That from this book may be 
extraftcd a fyftem of religion entirely new^ 
Jboth in its objedt, and its doiSirines, not only 
fuperior to, but totally unlike every thmg, 
ivhich had ever before entered into the mind 
of man* 

Thirdly, That from this book may likc- 
wfe be collected a fyftem of ethics, in which 
every monal precept founded on reafon is 
carried to a higher degree of purity and per- 
feftion, than in any other of the wifeft phi- 
lofophers o( preceding ages; every moral 
precept founded on falfe principles totally 
-omitted,. and many new preempts added, pe- 
culiarly 
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culiarly corrcfponding with the new objed of 
this religion. 

Every one of thel*c propofitions, I am per- 
fuadedj is incontrovertibly true -, and if true, 
this ihort, but certain conclufion muft ine*- 
vitably follow j That fuch a fyftem of reli- 
gion and morality could not poflibly have 
been the work of any man, or fet of men, 
much Icfs of thofc obfcure, ignorant, and il* 
literate perfons who adtually did difcover, 
and publifli it to the world ; and that there* 
fore it muft have been effefted by the fuper- 
natural interpofition of divine power and 
wifdom ; that is, that it muft derive its origia 
from God. 

This argument feems to me little fbort of 
demonftration, and is indeed founded on the 
very fame reafoning, by which the material 
world is proved to be the work of his invifi- 
ble hand. We view with admiration the 
heavens and the earth, and all therein con* 
tained -, we contemplate with amazement the 
minute bodies of animal$ too finall for per- 
ception 
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teption, ^nd the immenfe planetary orbs too 
vaft for imagination : We are certain that 
thefe cannot be the works of man ; and 
therefore we conchide with reafon, that they 
muft be the produdions of an omnipotent 
Creator. In the fame manner we fee here a 
fcheme of religion and morality unlike and 
fuperior to all ideas of the human mindj 
equally impoflible to have been difcovered 
by the knowledge, as invented by the artifice 
of man; and therefore by the very fame 
mode of reafoning, and with the fame juftice, 
we conclude, that it muft derive its origin 
from the fame omnipotent and omnifcient 
Being. 

, Nor was the propagation of this religion 
lefs extraordinary than the religion itfelf, or 
lels above the reach of all human power, than 
the difcovery of it was above that of all hu- 
man undcrftanding. It is well known, that 
in the courfe of a very few years it was 
Ipread over all the principal parts of Afia 
and of Europe; and this by the miniftry 
only of an inconfiderable number of the 
Vol. IV. F moft 
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moft Inconfiderable perfons-; that at this 
time Paganifm was in the higheft repute^ 
believed univerfally by the vulgar, and pa- 
troniled by the great ; that the wifcft tt\cn 
of the wifeft ^nations alfifted at its iacri-* 
fices, and confulted its oracles on the mo& 
important occafions r Whether thde were 
the tricks of the priefts or ©f the devil, is of 
BO confequencc, as they were both equally 
Kinlikely to be converted, or overcome ;. the 
fad is certain^ that on the preaching of a 
few fifliermen, their altars were defertcd, and 
iheir deities were dumbi This miracle they 
undoubtedly performed, whatever we nrtay 
think of the reft : and this is furcly fufficient 
to prove the authority of their commiffion ;, 
and to convince us, that neither their under^ 
taking nor the execution of it could poflibly 
be their own. 

How much this divine inftitution hag 
beea corrupted, or how foon thefe corrup- 
tions began, how far it has been difcoloured 
by the falfe notions of illiterate ages,, of 
blended with fidions by pious frauds^ or 

how 
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lidW early thefe notions and fiftions were in- 
troduced, no learning or fagacity is now able 
|>rccifely to afcertain j but furely no man, 
who ferioufly confiders the excellence and 
novelty of its doftrincs, the manner in which 
it was at firft propagated through the world, 
the perfons who atchieved that wonderful 
work, and the originality of thofe writings 
in which it is ftill recorded, can poflibly be- 
lieve that it could ever have been the pro- 
duftibn of impofture, or chance j or that 
-from an impofture the moft wicked and 
blafphemous (for if an impofture, fuch it is) 
all the religion and virtue now exifting on 
earth can derive their fource. 

But notwithftanding what has been here 
urged, if any man can believe, that at a time 
when the literature of Greece and Rome, 
then in their meridian luftre, were infuffi* 
cient for the talk, the fon of a carpenter, to- 
gether with twelve of the meaneft and moft 
illiterate mechanics, his aflbciates, unaffifted 
by any fupernatural power, fhould be able 
to difcover or invent a fyftem of theology 

F 2 the 



the moft fublime, and of ethics the moft pcr- 
•feft, which had efcaped the penetration and 
learning of Plato, Ariftotle, and Cicero ; and 
that from this fyftem, by their own fagacity, 
they had excluded every falfe virtue, though 
univerfally admired, and admitted every true 
virtue, though defpifed and ridiculed by all 
the reft of the world r If any one can believe 
that thefe men could become impoftors, for 
jio other purpofe than the propagation of 
truth, villains for no end but to teach ho* 
ncfty, and martyrs without the leaft profpeft 
of honour or advantage -, or that, if all this 
fliould have been poffible, thefe few incon- 
fiderable perfohs (hould have been able, in 
the courfe of a few years, tahave fpread this 
their religion over mofl: parts of the then 
known world, in oppofition to the interefts, 
pleafures, ambition, prejudices, and even 
reafon of mankind J to have triumphed over 
the power of princes, the intrigues of ftates^ 
the force of cuftom, the blindnefs of zeal> 
the influence of priefts, the arguments of 
orators J and the philofophy of the world, 

without 
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without any fupernatural aflSftance; if any 
one can believe all thefe miraculous events,. 
contradi6tory to the conftant experience of 
the powers and difpofitions of human nature, 
he muft be poffeffed of much more faith 
than is neceflary to make him a Chriftian, 
and remain an unbeliever from mere credu- 
lity. 

But fhould thefe credulous infidels after 
all be in the right, and this pretended reve- 
lation be all a fable; from believing it 
what harm could enfue ? Would it render 
princes more tyrannical, or fubjeds more 
ungovernable ? the rich more infolent, or 
the poor more diforderly ? Would it make 
worle parents or children, huft>ands or wives, 
mafters or fervants, friends or neighbours ? 
Or would it not make men more virtuous, 
and confequently more happy in every fitu- 
ation ? It could not be criminal ; it could 
not be detrimental. It could not be cri- 
minal, becaufe it cannot be a crime to aflent 
to fuch evidence, as has been able to con* 
vince the bcft and wifeft of mankind ; by 

F 3 which. 



t 70 1 

which, if falfe. Providence muft have pcr^ 
mittcd men to deceive each other, for the 
moft beneficial ends, and which therefore it 
would be furely more meritorious to believe, 
from a diipofition of faith and charity, which 
belie veth all things, than to rejcft with fcorn; 
from obftinacy and fclf-conceit : It cannot 
be detrimental, becaufe if Chriftianity is a fa-« 
ble, it is a fable, the belief of which is the 
only principle which can retain men in % 
ftcady and uniform courfe of virtue, piety, 
and devotion, or can fupport them in the 
hour of diftrefs, of iicknefs, and of death. 
Whatever might be the operations of true 
dcifm on the minds of pagan philofophers^ 
that can now avail us nothing : for that light 
li^rhich once lightened the * Gentiles, is now^ 
abforbed in the brighter illumination aC the 
gofpel ; we can nqw form no rational fy&cm 
of deifm, but wh^t niufk be borrowed from 
that fource, and, as far as it reaches towards 
perfeftion, muft be exaftly the fame ; and 
therefore if we will not accept of Chrif- 
tianity, we can haye no religion at all. Ac- 
cordingly 
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Cofdlngly we fee, that thofe who fly from 
this, fcarce, ever ftop at deifm ; but haften oa 
with great alacrity to a total rejection of all 
religious and moral principles whatever. 

If I have here demonftrated the diviae 
origin of the Chriftian religion by an argu^ 
ment which cannot be confuted ; no others^ 
however plaufible or numerous, founded oa 
probabilities, doubts, and conjedures, can 
<ver difprove it, becaufe if it is once Ihewa 
to be true, it cannot be falfe. But as many 
au'gumentsof this kind have bewildered fome 
candid and ingenuous minds, I fhall here 
beftow a few lines on thofe which have the 
moft weight, in order to wipe out, or at leaft 
to dimiiiifh their perplexing influence. 

But here I muft previoufly obferve, that 
she mofl: unfurmountable, as well as the moil: 
ufaal obftacle to our belief, arifes from our 
paflions^appetites, and interefts; for faith be* 
ing an aft of the will as much as of the 
underflanding, we oftener difbelieve for 
want of inclination, than want of evidence. 
The UrA ftep towards thinking this revela* 

F 4 tion 
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tion.trucj is our hopes that it is fi>; foD 
whenever we much wifh any propofition 
to be true^ we are not far from believing it. 
It is certainly for the intereft of aU good 
men> that its authority ihould be well 
founded i and ftill more beneficial to the 
bad, if ever they intend to be better : be- 
caufe it is the only fyftcm either of rea£baor 
religion which can give them any affurance 
of pardon. The punifhment of vice is a 
debt due to juftice, which cannot be re- 
mitted without compenfauon: repentance 
can be no compenfation s it may change a 
wicked man's difpofitions, and prevent his 
offending for the future, but can lay no 
claim tQ pardon for what is pad. . If any one 
by profligacy and extravagance contra£ts a 
debt, repentance may make him wifer, and 
hinder him from running into further dif* 
treffes, but can never pay off his old bonds; 
for which he muft be ever accountable, un- 
lefs they are difcharged by himfcJf, or fomc 
other in his (lead: this very difcharge 
Chriftianity alone holds forth on our rcr 

pentancc. 
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pe0taQce> and, if true, will certainly per-- 
form : the truth of it therefore muft ardentljr 
\)c wifhed for by all, except the wicked, who 
are decernnined neither to repent or reform* 
It is well worth every man's while, who 
cither is, or intends to be virtuous, to believe 
Chriftianity, if he can ; becaufe he will find 
it the fureft prefervative againft all vicioua 
habits and their attendant evils, the beft rc^* 
fouree under diftrefles and difappointments, 
ill health, and ill fortune, and the firmeft ba- 
lls on which contemplation can reft; and 
without fome, the human mind is never per- 
fcftly at eafe. But if any one is attached 
to a favourite pleafure, or eagerly engaged in 
worldly purfuits incompatible with the pre- 
cepts of this religion, and he believes it, he 
muft cither relinquifti thofe purfuits with 
uneaGnefs, or perfift in them with remorfe 
and difiatisfa6lion, and therefore muft com- 
mence unbeliever in his own defence. With 
fuch I (hall not difpute, nor pretend to per- 
fuadc men by arguments to make them^ 
iiblves aiiferable: but to thofe, who, not 

afraid 
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t&aid that this religion may be trvte, are 
really afFeftcd by fuch obje&ions, I will ofifer 
the following anfwers, which, though fhort, 
will, I donbc not, be fufficient to (hew them 
their weakness and futility. 

In the firft place, then, fome have been (b 
bold as to ftrike at the root of all revelation 
from God, by aflferting, that it is incredible, 
becaufe unneceffary, and unneceffary, be- 
caufe the reafon which he has beftowed on 
mankind is fuiliciently able to difcover all 
the religious and moral duties which he re- 
quires of them, if they would but attend ta 
her precepts, and be guided by her friendljr 
admonitions. Mankind have undoubtedly 
at various times from the remoteft ages re- 
ceived fo much knowledge by divine com^ 
munications, and have ever been fo much 
inclined to impute it all to their own fuf- 
ficiency, that it is now difficult to determine 
what human reafon unaffifted can efFeft t 
But to form a true judgment on this fubjeft, 
let us turn our eyes to thofe remote regions 
of the globe, to which this fupernatural af- 

0ftance 
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fiftancc has never yet extended, and we fliall 
there fee men endued with fenfe and reafon 
BOt inferior to our own, fo far from being 
capable of forming fyftems of religion and 
morality, that they are at this day totally 
unable to make a nail or a hatchet x front 
whence we may furely be convinced, tbaf 
reafbn alone is fo far from being fufficient to 
efier to mankind a perfeA religion, that it 
has never yet been able to lead them to 
^ny degree of culture or civilization what« 
ever. Thefc have ui>iformly flowed from 
that great fountain of divine communica- 
tion opened in the eail, in the earlieft agesj 
;uid thence been gradually difFufed in falu« 
brious ftreams, throughout the various re^- 
gions of the earth. Their rife and progrefs, 
by furveying the hiftory of the world, may 
«aiily be traced backwards to their fource $ 
Itnd wherever thefe have not as yejc been able 
to penetrate, we there find the human (pe- 
cies not only void of all true religious 
luid moral fentiments, but not the leaft 
emerged bom their original ignorance and 

barbarity ; 
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barbarity; which feems a demonftration^ 
^at although human reafon is capable of 
progreffion in fcienccj yet the firft founda-* 
tions mud be laid by fupernatural inftruc-- 
tions: for furely no other probable caufe 
can be aifignedj why one part of mankind 
fiiould have made fuch an amazing progrefs 
in religious^ moral> metaphyfical, and philo^ 
fophical enquiries ; fuch wonderful improve- 
ments in policy, legiflation, commerce^ and 
manufaftures, while the other part, formed 
with the fame natural capacities, and divided 
only by feas and mountains, fliould remain^ 
jduring the fame number of ages^ in a ftatQ 
little fupcrior to brutes, without government, 
without laws or letters, and even without 
clothes and habitations ; murdering each 
other to fat iate, their revenge, and devouring 
leach other to appeafe their hunger ; .1 fay no 
caufe can be affigned for this amazing difr 
ference, except that the firft have received 
information from thofe divine communica- 
tions recorded in the fcriptures, and the lat- 
ter have never yet been favoured with fucb 

ainftance. 
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miliftance^ This remarkable contraft feemi 
an unanfwcrable, though perhaps a new 
jproof of the neceffity of revelation, and a lb- 
lid refutation of all argunnents againft it, 
drawn from the fufficiency of human reafon* 
And as heafon in her natural ftate is thus in- 
capable of making any progrefs in know- 
ledge! fo when furnilhed with materials by 
fupernatural aid, if left to the guidance of 
her own wild imaginations, (he falls into 
more numerous and more grofs errors, than 
her own native ignorance could ever have 
fuggefted. There is then no abfurdity fo 
extravagant, which Ihc is not ready to 
adopt : flie has perfuaded fome, that there 
is no God ; others, that there can be no fu* 
ture ftate : fhe has taught fome, that there 
is no diflfcrence between vice and virtue, and 
that to cut a man's throat and to relieve his 
neceffities are actions equally meritorious : 
flie has convinced many, that they have no 
free-will, in oppofition to their o>Vn experi- 
ence J fome, that there can be no fuch thing 
as foul, or Ipirit, contrary to their own per- 
ceptions ; 
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ceptions ; and otherSj no fuch thing as miU 
ter or body, in contradiAion to their fenfes« 
By analyfing all things fhe can (hew, that 
there is nothing in any thing ; by perpetual 
fifting (he can reduce all exiftence to the in- 
vifible duft of fcepticifm j and by recurring 
to firfl: principles, prove to the fatisfadion of 
her followers, that there are no principles at 
-alL How far fuch a guide is to be depended 
on in the important concerns of religion, and 
morals, I leave to the judgment of every 
confiderate man to determine* This is cer-i- 
tain, that human reafon in its higheft date 
of cultivation amongft the philofophers of 
Greece and Rome> was never able to form 
a religion comparable to Chriftianity -, nor 
have all thofc fources of moral virtue, fuch 
as truth, beauty, and the fitnefs of things^ 
which modem philofophers have endea*** 
voured to fubftitute in its ftead, ever beeit 
cffedhial ta produce good men, and have 
thcmfclves often been the productions of 
ibme of the worft. 

Others there are, whp allow, that a rcvela^ 
5 tion 
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tion from God may be both neccflary^ and 
credible; but alledge, that the fcriptures, 
that is the books of the Old and New Tef. 
tiamefii> cannot be that revelation ; becauie 
in them are to be found errors and incon-- 
fiftencies, fabulous ftories^ falie fa<5ls, and 
falfe philofophy; which can never be de- 
rived from the fountain of all wildom an(| 
truth. Ta this I reply^ that I readily acr 
knowledge, that the feriptures are not reve- 
lations from God, but the hiftory of them : 
The revelation itfelf is derived from God ^ 
but the hiftory of it is the produdlion of 
men, and therefore the truth of it is not ia 
the leaft affefted by their fallibility, but de- 
pends on the internal evidence of its qwi> 
fiipernatural excellence. If in thefe books 
fuch a religion, as has been here defcribed, 
aftually exifts, no feeming, w even real dc- 
fedls to be found in them can difprove the 
liivine origin of this religion, or invalidate 
my argument. Let us, for inftance, grant 
that the Mofaic hiftory of the creation waS' 
founded on the erroneous but popular prin-^ 

ciples 
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earth to be a vaft plain> and the celeftial bo- 
dies no more than luminaries hung up in the 
concave firmament to enli^ten it ; will it 
from thence follow, that M ofes could not 
be a proper inltrument in the hands of Pro- 
vidence, to impart to the Jews a divine law, 
becaufe he was not infpired with a fore^ 
knowledge of the Copernican and New- 
tonian fyftems i or that Chrift muft be an 
impoftor, becaufe Mofes was not an aftro* 
nomer ? Let us alio fuppofe> that the ac- 
counts of Chrift's temptation in the wilder^ 
nefs, the devil's taking refuge in the herd of 
fwine, with feveral other narrations in the 
New Teftament, frequendy ridiculed by un-» 
believers, were all but ftories accommodated 
to the ignorance and fuperftitions of the 
times and countries in which they were writ^ 
ten, or pious frauds intended to imprefs on 
vulgar mirids a higher reverence of the 
power and fanftity of Chrift; will this in 
the leaft impeach the excellence of his reli- 
gion> or the authority of its founder i or is 

Chriftianity 
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Chriftianity anfwerable for all the fables of 
which it may have been the innocent occa* 
fion ? The want of this obvious diftinftion 
has much injured the Chriftian caufe ; be- 
cauie on this ground it has ever been mod 
fuccefsfuUy attacked^ and on this ground it is 
not eafily to be defended : for if the records 
of this revelation are fuppofed to be the re- 
velation itfclf, the leaft defeft difcovcred in 
them muft be fatal to the whole. What has 
led many to overlook this diftinftion^ is that 
common phrafe, that the fcriptures are the 
word of God; and in one fenfe they cer<^ 
tainly are ; that is^ they are the facred repo-> 
fitory of all the revelations^ difpenfatbns, 
promifes, and precepts, which God has 
vouchfafed to communicate to mankind; 
but by this expreffion we are not to under* 
ftandy that every part of this voluminous 
coUedbion of hiftorical> poetical, prophetical, 
theological, and moral writings, which we 
call the Bible, was di&ated by the imme* 
diate influence of divine infpiration : the 
authors of thefe books pretend to no fuch 
Vol. IV. G infiilli- 
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infallibility, and if they claim it not for 
themfelvcs, who has the authority to claim 
it for them ? Chrift required no fuch be- 
lief from thofe who were willing to be his 
difcipks. He fays, ** He that believcth on 
*' me, hath everlafting life * i" but where 
does he fay. He that belie veth not every word 
contained in the Old Teftament, which was 
then extant, or every word in the New Tefta- 
ment, which was to be wrote foF the in- 
ftrudlion of future generations, hath not 
everlafting life ? There are innumerable 
occurrences related in the fcriptures, fome of 
greater, fome of Icfs, and fome of no impor- 
tance at all ; the truth of which we can have 
no reafon to queftion, but the belief of them 
is furely not eflential to the faith of a Chrif- 
tian : I have no doubt but that St. Paul was 
(hipwrecked, and that he left hi& cloak and 
his parchments at Troas -, but the belief of 
thefe fafts makes no part of Chriftianity, nor 
is the truth of them any proof of its autho- 
rity. It proves only that this apoftle could 

• Jphn vi. 47. 

not 
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not in common life be under the perpetual 
influence of infallible inspiration; for, had 
he been fo, he would not have put to fea be- 
fore a ftorm, nor have forgot his cloak. 
Thefe writers were undoubtedly direfted by 
fupernatural influence in all things neceflTary 
to the great work, which they were ap- 
pointed to perform : At particular times, and 
on particular occafions, they were enabled 
to utter prophecies, to fpeak languages, and 
to work miracles 5 but in all other circum- 
ftances, they feem to have been left to the 
dircftion of their own underftandings, like 
other men. In the fciences of hiftory, geo- 
graphy, afl:ronomy, and philofophy, they ap- 
pear to have been no better inftrufted than 
others, and therefore were not lefs liable to 
be mifled by the errors and prejudices of the 
times and countries in which they lived. They 
related fads like honeft men, to the befl: of 
their knowledge or information, and they re- 
corded the divine klTons of their mafter with 
the utmofl: fidelity -, but they pretended to 
no infallibility, for they fomctimes difiired 

G a in 
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in their relations, and thcv fonme^imes * dif^ 
agreed in their fentiments. All which 
proves only, that they did not aft, or write, 
in a combination to deceive, but not in the 
leaft impeaches the truth of the revelation 
which they publiffied; which depends not 
on any external evidence whatever: for I 
will venture to affirm, that if any one could 
prove, what is impofliWe to be proved, be- 
caufe it is not true, that there are errors in 
geography, chronology, and philofbphy, in: 
every page of the Bible ; that the prophecies 
therein delivered are all but fortunate guefies> 
or artful applications, and the miracles there 
recorded no better than legendary tales r if 
any one could Ihew, that thefe books were 
never written by their pretended authors, 
but were pcrflerior impofitions on illiterate 
and credulous ages :. all thefe wonderful diC- 
coveries would prove no more than ihis^ 
tht God, for reafons to us unknown, had 
thought proper to permit a revelation by 
him communicated to mankind, to be mixed , 
with their ignorance, and corrupted by their 

frauds 
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frauds from its earlieft infancy, in the fame 
manner in which he has vifibly permitted it 
to be mixed, and corrupted frpm that pe- 
riod to the prefent hour. If in thefe books 
a religion fuperior to all human imagination 
aftually exifts, it is of no confequence to the 
proof of its divine origin^ by what means it 
was there introduced^ or with what human 
errors and imperfe&ions it is blended. A 
diamond, though found, in a bed of mud, is 
ftill a diamond, nor can the dirt, which fur- 
rounds it, depreciate its value or deftroy its 
luftre* - 

To fomc (peculative and refined obfervers, 
it has appeared incredible, that a wife and 
benevolent Creator Ihould have conftituted a 
world upon one plan, and a religion for it on 
another; that is, that he Ihould have re- 
vealed a religion to mankind, which not only 
contradifts the principal paflions and incli- 
nations which he has implanted in their na- 
tures, but is incompatible with the whole 
ceconomy of that world which he has cre- 
atedj and in which he has thought proper to 

G 3 place 
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place them. This, fay they, with regard td 
the Chriftian is apparently the cafe : the 
love of power, riches, honour, and fame, arc 
the great incitements to generous and mag-- 
nanimous aftions ; yet by this inftitution arc 
all thefe depreciated and difcouraged. Go- 
vernment is eflential to the nature of man, 
and cannot be managed without certain de- 
grees of violence, corruption, and impofi- 
tion ; yet are all thefe ftriftly forbid. Na- 
tions cannot fubfift without wars, nor war 
be carried on without rapine, defolation, and 
murder ; yet are thefe prohibited under the 
fevereft threats. The non-refiftance of evil 
mufli: fubjeft individuals to continual op- 
preflions, and leave nations a defencelefs prey 
to their enemies ; yet is this recommended. 
Perpetual patience under infults and inju- 
ries muft every day provoke new infults and 
new injuries; yet is this enjoined. A ne- 
gleft of all we eat and drink and wear, muft 
put an end to all commerce, manufactures, 
and induftry ; yet is this required. In fhort, 
^ere thefe precepts univerfally obeyed^ the 

difpofition 
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ililpofition of all human affairs muft be en- 
tirely changed, and the bufinefs of the 
world, conftituted as it now is, could not go 
on. To all this I anfwer, that fuch indeed is 
the Chriftian revelation, though fome of its 
advocates may perhaps be unwilling to own 
it, and fuch it is conftantly declared to be by 
him who gave it, as well as by thofe who 
publilhed it under his immediate direction : 
To thefe he fays, *^ If ye were of the world, 
** the world would love his own ; but bc- 
" caufe ye are not of the world, but I have 
^ chofen you out of the world, therefore the 
** world hateth you *." To the Jews he 
declares, ^* Ye are of this world j I am not 
** of this world f." St. Paul writes to the 
Romans, " Be not conformed to this 
*' world J i" and to the Corinthians, ** We 
" fpeak not the wifdom of this world §•'* 
St. James fays, " Know ye not, that the 
" friendftiip of the world is enmity with 
** God ? whofoever therefore will be a 

• John XV. 19. f John viii. 23. 

^ Rom. xiL 2. § I Cor. ii. 6. 
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'* friend of the world is the enemy of 
<« God*." This irreconcileablc difagree-* 
mcnt between Chriftianity and the world i$^ 
announced in numberlefs other places in the 
New Teftament, and indeed by the whole 
tpnour of thofc writings, Thefe are plain 
declarations^ which^ in fpite of all the eva* 
fions of thofe good managers^ who choofe to 
take a little of this world in their way ta 
heaven^ Hand fixed and immoveable againft 
all their arguments drawn from public be- 
nefit and pretended neceffity, and muft ever 
forbid any reconciliation between the pur- 
fuitsof this world and the Chriftian inftitu- 
tion : but they who rejedt it on this account, 
enter not into the fublime fpirit of this reli'^ 
gion, which is not a code of precile laws de- 
figned for the well-ordering fociety, adapted 
to the ends pf worldly convenience, and 
amenable to the tribunal of human pru- 
dence ; but a divine lefTon of purity and 
perfe6lion> fo far fuperior to the low con- 
fiderations of conqueft^ government, \ and 

* Jam. iv, 4« 
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commerce, that it takes no more notice of 
them, than of the battles of game-cocks, the 
policy of b^S) or the induftry of ants : they 
rccoUeft not what is the firft and principal 
objeft of this inftitution ; that this is not^ 
as has been often repeated, to make us hap- 
py, or even virtuous in the prefent life, for 
the fake of augmenting our happinefs here 5 
but to conduft us through a ftate of dangers 
and fufFerings, of fin and temptation, in fuch 
a manner as to qualify us for the enjoyment 
of happinefs hereafter. All other inftitu- 
tions of religion and morals were made for 
the world, but the charafteriftic of this is to 
be againft it; and therefore the merits of 
Chriftian dodlrines are not to be weighed in 
the fcales of public utility, like thofe of mo- 
ral precepts, becaufe worldly utility is not 
their end. If Chrift and his apoftles had 
pretended, that the religion which they 
preached would advance the power, wealth, 
and profperity of nations, or of men, they 

would have defervcd but little credit ; but 

• 

they conftantly profefi the contrary, and 
5 every 
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every where declare, that their religion is ad- 
verfe to the world, and all its purfuits. 
Chriftfays, fpeakingofhis difeiples, " They 
" are not of the world, even as I am not of 
" the world*.*' It can therefore be no im- 
putation on this religion, or on any of its 
precepts, that they tend not to an end which 
their author profeffedly difclaims : nor can 
it furely be deemed a defeft, that it is ad- 
verfe to the vain purfuits of this world -, for. 
fo are reafon, wifdom, and experience ; they 
all teach us the fame leflbn, they all demon- 
lirate to us every day, that thefe are begun 
on falfe hopes, carried on with dilijuietude, 
and end in difappointment. This profeffed 
incompatibility wuth the little, wretched, and 
iniquitous bufinefs of the world, is therefore 
fo far from being a defedt in this religion, 
that, was there no other proof of its divine 
origin, this alone, I think, would be abun- 
dantly fufEcient. The great plan and bene- 
volent defign of this difpenfation is plainly 
thisi to enlighten the minds, purify the rcli- 

• John xvii, 16. 
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gion> and amend the morals of mankind in 
general, and to feledl the moft meritorious of 
them to be fucceflively tranfplanted into the 
kingdom of heaven : which gracious offer 
is impartially tendered to all, who by perfe- 
verance in meeknefs, patience, piety, cha- 
rity, and a detachment from the world, are 
willing to qualify themfelves for this holy and 
happy fociety. Was this univerfally ac- 
cepted, and did every man obferve ftriftly 
every precept of the gofpel, the face of hu- 
man affairs and the oeconomy of the world 
would indeed be greatly changed; but 
furely they would be changed for the better ; 
and we (hould enjoy much more happinefs, 
even here, than at prefent : for we mufl 
not forget, that evils arc by it forbid as well 
as refiflance ; injuries, as well as revenge j 
all unwillingnefs to diffufe the enjoyments 
of life, as well as folicitude to acquire them ; 
all obftacles to ambition, as well as ambi- 
tion itfelf ; and therefore all contentions for 
power and intereft would be at an end ; and 
the world would go on much more happily 

than 
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^an it now does. But this univerfal ac-> 
ceptance o( fuch an offer was never cxpe6tcd 
from (o depraved and imperfef): a creature as 
manjand therefore could never have been any 
part of the defign: for it was foreknown 
and foretold by him who made it, that few, • 
-very few would accept it on thefe terms. 
He fays, ^* Strait is the gate, and narrow is 
^ the way which leadeth into life, and few 
•• there be that find it */* Accordingly we 
fee, that very few arc prevailed on, by the 
hopes of future happinefs, to relinquifli the 
purfuitsof prefent pleafures or interefts, and 
therefore thefe purfuits are little interrupted 
by the feceffion of fo inconfiderable a num- 
ber. As the natural world fubfifts by the 
ftriTggles of the fame elements, {o does the 
moral by the contentions of the fame paf* 
lions, as from the beginning: the genera<> 
lity of mankind are actuated by the fame 
motives, fight, fcuffle, and fcramble for 
power, richesj and pleafures with the fame 
cagerncls : all occupations and profeillons 

• Matt. vii. 4, 
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are exercifed with the fame alacrity, and 
there are foldiers, lawyers, ftatefmen, pa- 
triots, and politicians, juft as if Chriftianity 
had never exifted. Thus we fee this won- 
derful difpenfation has anfwered all the 
purpofes for which it was intended : it has 
enlightened the minds, purified the religion> 
and amended the morals of mankind 3 and, 
without fubverting the conftitution, policy^ 
or hufinefs of the world, opened a g^tc^ 
though a ftrait one, through which all, who 
are wife enough to choofe it, and good 
enough to be fit for it, may find an entrance 
into the kingdom of heaven* 

Others have faid, that if this re velatian had 
really been from God, his infinite power and 
goodnefs could never have fuffcred it to 
have been fo foon perverted from its ori- 
ginal purity, to have continued in a ftate of 
corruption through the courfe of fo many 
ages, and at laft to have proved fo ineffec- 
tual to the reformation of mankind. To 
thefe I anfwer, that all this, on examination^ 
will be found inevitable, from the nature of 

aU 
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all revelations communicated to fo imper** 
feft a creature as man, and from circum- 
ftances peculiar to the rife and progrels of 
the Chriftian in particular : for when this was 
firft preached to the gentile nations, though 
they were not able to withftand the force of 
its evidence, and therefore received if; yet 
they could not be prevailed on to relinquifh 
their old fuperftitions, and former opinions, 
but chofe rather to incorporate them with it : 
by which means it was neceffarily mixed with 
their ignorance, and their learning ; by both 
which it was equally injured. The people 
defaced its worlhip by Wending it with their 
idolatrous ceremonies, and the philofophers 
corrupted its doftrines by weaving them up 
with the notions of the Gnoftics, Myftics^ 
and Manichseans, the prevailing fyftems of 
thofe times. By degrees its irrefiftible ex- 
cellence gained over princes, potentates, and 
conquerors to its interefts, and it was fup- 
ported by their patronage : but that patron- 
age foon engaged it in their policies and 
contefts, and dcftroycd that excellence by 

which 
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which it had Ipcen acquired. At length the 
meek and hunible profeflbrs of the gofpel 
enflaved thcfe princes, and conquered thefe 
conquerors their patrons, and erefted for 
themfclves fuch a llupendous fabric of wealth 
and power, as the world had never feen : 
they then propagated their religion by the 
lanie methods, by which it had been perfe- 
Gutedj nations were converted by fire and 
fword, and the vanquilhed were baptized 
with daggers at their throats. All thefe 
events we fee proceed from a chain of caufes 
and confequences, which could not have 
been broken without changing the eftablifh- 
cd courfe of things by a conftant feries of 
miracles, or a total alteration of human na* 
ture : whilft that continues as it is, the pureft 
religion muft be corrupted by a conjunftion 
with power and riches, and it will alfo then 
appear to be much more corrupted than it 
really is; becaufe many are inclined to 
think, that every deviation from its primi- 
tive ftate is a corruption. Ghriftianity was at 
firft preached by the poor and mean, in holes 
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and caverns^ under the iron rod of perfecu* 
tion^ and dierefbre many abfurdly conclude, 
that any degree of wealth or power in its mi* 
nifters^ or of magnificence in its worfhip, are 
corruptions inconfiftent with the genuine fim« 
plicity of its original ftate : they are of- 
fended, that modern bifhops Ihould pollels 
titles, palaces, revenues, and coaches, when 
it is notorious, that their predeceflbrs the 
apoftles were deipicable wanderers, without 
houies or money, and walked on foot. The 
apoilles indeed lived in a date of poverty 
and perfecution attendant on their particular 
fituation, and the work which they had un* 
dertaken ; this was their misfortune, but no 
part of their religion, and therefore it can 
be no more incumbent on their fuccellbrs to 
imitate their poverty and meannefs, than to 
be whipped, impriibncd, and put to death* 
in compliance with their example. Thelc 
are all but the fuggeftions of envy and rnale^ 
volence, but no objections to thefe fortunate 
alterations in Chriftianity and its prbfefibrs s 

which. 
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vrhidli, i^ not abufed ttr the ptirp^fes of ty- 
ranny and fuperdicton, sre in fad no more 
than rife nece0ary and proper eiFe£b of its 
more profperous fituatton* Wh^n a poor 
man gtows rich, or a fdrvant becorties a maif- 
ter, they fhould take c^re that their exaka*- 
tion pixmipts them not to be tinjoft or info<* 
lent 5 bt» fbrely it is not rfeqoifite or right, 
that tfcdr behaviour and mode of living 
fhould be exaftly the fame, v^en their fitua^ 
tion is altered. How far this inftitution has 
bcen^ effeftual to the reformation of rtran- 
kiA^y it is not eafy now to afcertam, becaufc 
the enornnities which p^evai^ied before the 
^pearance of it? are by time fo far re- 
moved ftom our fight, that they are fcarcely 
vifible s but nhofe of the mo(! gigantic fize 
ftiU remain in the records of hiftory, as ma- 
numents of the reft: Wars in thofe agc& 
were carried on with a ferocity and cruelty un- 
known to the prefent : whole cities and na- 
tions were extirpated by fi^e and fword \ and 
thoufandd of the vanquished were crucified 
and impaled for having endeavoured only 
Vot, IV, H to 
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to defend thcmfelves ami their country. The* 
lives of new-born infants were then intireijr 
at the difpofal of their parents, who were at 
liberty to bring them up, or to expofe them, 
to perifh by cold and hunger,, or to be de- 
voured by birds and beafts ; and this was. 
frequently praftifed witshout puniihment, and 
even without cenfure. Gladiators wece em- 
ployed by hundreds to cut one another to* 
pieces in public theatres for the diverfion of 
the mod polite ailemblies ; and though thefe 
combatants at firfl: confifted of criminals 
only, by degrees men of the highcft rank„ 
and even ladies of the mod: illuftrious fami- 
lies^ enrolled thenfifelves in this honourable 
lift. On many occafions human facrifices. 
were ordained j. and at the funerals of richr 
and eminent pcrfons, great numbers of their 
flaves were murdered as viftims pleafing ta 
their departed fpirits. The moft infamous 
obfcenitics were made part of their religious, 
worfhip, and the moil: unnatural lufts pub«- 
lickly avowed, and celebrated by their mofli 
admired poets. At the approach of Chrif* 
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ti&nity all thefe horrid abominations vanifli-* 
ed ; and amongft thofe who firft embraced 
it, fcarce a fingle vice was to be found : to 
fuch an amazing degree of piety, charity^ 
temperance, patience, and refignation wer^s 
the primitive converts exalted, that they feem 
literally to have been regenerated, and puri* 
fied from all the imperfe£tions of human na- 
ture ; and to have purfued fuch a conftant 
and uniform coiirfc of devotion, innocence, 
and virtue, as, in the prefent times, it is al- 
moft as difficult for us to conceive as to imi« 
tate. If it is afkcd, why fhould not the 
belief of the fame religion now produce the 
fame efFeds ? the anfwer is ihort, becaufe it 
is not believed : The moft fovereign medi- 
cine can perfornri no cure, if the patient will 
not be perfuaded to take it. Yet notwith- 
{landing all impediments^ it has certainly 
done a great deal towards diminiftiing the 
vices and correfting the difpofitions of 
mankind ; and was it univerfally adopted in 
belief and praftice, would totally eradicate 
both fin and punifhment. But this was ne-* 

H a ver 



rer expefted^ or dcfigned, or poffibIe> be<* 
caufe, if their exiftcDce did not arife from 
feme neccffity to us uixknowa, they never 
vould have been pernnitted to exifl: at all ^ 
and tharefore they can no more be cxtir- 
pated> than they could have been prevented : 
for thi» would certainly be incompatible with 
(he frame and conftitution of this worlds and 
in all probability with that c^anc^her. And 
this> I think, well accounts for that referve 
and oblcurity wich which this religion was 
at firft promulgated, and that want of irre<* 
£flible evidence of it3 truths by which it 
might poifibly have been enforced^ Chrift 
fays to his cSfciples, ** To you it is given ta 
" know the myftcry of the ktngdom of God i 
^ but unto them that are without, all thefo 
things are done in parables ^ that feeing 
they naay fee,, and not perceive, and hear- 
ing they may hear, and not uoderfland -, 
left at any time they Ihould be converted, 
" and their fins fboy^ be forgiven them *.** 
That is> to you by peculiar favour it is given 

• Mark iv. ii, 1.2. . 
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to know and unclcrftand the do6trines of niy* 
religion, and by that means to qualify your* 
fclvcs for the kingdom of heaven ; but to 
the multitude without, that is to all man- 
kind in general, this indulgence cannot be 
extended ; becauie that all men fhould be 
exempted from fin and punifliment is utterly 
repugnant to the univerfal fyftem, and that 
conftitution of things, which infinite wifdom 
has thought proper to adopt* 

Obje&ions have likewife been railed to 
the divine authority of this religion from the 
incredibility of fome of its do&rines, parti-^ 
cularly of thofe concerning the Trinity, and 
atonement for fin by the fuflferiligs and death 
of Chrift; the one contradifting all the 
principles of human reafon, and the other all 
our ideas of divine juftice. To thefe ob- 
jeAions I (bdl only fay, that no arguments 
founded on principles, which we cannot 
comprehend, can poflibly difprove a pro- 
pofition already proved on principles which 
we do underftand ; and therefore that on thia 
fubjeft they ought not to be attended to : 

H 3 That 
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That three Beings fhould be one Being, is a 
propofition which certainly contradi^b rea- 
ion, that is, our rea(bn $ but it does not from 
thence follow, that it cannot be true ; for 
there are niany propofitions which contradifb 
our reafon, and yet are dennonftrably true : 
one is the very firft principle of all religion^ 
the being of a God; for that any thing 
fhould exift without a caufe, or that any 
thing fhould be the caufe of its own exift- 
ence, are propofitions equally contradiftory 
to our reafon j yet one of them muft be 
true, or nothing could ever have exifted : in 
like manner the over-ruling grace of the 
Creator, and the free-will of his creatures, 
his certain fore-knowledge of future events, 
and the uncertain contingency of thofe 
events, are to our apprehenfions abfolute 
contradidions to each other; and yet the 
truth of every one pf thefe is demonftrable 
from Scripture, reafon, and experience. All 
thefe difficulties arife from our Imaginings 
that the mode of exiftence of all Beings muft 
^c fimilar to our own; that is, that they 
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tnuft all exift in time^ and ipace ; and hence 
proceeds our embarraflbnent on this fubjedt. 
We know, that no two Beings, with whofe 
mode of exiftencewe are acquaincted,can exift 
ID the fant^e point of time, in the fame point of 
ipace> and that therefore they cannot be one : 
but how far Beings, whofe mode of exiftence 
bears no relation to time or Ipace, may be 
united, we cannot comprehend: and therefore 
thepoffibility of fuch an union we cannot pod- 
tively deny. In like manner our reaibninfbm^ 
ITS, that the punifhment of the innocent, in« 
ftead of the guilty, is diametrically oppofite 
to juftice, reditude, and all pretenfions to 
utility ; but we (hould alfo remember, that 
the ihort line of our reafbn cannot reach to 
the bottom of this queftion : it cannot in- 
form us, by what means either guilt or pu-- 
nilhment ever gained a place in the works 
of a Creator infinitely good and powerful, 
whofe goodnefs muft have induced him, and 
whofe power muft have enabled him, to ex« 
elude them : It cannot affure us, that fome 
jjulFerings of individuals arc not neceflary to 
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the happinf & and well-being of the whole ( 
It cannot convince ua^ that they do not a&U'^ 
ally arife froin this neceflityj or that, for thi$ 
taufe, th^y may not he required of us, and 
levied like a tax fqr the public benefit ; or 
that this tax nsay not be paid by one Qeing, 
as well as another 1 and therefore, if volun-r 
tarily offered, bo juftly accepted from the 
innocent inftead of thq guilty. Of a|l th^ 
circqmftances we are totally ignorant i nor 
can our reafon afford us any io(birn:iattan9 
and therefore we are not able to aiTert, th^i 
this meafure is contrary to juftice, or vQi4 
of utility; for, unlefa we could fy^ reiblv§ 
that great queftiqn. Whence came eyil ? we 
can decide nothing 00 the difpenfatioa^ pf 
Providence; becaufe they muft necei&rily 
be conne£t^ with that undifcovera^le pria^i 
piplo ; and, as we kaow not the roofi of the 
fijifbafe, life cannot juc^e of what is, or h 
iLOt, a proper and eiedual remedy. It is 
remafk^kk, that, iiotwithflandiiig all the 
feeming abfurdities of this doctrine, th^e i^ 
one circumitance imich in its favour 3 which, 



is, that it has been univerfally adopted/m 
. all ages, as far as hiftory can carry us back 
in our inquiries to the carlieft times j in 
^hich we find all nations, civilized and bar- 
harousj however differing in all other reli'. 
gious opinions, agreeing alone in the ex« 
pedicncy of appealing their offended Deities 
by facrifices, that is, by the vicarious fuffcr- 
ings of men or other animals. This notion 
could never have been derived from reafon, 
becaufe it direftly contradidls it ; nor from 
}gnorance> becaufe ignorance could never 
have contrived fo unaccountable an expedi- 
ent, nor have been uniform in all ages and 
countries in any opinion whatfoever^ nor 
from the artifice of kings or priefts, in order 
to acquire dominion over the people, be- 
caufe it feems not adapted to this end ; and 
we find it implanted in the minds of the m<^ 
remote favages at thisj day difcovered, who 
have neither kings or priefts, artifice or domi^ 
nion, amongft them. It muft therefore be 
derived from natural inftind or fupernatural 
jreyclation, both which are equally the ope? 

rations 
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radons of divine power. If it is further 
urged, that however true thefe do6brine$ 
may be, yet it mufl: be inconfiftent with the 
juftice and goodnefs of the Creator, to re- 
quire froni his creatures the belief of pro- 
pofitions which contradid, or are above the 
reach of that reafon, which he has thought 
proper to beftow upon them« To this I 
anfwer, that genuine Chriftianity requires no 
fuch belief : It has difcovered to us many 
important truths, with which we were before 
intirely unacquainted ; and amongft them 
are thefe : that three Beings are fome way 
united in the divine eflence ; and that God 
will accept of the fufferings of Chrift as an 
atonement for the fins of mankind. Thefe, 
confidered as declarations of fa£ts only, nei- 
ther contradift, or are above the reach of 
human reafon : The firfi: is a propofition as 
plain, as that three equilateral lines compofe 
one triangle ; the other is as intelligible, as 
that one man fhould difcharge the debts of 
another. In what manner this union is fbnn<> 
Cfi, pr why Gojd accepts thefe vic^ious pu- 

niihments^ 



[ 107 1 

hiftmcnts, or to what purpofcs they may be 
fubfervient, it informs us not, becaufe no in* 
formation could enable us to comprehend 
thefe myfteries j and therefore it does not re^ 
quire that wefliould know or believe any thing 
about them. The truth of thefe doftrines 
muft reft intirely on the authority of thofe 
who taught them ; but then we ftiould refleft 
that thofe were the fame perfons who taught 
VIS a fyftem of religion more fublime> and of 
ethics more perfeft, than any which our fa* 
culties were ever able to difcover, but which 
when difcovered are exadlly confonant to 
our reafoni and that therefore we (hould 
not haftily rejeft thofe informations which 
they have vouchfafed to give us, of which 
our reafon is not a competent judge. If an 
able mathematician proves to us the truth of 
feveral propolitions by demonftrations which, 
we underftand, we hefitate not on his autho- 
rity to affent to others, the procefs of whofe 
proofs we are not able to follow : why there- 
for? fhould wc rcfufe that credit to Chrift 
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ind his ApoftleSj^ which we think rcafonable 
to give to one another ? 

Many have objeded to the whole fchenne of 
this revelation, as partial, fluduating, indeter* 
minate, unjuft, and unworthy of an omnifcienc 
and omnipotent author, who cannot be fup« 
pofed to have favoured particular perfons^ 
countries, and times, with this divine commu« 
nication, while others no lefs meritorious have 
been altc^ther excluded from its benefits ; 
nor tohave changed and countera£tedhis own 
defigns i that is, to have formed mankind 
able and difpofed to render themfelves mife«- 
rable by their own wickednefs, and then to 
have contrived fo ftrange an expedient to 
feftore them to that happinefs which they 
jiccd never have been permitted to forfeit ; 
and this to be brought about by the unne^- 
ccflary interpofitbn of a mediator. To all 
^is I fhall only fay, that however unac^ 
countable this may appear to us, who fee 
but asfmall a part ofthe Chriftian, asof tht 
tmiverfsd plan of creation, they are both in 
regard to all thcfe circumftances exaftly ana- 
5 logous 
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logous to each other. In all the difpenfa^ 
tions of Providence, with which we are ac- 
quainted, benefits are diftributed in a fimilar 
manner i health and ftrength, fenfe and fci- 
cnce, wealth and power, are all beftowcd on 
individuals and communities in different de« 
grees and at different times. The whole 
ceconomy of this world- confifts of evils and 
remedies ; and thefe for the mofl part ad-^ 
miniflered by the inftrumentality of interme- 
diate agents. God has permitted us to plunge 
ourfclves into poverty, diftrefs, and mifery, 
by our own vices, and has afforded us the ad- 
vice, inflruftions, and examples of others, to 
deter or extricate us from thefe calamities. 
He has formed us fubjed to innwueraUe 
difcafes, and he has beftowed on us a variety 
of remedies. He has made us liaUe to 
hunger, thirft, and nakednefs, and he fup- 
plies us with food, drink, and clothing, ufu- 
,fually by the adminiflration of others. He has 
created poifons, and he has provided antidotes;. 
He has ordained the winter's cold to cure the 
peftilential heats of the fummer, and the fum- 
mer's funfhine to dry up the inundations of the 
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winter. Why the conftitution of nature ii 
{o formed, why all the vifible difpenfations 
of Providence are fuch, and why fuch is the 
Chriftian difpenfation alfo, we know not^ 
nor have faculties to comprehend. God 
might certainly have made the material 
world a fyftem of perfeft beauty and re- 
gularity, without evils^ and witliout reme-^ 
dies ; and the Chriftian difpenfation a fcheme 
only of moral virtue^ produftive of happi- 
nelsj without the intervention of any atone-* 
ment or mediation. He might have ex-* 
empted our bodies from all difeafes^ and oui^ 
minds from all depravity, and we fhould 
then have flood in no need of medicines to 
reftore us to health, or expedients to recon-i. 
cile us to his favour. It feems indeed to 
©ur ignorance, that this would have been 
more confiftent with juftice and reafon; but 
his infinite wifdom has decided in another 
manner, and formed the fyft«ms both of Na- , 
ture and Chriftianity on other principles i 
and thefe fo exaftly fimilar, that we have 
caufe to conclude that they both muft pro- 
ceed 



ceed from the fame fource of divine p6wcf 
and wifdom, however inconfiftent with our 
reafon they may appear. Reafon is un- 
doubtedly our fureft guide in all matters, 
which lie within the narrow circle of her in- 
telligence : On the fubjseft of revelation her 
province is only to examine into its autho* 
rity 'y and when that is once proved, flie has 
no more to do, but to acquiefce in its doc- 
trines ; and therefore is never fo ill employ- 
ee^ as when ihe pretends to accommodate 
them to her own ideas of redtitude and truth.^ 
God, fays this felf-fufficient teacher, h per- 
fectly wife, juft, and good ; and what is the 
inference i That all his difpenfations muft 
b€ conformable to our notions of perfeft wif- 
dom, juftice, and goodnefs : but it fliould 
firft be proved, that man is as perfedb, and as 
wife as his Creator, or this confequence will 
by no means follow ^ but rather the reverfe^ 
that is, that the difpenlations^ of a perfed and 
all-wife Being muft probably appear unrea- 
Ibnable, and perhaps unjuft, to a Being im-> 
perfect and ignorant s and therefore their 
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Iteming impofTibilicy may be a mark of their 
truths and in fbme meafure juftify that pious 
rant of a mad cnthufiaft, " Credo, quia im- 
" poflibile/' Nor is it the leaft furprifing, 
that we are not able to underftand the ipi^ 
ritual difpcnfations of the Almighty, when 
his material works are to us no lefs incom-* 
prehenlible ; our reafon can afford tis no in« 
fight into thofe great properties of matter, 
gravitation, attraftion, elafticity, and efeftri- 
city, nor even into the eflence of matter itfelf : 
Can reafon teach us now the fun's lumiftOt» 
orb can fill a circle, whofe diameter contains 
many millions of miles, with a conftant in- 
undation of fucceffive rays, during thoufands 
of years, without any perceivable diminution 
of that body, from whence they are ccwiti- 
nually poured, or any augmentation of thofe 
bodies on which they fall, and by which 
they are conftantly abforbed ? Can reafon 
fell us how thofe rays, darted with a velo- 
city greater than that of a cannon-ball, can 
ftrike the tendered organs of the human 
frame without inflifting any degree of pain,, 

or 
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Or by what means this perculfion only cart 
convey the forms of diftant objefts to an 
immaterial mind ? or how any union can be 
formed between material and immaterial 
eflences> or how the wounds of the body 
cangive pain to the foul, or the anxiety of 
the foul can emaciate and deftroy the body ? 
That all thefe things are fo,, we have vifible 
and indilputable demonftration ; but how 
they can be fo, is to us as incomprehcnfible, 
as the moft abftrufe myfteries of revelation 
can poflibly be. In Ihort, we fee fo fmall 
a part of the great whole -, we know fo little 
of the relation, which the prefent life bears 
to pre-exiftentr and future ftates^ we can 
conceive fo little of the nature of God, and 
his attributes, or mode of exiftence ; we can 
comprehend fo little of the material, and fo 
much Icfs of the moral plan on which the 
univerfe is conllituted, or on what principle 
it proceeds, that, if a revelation from fuch a 
being, on fuch fubjefts, was in every part 
familiar to our underftandings, and confo- 
nant to our reafon, we ftiould have greaf 
Vol. IV, I ' caufc 
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Caufe to fufpeft its divine authoritjri and 
therefoTt, had this revelation been lefs in- 
comprchcnfible, it would certainly have been 
more incredible. 

But I fhall not enter further into the con- 

iideration of thefe abftrufe and difficult fpe* 

culations^ becaufe the difcuffion of them 

would render this fliort eflay too tedious and 

laborious a tafk for the perufal of them^ fot 

whom it was principally intended; which 

are all diofe bufy or idle peribns^ whofq time 

and thoughts are wholly engrofled by the 

purfuits of bufinefs or pleafure> ambition or 

luxury^ who know nothing of this religion^ 

except what they have accidentally picked 

up by dcfultory converfation or fuperfictal 

reading, and have thence determined with 

themfelves, that a pretended revelation, 

founded on (o ftrange and improbable a 

dory, fo contradidory to reafon^ fo adverlc 

to the world and all its occupations, fo incre-^ 

dible in its doftrines^ and in its precepts fo 

imprafticable> can be nothing more than 

die impofition of prieftcraft upon ignorant 



C "5 ] 

and illiterate ages^ and artfully continued as 
an engine well adapted to awe and govern 
the fuperftitious vulgar. To talk to fuch 
about the Chriftian religion, is to converfe 
with the deaf concerning tnufic, or with the 
blind on the beauties of painting: they 
want all ideas relative to the rubje6t3 and 
therefore can never be made to comprehend 
it : to enable them to do this, their minds 
muft be formed for thefe conceptions by 
contemplation, retirement, and abftradioa 
from bufinefs and diffipation ; by ill-health, 
difappointments, and diftreffes j and poflibly 
by divine interpofition, or by enthufiafm, 
which is ufually miftaken for it. Without 
fome of thefe preparatory aids, together witl> 
a competent degree of learning and applica- 
tion, it is impoffible that they can think or 
know, underftand or believe, any thing 
about it. If they profefs to believe, they 
deceive others ; if they fancy that they be- 
lieve, they deceive themfelvcs. I am ready 
to acknowledge, that thefe gentlemen, as far 
a& their information reaches, are pcrfcftly in 
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the right j and if they are endued with good . 
underftandings, which have been intirely de- 
voted to the bufinefs or amufements of the 
world, they can pafs no other judgment, and 
muft revolt from the lyftory.and do6h-inc& 
of this religion. " The preaching Chrift 
•' crucified was to the Jews a ftumbling- 
'* block, and to the Greeks foolifhnefs ^ j*' 
and fo it muft appear to all, who, like them^ 
judge from eftablilhed prejudices, falfe learn- 
ing, and fuperficial knowledge ; for thofe 
who are quite unable to follow the chain of 
its prophecy, to fee the beauty and juftnefs 
of its moral precepts, and to enter into the 
wonders of its difpenfations, can form no 
other idea of this revelation, but that of a 
confufed rhapfody of fidions and abfurdi-* 
ties. 

If it is afked. Was Chriftianity then inr 
tended only for learned divines and pro- 
found philofophers ? I anfwer. No : it was 
at firft preached by the illiterate, and re- 
ceived by the ignorant ; and to fuch arc the 

• I Cor. i, 26. 
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jMaftical^ which are the mod neceflary parts 
of it fufficiently intelligible : but the proofs 
of its authority undoubtedly are not, becaufe 
thefe muft be chiefly drawn from other 
parts, of a fpeculative nature, opening to 
our inquiries inexhauftible difcoveries con« 
cerning the nature, attributes, and difpenfa- 
tions of God, which cannot be underllood 
without fbme learning and much attention. 
From thefe the generality of mankind muft 
ncceflarily be excluded, and muft therefore 
truft to others for the grounds of their belief, 
if they believe at all. And hence perhaps it is, 
that faith, or ealinefs of belief, is fo frequently 
and fb ftrongly recommended in the gofpel ; 
becaufe if men require proofs, of which they 
themfelves are incapable, and thofe who 
.have no knowledge on this important fub- 
je6k will not place fome confidence in thofe 
who have; the illiterate and unattentive 
muft ever continue in a ftate of unbelief: 
but then all flich fliould remember, that in 
all fciences, even in mathematics themfelves^ 
there vc many propofitions, which on a 
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curfory view appear to the moft acute un^ 
derftandings^ uninftru&ed in that fcience, to 
be impoflible to be true^ which yet on a 
defer examination are found to be truths 
capable of the ftrideft demonftration ; and 
diat therefore^ in diiquifitions on which wc 
cannot determine without much learned in^ 
veiligationj reafon uninformed is by no 
means to be depended on ^ and from hence 
they ought furely to conclude, that it may 
be at leail as poflible for them to be mif- 
taken in diflbelieving riiis rerdation, who 
know nothing of the matter, as for thofe 
great matters of reafon and erudition, Gro- 
tiiis, Bacon, Newton, Boyle, Locke, Addi- 
fon, and Lyttdton, to be deceived in their 
belief; a belief, to which they firmly adhered 
after the moft diligent and learned refearchea 
into the authenticity of its records, the com- 
pletion of the prophecies, the fublimity of 
ks doftrines, the purity of its precepts, and 
the arguments of its adverikries j a belief, 
which they have teftified to the world by 
(heir writings, without any «ther motive, 

than 
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dian their regard for trudi and the benefit 
of mankind. Should the few foregoing 
pages add but one mite to the treafures with 
which thefe learned writers have enriched the 
world i if they fliould be fo fortunate as to 
perfuade any of thefe minute philofophers to 
place fomt confidence in theie great opi« 
jiions^ and to diftruft their own) if dief 
ihould be able to convince them> that not- 
wkhftanding all unfavourable appearances, 
Chriftianity may not be altogether arti- 
fice and error $ if they ihould prevail on 
them to examine it with fome attention^ 
or^ if that is too much trouble, not to 
rejeft it without any examination at all i 
the purpofe of this litde work will be 
fufficiently anfwered. Had the argu- 
ments herein ufed, and the new hints here 
Hung out, been more largely difcufled, it 
might eafily have been extended to a more 
confiderable bulk ; ^uc then the bufy would 
not have had leifure, nor the idle inclina* 
tion cto have read it. Should it ever have 
the honour to be admitted into fuch good 

I 4 company. 
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jcompiny, they will immediately, I know» 
determine, that it muft be the woric of fome 
>^ cnthufiaft or methodift, fome beggar, or 
fome madman, I fhall therefore beg leave 
to affare them, that the author is very far 
removed from all thefe characters : that he 
once perhaps believed as little as themfelves ; 
but having fome leifure and more curiofity^ 
he employed them both in relblving a qgef- 
tion which feemed to him of fome impor* 
tance-— -Whether Chriftianity was really an 
impofture founded on an abfurd, incredible, 
and obfolete fable, as many fuppofe it ? Or 
whether it is, what it pretends to be, a reve- 
lation communicated to mankind by the an- 
terpolition of fupernatural power ? On a 
candid enquiry, he foon found, that the firft 
was an abfolute impoflibility, and that its 
pretenfions to the latter were founded on the 
moft folid grounds : in the further purfuit of 
his examination, he perceived, at every ftep, 
new lights arifing, and fome of the brightcft 
from parts of it the moft obfcure, but 
productive of the cleareft proofs, becaufe 

equally 



equally beyond the power of human artifice 
to invent^ and human reafon to difcover. 
Thcfe arguments, which have convinced him 
of the divine origin of this religion, he has 
here put together in as clear and concife a 
manner as he was able, thinking they might 
have the fame efFc£t upon others, and being 
of opinion, that if dicre were a few more 
true Chriftians in the world, it would be be- 
neficial to themfclves, and by no means dc* 
crimental to the public. 
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Matt. V. 3. 

Blejfed are the poor in /pirity for theirs is the 

kingdom of heaven^ 

T N this declaration of Chrift, two queftionsi 
-■- offer themfelvcs to our confideration : 
I ft, Who are the poor in fpirit ? — And ad. 
What is the kingdom of heaven ? . 

By the poor in fpirit are here meant, thofe 
who> by their natural difpofitions, are meek^ 
quiet, teachable, and fubmiflive ; or thofe 
who, by refledion and cultivation, have 
rendered their difpofitions fuch, and have 
eradicated from their hearts pride, envy, and 
ambition, thofe high-fpirited paflions, fo de- 
ftruftive of the happinefs of focicty, as well 
as of their own. What portion of mankind 

comes 
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comes under this defcription is known only 
to the fearcher of all hearts ; but we may 
reafonably conclude, that neither heroes, 
conquerors, or any of thofe whom the world 
dignifies with the titles of great men, can be 
of the number. 

By the kingdom of heaven is here to be 
tindcrftood, that celcftial community of the 
%iiri£s* of juft OKD mad6 perfeS:, ov«r which 
God more incttnediately prefides, and which 
is therefore fometimes called the kingdom of 
God J in whidi there are no wars, faftions, 
ftruggles, or contentions, but all is benevo- 
lence, peace, concord, and fubordination : a 
kingdom frequently hung out to our view in 
the New Teftament, of which we are pro- 
mifed to be made fubjefts in a future life, 
provided wc fhall be properly qualified for 
it by our behaviour in the prefent. 

To fcleft the moft excellent of mankind, 
and to qualify them for admiffion into this 
holy and happy fociety, feems to be the 
l»hief objedt of the Chriftian dilpenfation. 

* Heb. xii. 23. 

What 



t 127 ] 

What that qualification muft be, we arc 
fulHciently informed by the author of it- 
Calling to him little children, he fays, *' Of 
" fuch is the kingdom of God i* and again, 
^' Verily I fay unto you, Whofoever (hall not 
" receive the kingdom of God as a little child, 
" he Aall not enter therein */* It is alfo evi- 
dent from the nature of this community, 
ihat none but the poor in fpirit can be ad« 
mitted i becaufe, were the proud, faftious, 
turbulent^ and ambitious to find entrance, 
diey would immediately deftroy that tran- 
quillity and happinefs with which it is 
bleffed; and this kingdom, though not of 
this world, would foon become exaftly fimi- 
lar to thoie which are. 

It is faid, " Many are called, but few arc 
•• choien ;'* but we are not therefore to con- 
clude, that all who are not chofen are to be 
configned to a ftate of mifery j many who are 
deficient in this neceflary qualification, and 
therefore inadmiflible into this ftate of purity 
and perfcftion, may defer ve no greater punifh- 

* Mark x. 14^ 15* 

ment 
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mcnt than the lofs of fo ineftimablef an ^e- 
quifition ; and fome perhaps may have viF't' 
tues which may entitle them to rewards of 
an inferior kind. Mankind are by no means 
divifible into two clafles only — the righteous 
and the wicked. We find them indeed fo- 
divided in many paflages of the New Tefta*' 
ment^ all which muft be underftood but a^ 
general declarations, that the righteous fhall 
be rewarded^ and the wicked puniihedj in a 
future life; but cannot be applied to indi- 
viduals, becaufe in faft no fuch line of dif- 
tindtion can be drawn between them. The 
generality of mankind are compleatly nei- 
ther the one or the other : none are fo good 
as to be guilty of no crimes, and few fo bad 
as to be poffeffed of no virtues ; and in 
moft men they are intermixed, though in 
very different proportions. The juftice of 
Providence muft have prepared many inter- 
mediate ftates of happinefs and mifcry, in 
which every individual will receive reward 
or punilhment in exadt proportion to his 
merits. Aftronomy has opened to our view 

innumerable 
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innumerable worlds, fomc of which arc pro- 
*bably happier, and fome more ^miferable 
than this which yve at prcfent inhabit ; in 
them there is ample room for the dilplay of 
the divine juftice and benevolence, as in 
' fome of them fuch a fituation may be allot* 
ted to every one as his condutSt has de« 
ferved. 
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Matt. V. ^^ 

Tyjy yvpf. 

^l^ed are the meek, for tbeyfidl Inherit tb9 

eartbp 

IT appears by no means cafy to reconcile 
the promifc with fads and experience y 
for earthly profperity, wealth, power, and 
pre-eminence, are fo far from being the in- 
heritance of the meek, that they feem to be* 
entirely monopolized 1:^ the bdd, turbu- 
lent, and ambitious ; and we may fay with 
€jato. This world was made for Caefar. 

To extricate themfelves from this diffi- 
culty,^ fome commentators have been in* 
duced to look out for another earth, which- 
they at laft fortunately found in the words o£ 
St. Peters who fays,." Neverthelefs we,, ac- 
*' cording to promife,.look for new heavens 
'* and a new earth, wherein dwelleth righte- 
" oufnefs */' To this new earth, they would 

^ 2 Pet iii. tj. 

perfuadc 
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pcrfuade us, this promifc may with propriety 
be applied, and that therein it will certainly 
be fulfilled. 

But in explaining this palTage, there is no 
occafion to have recourfe to fo far-fetched 
and fanciful an interpretation, nor to call in 
the afliftance of a new world. By the meek 
inheriting the earth, nothing more is meant, 
than that perfons of meek, quiet, and peace- 
able difpofitions, enjoy more happincfs on 
earth, and fuffer lefs difquietude in the prc- 
fent life, than thofe of oppofite characters t 
and this is verified by the experience of everjr 
day; they acquire more friends, and fewer ene- 
mies, they meet with fewer injuries and difap- 
pointments, and bear thofe which they cannot 
avoid with lefs uneafinefs, and pafs thro* the 
world as they do through a crowd, lefs ob* 
ftrufted, lefs bruifed and joftled, than thofe 
who force their way by violence and impe- 
tuofity. To which we may add, that a meek 
and quiet temper is the mod efficacious 
prefervative of health, the firft of all earfhly 
blelfings, and without which we are incapa- 

K 2 blc 
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ble of enjoying any other. Wealth, power, 
and grandeur; are by no means efTential to 
earthly happinefs; but fhould we admit 
that they are, and are included in this pro- 
mife, we fhould not find it altogether unfuK 
filled i for, though the turbulent and over- 
bearing may fometimes feize on them by 
violence, they much oftener fail in their at- 
tempts, and fink by their own infolence into 
ruin and contempt ; whilft thofe of eafy and 
conciliating manners, filently climb above 
them, lefs envied, and kfs oppofed, becaufe 
lefs noticed and lefs offending. 

It is univerfally allowed, that nothing fo 
much advances our worldly interefts, and fo 
much affifts us in our purfuits of wealth and 
honours, as good- breeding; and what is 
good -breeding, but an afFeftation of meek- 
nefs, humility, and complacency i if, there- 
fore, the pretence to thefe amiable qualities 
can do fo much,furely the pofTeflionof them 
will do a great deal more* In fad it docs, 
and feldom fails to gain us favour, increafe 
our friends, and advance our interefts. — Thus 

we 
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we fee this promife is generally accomplifh- 
ed ; the meek do inherit the earth, that is, 
have the bcft chance of acquiring and enjoy- 
ing the bleflings of this life, as w«ll as the 
happinefs of another. 



K 3 Matt* 



[ «34 1 



Matt, V. 7. - 

(TOVJCU^ 

BkJBlid are the merciful y for they Jball obtain 

mercy, 

CRUELTY i« the moft unpardonable 
of all crinies, becaufe it is without 
temptation, and therefore without excufe, 
Mercy is the moft amiable attribute of God 1 
and a virtue moft becoming the fifuation of 
man, becaufe the fins which he perpetually 
commits, and the dangers with which he is 
conftantly furroundcd, oblige him to ftand 
in need of it every hour : it is peculiarly 
congenial to the benevolent fpirit of the 
Chriftian religion, and as fuch is here en-- 
forced by the Author of it, in this (hort but 
emphatical declaration ; in which it is re« 
markable, that we find nothing which limits 
our cxercife of this amiable virtue withia 
»ny bounds, or topfines it to any defcrip*. 

(ion; 
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tion ; not to our relations, our friends, bur 
neighbours, our countrynien, nor even to 
mankind: from whence we may reafon- 
ably conclude, that he requires us to extend 
it to every thirig that has life and fenfibility. 
The words feem to regard more the dilpofi- 
tion of the aftor than the objedt on which it 
is exerted i ^ Bleffed are the merciful," that 
is, thofe Who are of a tehj^er and corripaf- 
fionate temper, who feel for the mifcries of 
€very thing that has life, and endeavour all 
in their power to relieve thetn. Whoever, 
therefore, can wantonly inflift pain on thd 
meaneft animal, or receivie a diabolical plea- 
fure from its fufFerings, can have no claim 
to this bleffing, nor to obtain that; mercy to 
which he is a ftrangen 
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Matt. VL i6. 

Moreover J when yefafi, be not as the bypo^ 

crites. 

JESUS Chrift having been born and 
educated under the Jewiih inftitution, 
{complied with all the ceremonies and cuf- 
toms of that law^ and required none of his 
difciples to relinquilh them, in order to re- 
ceive the religion which he came to teach* 
/Imong thefe, falling at particular feafons 
lyas one^ which was commanded by their 
law, obferved by all, and particularly by the 
Pharifees, with fuperftitious rigour and hy- 
pocritical oftCntatipnj wKich he here with 
fome afperity reprehends- He reproves 
them, not for fading, the ufe of which, as 
well as that of all the reft of their religious 
rites, he approved and encouraged ; but it 
is gbferyable^ that in thefe words there is 
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nothing which requires it ; taking it for 
granted, that they would faft in obedience to 
their law, he only fays, " When ye faft, be 
" not as the hypocrites ;'* and then proceeds 
to inftruft them how to perform this duty 
in a proper manner : but does not command 
them to perform it at all. 

This filence of their matter, on a fubjcfl: 
which they thought fo important, induced 
many of the Jews, who had become his dif- 
ciples, to excufe themfelves from complying 
with this unpleafant ceremony ; as is evident 
from the queftion put to him by the difciples 
of John the Baptift, who faid, " Why do we 
^' and the Pharifees faft often *, but thy dif* 
" ciples faft not ?" From hence it appears 
plainly, that though Chrift obferved this, as 
well as all the ceremonies of the Mofaic law, 
it was no part of his inftitution, nor was en- 
joined by him as a Chriftian, or a moral 
duty. This indeed, and every other mode 
of felf-punilhment, are fo oppofite to tho 
benevolent fpirit of the religion which he 

^ Matt, ix, 14. 

taughtj 
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tm)ght> that it is impoflible they can make 
a part of it. Chriftianity requires us to 
make erery one as happy as we are able» 
fo reHeve the poor, vifit the fick, and com- 
fort the diftreffed; but if every man was 
oMigcd to infiidl fufferings upon bimfelf, in* 
ftead of excluding mifery at every avenue^ 
as we are benevokntly commanded, we 
ftouid introduce as much as if every man 
was permitted to injure and torment his 
neighbour. There are many precepts in 
At New Teftament, which require us to 
fu^r with fortitude and refignation, for 
righteoufncfs fake, for truth, for our religion, 
or the benefit of mankind ; but we find none 
which enjoin fufferings for their own fake, 
or reprefcnt them as meritorious in thenw 
felves. St. Peter exhorts his difciples to fuf- 
fer patiently for thcfe great ends, " becaufe 
*' Chrift alfo fuffcred for them, leaving us an 
*' example that we ilhould follow his fteps *i* 
but he does not advife us to fuffer for no 
end at all. 

* 1 Pet. u» 21. 

Fading, 
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Fafting, with all the reft of their religiotis 
rites, are continued to the Jews after their 
converfion to Chriftianity, but were never 
innpofed on the profctjrtes of any other na- 
lioa ; from whence it i^ evident, that Chrift 
never intended by the gofpel to abolifh the 
Mo&ie law, with regard to the Jews, nor 
to extend it to any other people. Hence 
ariles that remarkable difference, which can- 
not efcape our notice, between the rdigion 
of Chrift and that of his Apoffiles, and parti- 
cularly of St. Paul; a difference fo great) 
that, if we attend not to the caufc of it, we 
muft conGder them as two religious inftitu-* 
tions contradiftory to each other. Chrift 
commands his difciples to perform the moft 
minute ceremonies of the Jewifli law, to pay 
tithes even of mint, annifeed, and cummin * j 
St. Paul reprefents the moft important, as ufc- 
Icfs and infignificant, and fays," Circumcifion 
" is nothing, and uncircumcifion is nothings 
** but the keeping the commandments of 
^' God f." The caufe Is fufficicntly evident : 

• Matt* xxiiL 23. f i Cor. vii. 19. 

Chrift 
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Chrift preached to the Jews, and therefore 
his religion is founded on and incorporated 
with theirs, which he did not require them 
to relinquifh, in order to accept it, and af- 
fures them, that he did not come '^ to deftroy 
" their law/but to fulfil it." St. Paul preach- 
ed chiefly to the Gentiles, but was not com- 
miflioned to convert them to Judaifm, in 
order to their becoming Chriftiansi and 
therefore we do not find that he, or any of 
theApoftles, impofed the obfervance of fafts, 
or any other ceremonials of the Mofaic law^ 
on their Gentile profelytcs. 
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M A T T. X. 29. 

*Ovx^ duo g'pudioc oi(r<rocoi}i wa)X£iT»t, Koti Iw 
g£ avTcov » weo'BiTKi BTTi Tfjv yi^v, uvev n uroL'^ 

Are not twofparrows Jold for a farthing ? 
And one of thefe Jhall not fall to the ground 
without your heavenly Father. 

MANY have been the controverfies 
amongft philofophers, in all times, 
concerning a general and a particular Pro- 
vidence. Some have been of opinion, that 
the great Creator of all things fo framed 
the univerfal fyftem, that every part of it is 
carried on by a regular procefs of caufes and 
confequences, without his farther interpofi- 
tion ; attid that he cannot interpofe, without 
changing the courfe of nature by a miracu- 
lous a£t of divine power, which he rarely, if 
ever, thinks proper to exert : that both the 
material and moral world are governed by 
general laws, which cannot be fulpended for 

the 
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the fake of individuals, who muft therefore 
fiibinit to this neccflity, though rewards and 
punilhments are not always diftributed in 
the prefcnt life in proportion to their merits j 
and that a machine fb conftituted is a more 
confpicuous inftance of infinite wiiHom and 
power> than the one which flands in need 
of the continual interference of its author^ 
for regulation and fupport. — Others have 
thought, that God not only created the 
world, but perpetually fuftains, invigorates, 
and direAs every part of it; and that, if this 
energy of divine power was withdrawn but 
for a moment, the whole would inftantly 
' be annihilated. — The latter is undoubtedly 
the truth, and is confirmed by reafon, fcrip^ 
ture, and experience. Reafon teaches us 
that the revolutions of the vaft and innume-^ 
rable celeftial orbs, through immenfe fpaces, 
or the delicate movements in animal and 
vegetable bodies, can never poilibly be per- 
formed by any principles originally im« 
prelTed on matter by attraftion, coheIicMi> 
clafticity, or electricity i becaufe they a£t iii 

contradiction 
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•ontradiflion to them all : and therefore thcf 
mud he efFe£bed by the continual diredioii> 
of fome omnipotent hand r it aflfures us, thae 
die moraly as well as the material world, mud 
be ynder the continual inftuence of the fame 
power I becaufe> without it^ the great defigos^ 
of Providence could never be accomplilhed,. 
The moft important events in life are de- 
rived from the operations of matter and 
will«-*peace and war,, plenty and famine, our 
health and difeafes, our happinefs and mi*- 
fery, our fafety and deftruAion^ No plan, 
therefore, could be purfued> if thefe were all 
left to the blind movement of the one, or the 
capricious eledions of the other j but, hap- 
pily for us, they are both under the controul 
of an omnifcient and omnipotent governor,, 
who difpenfes them as feems bed to his infi« 
mtc wifdom ; and this he can do by a perpe* 
tual though invifible infiuence,withoutthe ex- 
pence pf any miracle 5 for,, if his interference 
in any event conftitutes a miracle, every 
event is a miracle in nature, becaufe there 
can be no event without it. 
Th^ whole tenour of the fcriptures implies 
5 the 
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the conftant fuperin tendency of the Creator 
over all his works^ his continual attention to 
the moft inconfiderable, ^ well as to the moft 
important events, to the fall of a fparrow 
and to the fall of an empire, to ourfelves, 
our behaviour, our happinefs and fufFerings, 
our enjoyments, and our wants ; thefe arc 
all repreftnted as the efFefts of his will, and 
therefore the objects of his knowledge and 
his care ; and on this principle we are every 
where enjoined to love him, to fear him, to 
praife him, to adore him, to obey his com- 
mands, to implore his forgivenefs, to thank 
him for his mercy, and to deprecate his 
wrath. 

Experience teaches us the fame leffon; 
and a man muft be poflefled of very little 
obfcrvation, and lefs faith, who does not 
recoUeft daily inftances of the apparent in- 
terpofition of Providence in the deteftion 
of crimes, the punifhment of guilt, and the 
proteftion of innocence, which fall within* 
the circle of his own knowledge, and are 
recorded in the moft authentic hiftories of ^ 

all ages. 
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Matt. X. 34, 3$. 

yviv* ^K i^xQov (iockBiv etprivfiv, dXX» ^oLyou^oLV* 

7f Off uvm, Koci ^vyuTSooc Kocloc n/jg [ii^r^og au- 
Tvig, 7C0U vvfA(pifjiV Kccja Ti^g isrevQeooig aunys** 

Think not that 1 am td come to fend peace on 
0arth J I came not to fend peace ^ but afword. 

For I am come to fet a man at variance 
againji bis father y and the daughter againji bet 
tnotbery and the daughter-in-law a^ainft her 
mother-in-law*, 

THIS prophecy df Chrift was foon 
compleated and dreadfully fulfilled^ 
particularly in that city, and amongft that 
people to whom it was Ipoken; for the 
Jews were fo far from accepting that pacific 
and benevolent religion which he taught^ that 
they perverted it into a new caufe of increaf- 
ing thofe national contentions and private ani- 
Vol. IV. L mofitics 
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mofities in which they were then univerfally 
involved, and were juftly puniihed for their 
enormous wickednefs, obftinacy, and incre- 
dulity, by the fwords of their enemies and 
their own, with fuch calamities as are unex- 
ampled in the hiftory of mankind. This is 
an undifputed faft j but how is it reconcile- 
able with his frequent declarations on other 
occafions, and the whole tenour of the New 
Tcftament, in which Chrift every where is 
ftyled the Prince of peace, and his Gofpel 
reprefented as introdu£live of peace and 
good-will towards men ? 

The ufual folution of this difficulty is 
this f That fuch it was intended to be by its 
benevolent author, but that it was ib far 
perverted by the wickednefs of man, that 
the effeifts of it proved to be the very reverfc 
of its original defign, and it became pro- 
duftivc of all the evils which it was intended 
to prevent.— But this, I think, h by no 
means fat»fa£lory -, becaofe I cannot be per« 
fuaded that the wife and beneficent inten* 
tions of Providence can ever be defeated by 

5 the 
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the folly and wickednefs of man ; their cf- 
fefts, indeed, nnay fometimes be delayed by 
events, which to us may feem adverfe, but 
which, in faft, are neceflary to their final 
completion ; and this, in the prefent inftance, 
I take to be the cafe. The great end .of 
Chrift's coming was to fend peace and good- 
will amongft men i and this it has undoubt- 
edly efFefted to a certain degree : his mild 
and pacific religion has much abated their 
native ferocity, cruelty, and depravity, and 
is making a daily progrefs in this falutary 
work; but he found it neceflfary to fend 
with it a fword, to lop off fome part of that 
enormous wickednefs, which, at its firfl ap- 
pearance, had overfpread the world, and to 
make men by their fufFerings capable of its 
reception; as fome inveterate difeafes will 
admit of no remedy without a fevere and 
painful amputation* 

This prophecy of Chrifl^ therefore, is not 
in the leafl conti-adiftory to his own declara- 
tions, or the fenfc of the fcriptures, becaufc 
they relate to different objefts i the firft fore- 
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tells the many miferies which he forefaw 
men would bring upon themfelves> by the 
abufe and perverfion of the religion which 
he taught them; the latter informs us of 
the pacific fpiric and benevolent dcfign of 
that religion, and the falutary eSefts which 
it muft ultimately produce on the morals 
«id happinds of mankind. 
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Matt. X. 41. 

^ov wpo<pririi Xrp^ejo&i. 

He that receive th a prophet, in the name of a 
prophet i Jhall receive a prophet's reward. 

BY " a prophet" is here to be underftood, a 
holy, religious, and good man 5 and the 
meaning of the whole fentence is this :— "He 
*' that recieiveth a prophet," that is, he that 
entertains, affifts, and patronifes a religious 
and good man i ^* in the name of a prophet/' 
that is, becaufe he is, and has the name and 
chaf after of a religious and good man ; ''fhall 
^* receive a prophet's reward j" that is, is en- 
titled to, and ihall receive as great a reward 
as the religious and good man himfelf. That 
he fhould receive an equal reward is per- 
feftly agreeable to divine juftice, becaufe, 
entertaining and patronifing a pious and vir- 
tuous man, from the fole confideration of 
his merit, demonllrates a heart as much de- 

L 3 voted 
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voted to piety and virtue as any a£bion which 
the worthy objedt of his favour can poffibly 
perform. 

If this is true, the converfe muft be true 
likewifei that is, that he that entertains^ 
protedsj and patronifes an impious, a 
profligate man, for the fake of his vices, is 
as criminal, and (hall receive as fevere a 
punifhment, as the moil abandoned of his 
favorites: and this with equal juftice, be- 
caufe the approbation of wickednefs in others, 
having no temptation for an excufe, is more 
atrocious, and demonftrates a more de- 
praved difpofition, than even the pradlice of 
it. The feduftion of pleafure, the lure of 
intereft, or the violence of our pafTions, may 
be fome^ though a poor apology, for the 
pommiffion of crimes i but to fit cooly by 
and view with pleafure the iniquities and 
profligacy of others, and to encourage them 
by our favour^ approbation, and rewards, 
indicates a difpofition more compleatly de- 
praved than the commiffion of them : but, 
depraved as it is^ we fee ipftanccs of it every 

$iay } 
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day ; we fee the moft impious and profane^ 
the moft corrupt and diffolute, fometimes the 
idols of the vulgar, and more frequently the 
idols of the great; we fee them, without 
any introdu&ion or recommendation, except 
their vices, entertained, careffed, and patro^ 
nifed by the rich and powerful, who look 
with envy and admiration on a degree of 
profligacy in them, which they themfelves 
are unable to arrive at. 
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Matt. XL 25, 

79c YH^y ort oiir&cM^otQ rotxjra utto (ro(pav xou 
wififtrtaVf xcu aTrsKoXui^otg auru vriTnoig. 

Jefus anfwered and Jaidy I thank tbee^ O 
Father, Lord of heaven and earth, becaufe 
ihou baft hid theje things from the wife and 
prudent, and haft revealed them unto babes. 

• 

T T feems not a little extraordinary^ that 
*■• Jefus ihouldj in this folemn manner, rcr 
turn thanks to his heavenly iFather, for hav- 
ing hid from the wife and prudent the myf- 
teries of that gofpel, which he himfelf came 
into the world to promulgate, on the know- 
ledge of which the falvation of mankind de- 
pended; but this may be very well ac- 
counted for by a proper explanation of thefe 
words. 

By the '* wife/* I apprehend, are to be here 
undcrftood, thofe fclf-fufficient reafoners; 
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who will believe no divine revelation whicli: 
does not exaftly tally with their own im- 
perfeft ideas of truth, nor obey any precepts 
which are not conformable to their notions 
of juftice and the fitnefs of things. By the 
*^ prudent," are meant thofe, who pay little- 
attention to any religion, but ^re perpetually 
employed in worldly occupations, and the 
purfuits of intereft and ambition. Jefus, 
having experienced the obftinacy and per- 
verfenefs, with which perfons under both 
thefe defcriptions rejeded the revelation 
which he offered them, and at the fame time 
the readinefs with which it was thankfully 
received by the meek, the humble, the 
teachable, and the innocent, returns thanksf 
to his heavenly Father, (that is, in the form 
of an addrefs, adores and admires the wif- 
dom and juftice of God), for having fo con- 
trived the nature of the Gofpel, that it was 
lefs acceptable, and lefs intelligible to thofe 
who, from th^ir evil difpofitions, deferved 
pot to partake of the benefits which it con- 
fers, than to thofe who arc more worthy to 

receive 
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receive them : and this feems to be nothing 
more than what we all doj or ought ro do^ 
which is, to thank^ admire, and adore our 
gracious Creator, for having fo conftituted 
die eflence of all human vices and virtues, 
diat each are naturally produftive of their 
own puniihments and rewards* 



Matt. 



I *55 1 



Matt. XVI. i8, - 

eKKXTICTiUV^ 

Upn this rock will I huild my church, 

FROM this declaration of Chrift it 
plainly appears^ that he intended to be 
the founder of a church, that is, a fociety of 
perlbns believing his divine miflion, and 
openly profeding the religion which he came 
to publifh to mankind ; which fociety fhould 
be vcfted with the powers and privileges of 
a corporate body, and exercife them under 
his protedion to the end of the world j but 
we do not find that, by any precepts deli«- 
vered during his life, or any inftruftions left 
behind him at his death, he ever communis 
cated to his difciples any plan of the forma- 
tion of this church, or any rules for the go- 
vernment of it when formed. The reafon of 
which I take to be this :— He knew the admi- 
piftratiQp of this government muft fall into 

thp 
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the hands of men, be blended with their 
worldly intcrefts, and in confequence be (bon 
corrupted and abufed, and therefore un- 
worthy of divine authority ; and that, if he 
appointed any particular forni, or fpecific 
regulations for the management of it, he 
muft have given fome degree of fanftion to 
thofe future corruptions and abufes. He 
knew, likewife, that it was unneceflary ; be- 
caufe a community, once efl:abli{hed, muft 
naturally produce rule and fubordination^ 
that is, a government, becaufe it cannot 
fubfift without one. He inftituted a church, 
becaufe, without fbme inftitution of that 
kind, his religion muft quickly have been 
baniftied from the world, and known no 
where but in the cloiets of a few fpeculative 
philofophers, and therefore had little influ- 
ence on the general conduft of mankind ; 
but he chofe rather to truft the form and re- 
gulations of it to the nature of man, and the 
nature of government, than to any pofitive 
command. He did not ordain that when 
his religion fhould have fpread over every 

quarter 
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quarter of the globe, this church (houM 
become equally extenfive, and be governed 
by one fupreme head, his fucceflbr and re- 
prefentative. He did not command, that 
in every relpeftive country this church 
fliould be placed under the dominion of 
bilhops or prcfbyters, of councils, convoca- 
tions, or fynods. He has prefcribed no forms 
of worfhip, except one fhort prayer; no 
particular habits for the miniftcrs who offi- 
ciate ; no places fet apart for the performance 
of religious duties, or decorations for thofe 
places to excite reverence and devotion in 
the performers. All thefe he has left to the 
decifion of future ages, to be ordered by dif- 
ferent communities, in different countries, in 
a manner that (hall beft fuit the tempers of 
the people, the genius of their government, 
and the opinions of the times 5 provided no- 
thing is introduced inconfiftent with the pu- 
rity of his original inftitution. From hence 
evidently appears the ignorance and abfur- 
dity of thofe who rejeft all ccclefiaftical au- 
thority as human impofitions, and deny the 

very 
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Very exiftence of any Chriftian church, in 
ContradiAion to the exprefs declarations of 
its founder j and not lefs of thofe who refufc 
compliance with any national religious efta- 
bliflunent, becaufe they cannot find the form 
and ceremonies of it exa£Uy delineated and 
prefcribcd in any part of the New Tcfta- 

ment. 

Chrift has inftituted ecclefiaftical, in the 
fame manner that God has civil govern* 
ment, that is, by making it necefTary, with- 
out direfting the mode of its adminiftration ; 
becaufe, though the thing itfclf is ncceffary, 
the mode is not to. 
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Matt. XIX. 4, 5. 
vcaje, OTi woiffiTug utt cc^X'Jg, dptrsv jcou SijXu 

TOP WUTBfCC 7CCCI TlffV fHflTipOtf KOU WfOOTCOKKfl'* 

SfjiTBJM Ttf yvvociKi oivTH, KOU l(rovTou 01 ovo hg 
irocoKcc fiioof. 

And he anjwered and faidy Have ye not 
ready that be which made them at the begin^ 
ningy made them male and female ; 

And Jaidy For this cauje Jhall a man leave 
father and mother^ and Jhall cleave to his wife: 
and they twain Jhall be onejlejh ? 

SHOULD there be any controverfy 
concerning the lawfulnefs of polygamy 
tinder the Chriftian difpenfation^ this decla- 
ration of its author is furely fufficiently de- 
cifivc in the negatives becaufr, if a man 
and a woman^ by marriage, become one flefli, 
it feems impoffible that a greater number 

than 
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than two ihould be incorporated by that 
union ; and, if a m^n is commanded to leave 
his father and mother, and cleave to one wife, 
he is furcly not at liberty to cleave to ano- 
ther. 

The queftion here put to Jefus was not, 
indeed, concerning polygamy, but divorce 1 
but his anfwer comprehended them both, 
and declares, by the cleareft implication, 
that the firft ought not to be permitted, 
and, in exprefs words, that the lafl is abfo- 
lutely unlawful in all cafes, except in that of 
• adultery. 

The advocates for polygamy alledge,ThaC 
the praftice of it is recorded as far back as 
hiftory carries us, to the earlieft ages of the 
world J that it was allowed during the whole 
period of the Jewiih theocracy, and conti* 
nued by that people till the coming of 
Chrift, and then not prohibited by any pe^ 
fitive command ; and that, therefore, though 
from a change of circumftances in the prefent 
times it may not be expedient, it cannot 
certainly be unlawfulw— This argument ha^ 

furely 
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ilirely much weight ; but in anfwer it may 
be faid. That, although we do not find it any 
where in the New Teftament abfoliitely for- 
bid, it is, in this and fcveral other places^ 
highly difapproved of by the cleared impli- 
cations ; and indeed it is by no means ere* 
dible, that a cuftom fo licentious, fb inju- 
rious to one, a«d fo deftrudtive to the do- 
meftic happinefs of both fcxes ; a cuftom, 
even at that, time, rejefted by almoft all the 
Gentile nations ; Ihould be adopted or per- 
mitted under the purity of the Chriftian in- 
ititution. 

The true ftate of the cafe I take to be 
this '.—Multitudes of the Jews, unable to re- 
fift the preaching of Chrift, and the evidence 
of his divine miflion enforced by fo many 
miracles, every day became converts to his 
religion j but, being extremely fond of the 
ceremonies and cuftoms of their own, could 
not fuddenly be prevailed on to relinquilh 
them. Of none were they more tenacious 
than of this of polygamy, in which they and 
their forefathers had been indulged for fo 

Vol. IV. M many 
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many centuries, and which had been autho- 
rifcd by the example of charafters, to whom 
they looked up with the moft profound ve- 
neration I and therefore many of them, after 
their converfion, continued in the practice 
of it. 

That they did fo, (eems to be confirmed 
by what St. Paul writes to Titus, that *^ a 
** bifhop muft be blamelefs, the hufband of 
** one wife /' that is, that although polygamy 
might be overlooked in fome of the Jewifli 
converts, who could not be prevailed on to 
accept Chriftianity on any other terms, it 
could not be fuffered in any one who un- 
dertook fo important and fo facred an office 
as that of a bifhop ; whofe life ought to be 
exemplary, and his condu6t free even from 
the imputation of all blame. — From hence 
it appears evident, that polygamy was al- 
ways confidered, by Chrift and his Apoftles, 
as incompatible with the religion which they 
taught s and that, although it might be to- 
lerated in fome of the Jewifli profely tcs, who 
h^d immemorial cuftom to plead in its be-* 

half^ 



half, yet, even in them, it was looked upon 
as extremely blameable, and was never 
claimed by or permitted to any of the Gen- 
tiles who were converted. 
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Matt. XX. 15, i6f 

'Ovreag e(rov]xi 01 Itrx^t^Toi, wpurot, xou 04 

Is it not lawful for me to do what I wilt 
ivitb mine own ? Is thine eye evil^ hecaufe I 
am good ? 

So the laftfiall hefirft^ and thefirjl laft. 

IN order to underftand this parable of the 
houfejiolder, who paid his labourers not 
in, proportion to the time in which they 
worked, or the work which they had per- 
formed, but according to his own pleafure ; 
it is neceflary to remember to whom, and on 
what occafibn it was fpoken. Jefus had juft 
iDefore declared, that when he Ihould fit on 
his throne of glory, his twelve Apoftles 
|hpuld fit on twelve thrones, judging the 

twelye 
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twelve tHbes of Ifrael. Many of his au- 
ditors, who had but lately fecn ' thcfe men 
employed in the loweft occupations^ and by 
no means eminent for their virtues or abi- 
lities, thought this a very partial declaration^ 
and this promifcd exaltation far fuperior to 
their merits. To thefe this parable was 
particularly addreffedj intended to teach 
them, that all power, glory, and happineis^ 
are the fole property of God, and that he 
alone has a right to difpofe of them accord- 
ing to his pleafure ; that all which we enjoy 
is a free gift from his benevolence, and not a 
compenfation for our merits ; that our me- 
rits, if we have any, are derived from him 5 
that even thefe merits proceed from his 
grace, and the rewards of them from his 
bounty; that we ought to be thankful for the 
benefits we receive from his favor, and have 
no pretence to complain of his partiality, if 
we fee greater conferred on thofe who may 
appear to us to deferve them lefs j that we 
are bad judges of the merits of others, and 
worfc of our own, and that therefore, in a 

M 3 future 
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future life, many who arc now lafl: in oxxt 
eftimation, will be firft in happinels and 
glory ; and many whom we now admire for 
their virtues, and imagine will be firil in that 
ftate, will be the laft, that is, lead: meritorious 
in the fight of their jull and all-difcerning 
judge. From whence we may learn, that 
it is the higheft prefumption in us to circum- 
fcribe the right of our Creator, in the diflri- 
bution of his favours, by our imperfeft no- 
tion of fitnefs and equity, to fet bounds to 
the operations of any one of his attributes by 
confronting it with another, to limit . his 
power by the efFcdbs of his mercy, or ;he 
effefts of his mercy by thofe of his juftice. 
His attributes are all above our comprehen- 
fion, and therefore we ought only to adore 
them in iilence, and fubmit to his decifioa 
with gratitude and relignation. 
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Matt. XXII. ai. 

Ton X«y(i a'uTOij* 'A-Tro^ojt w rce K«i- 
(Tce^^f Kuio-api' xou ret tx 0Eif> rm &sa. 

Then/aid be utito ibem. Render unto Cafar 
the tbmgs wbicb are C^Jar's ; end unto God, 
tbe things wbicb are God's. 

IN order to enfnare Jefus into offending 
either their own nation> or the Roman 
government, under which they were then 
fubjedted, the Jews faid unto him, " Tell 
" us, therefore, what thinkeft thou, Is it law- 
" ful to give tribute unto Csefar, or not?" 
A queftion the moft infidious, and rroft dan- 
gerous to decide ofl, that art or nfialice could 
have contrived ; becaufe, in the deciflon of 
it, the moft important political rights were 
to be determined : Whether they, being a 
people chofen by God, could lawfully fub- 
mit to the government of any but God ; or 
feme one of their own nation, deputed by l 
M 4 immedia 
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immediate direftion ?— Whether conqueft, 
which is but unjuft, though fuccefsful vio- 
lencej can give a juft right to govern ? — 
Whether one nation can have a right to 
rule over, and confequcntly to impofe tri- 
bute on another ? — And, Whether any fo- 
vereign can lawfully compel fubjefts to 
pay taxes, without their own confcnt ? 
If Chrift had thought it ever proper for 
him to give direftions on political topics, 
he certainly would not have ncglefted this 
opportunity i but he now, and at all times, 
induftrioufly avoided it, and faid, " Shew 
** me the tribute money :" then replies to 
their queftion, by afking them another, 
" Whofe is this image and luperfcription V 
They anfwered, " Char's." Then faid he 
unto them, " Render, therefore, unto Csefar, 
" the things whtch are Casfar's j and unto 
" God, the things which are God's/' 

Many opinions, by the ingenuity of com- 
mentators, have been extrafted from thefe 
few words of Chrift, Some have thought, 
that, by them, he intended to explode that 
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favorite notion, that they could not be law- 
fully governed by any except God. Some 
have afferted, that, by here acknowledging 
the title of Csefar, he had eftabliflied the 
right of all conquerors to rule over the peo- 
ple whom they had fubdued. Others would 
perfuade us, that, by the things which arc 
Casfar's, are to be underftood, taxes impofed 
by the ftate ; and, by the things which arc 
God*s, the revenues of the church : and it 
is furprifing, that no courtly divine has un- 
denaken to prgve, from this ftiort Becifion, 
that every fovereign has a right to feize on 
all the money which bears his image and fu- 
perfcription. But certainly none of thefe 
fanciful conjectures have any foundation in 
thefe words of Chrift j which are no Aiorc 
than an evafive anfwer to an infidious 
queftion, and a declaration of what he takes 
every opportunity of declaring, That he 
did not come to decide political contro- 
verfies, to fettle the rights of conquerors 
and the conquered, or of fovereigns and fub- 
jefts 5 and that the only inftrudions which 

he 
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he could give on that head were, to pay 
quietly tribute and fubmiflion to whatever 
government they lived under, without un- 
neceflary inquiries into the lawfulnefs of their 
claims j but to inquire diligently after the 
Will of God, and pay the ftrifteft obedience 
to it on every occafion. 



Matt. 



Matt. XXVI. 39. 

iuvoLTov eg't, TS'aoBXdera) oiii I/jlh to W0Tmio9 
T»ro. 

/hd be went a little farther ^ and fell on bis 
face, and pray edy fay ingy O my Father, if it be 
poj/tble, let this cup pafs from me. 

THE hypothetical words, infertcd in 
this fervent addrefs of Chrift to his 
heavenly Father, feem to cftablifh the truth 
of two important propofitions : Firft, That 
there may be, and aftually are, evils inherent 
in the nature of things, which even Omnipo- 
tence cannot prevent ; and, that we have rea- 
fonto conclude, that all which wefufFer in this 
life, except fuch as we bring upon ourfelves 
by our mifcondud or mutual injuries, are of 
this kind; that is, fuch as. cannot be pre- 
vented without the admiflion of greater 
evils, or the lofs of good more than equi- 
valent I 



[ 17= 1 

valent j becaufe wc cannot fuppofe that 3 
Creator of infinite power and goodnefs, 
would admit any others into any part of his 
works. 

The fecond propofuion is. That the fuf- 
ferings and death of Chrift are likcwife of 
this kind, abfolutely neceflary as an atone- 
ment for the fins of mankind, and therefore 
onpreventable by any power, without de- 
feating the great defign of the benevolent 
but dreadful talk which he had undertaken. 
As fucfi they are reprefented, by hJmfelfand 
his Apoftles, throughout every part of the 
New Teftament ; not as contingencies, like 
thofe of other martyrs in the caufe of reli- 
gion, but as an eflential part of the original 
plan of his miffion. From whence this 
neceffity arifes, we have not faculties to 
conceive : but it mull be certainly from 
fome connexions between fuffering and 
fin, that is, between natural and moral 
evil> totally beyond the reach of our com- 
prehenfions. 

Chrift, under the moft terrible appre- 
henfions 
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lienfions of his approaching execution, fcU 
on his face, and prayed, faying, '* O my 
*' Father, if it be poffible, let this cup paft 
^' from me ;" that is, if it be poffible tp 
procure the redemption of mankind without 
this facrifice : but it was not poffible, and 
therefore he voluntarily fubmitted to drink 
it, as the only means to accomplifli that be- 
nevolent end J and, in proof of it, fays, " No 
f^ man taketh my life from me, but I lay 
^' it .down of myfelf */' No doubt of its 
poffibility could arife from any other caufe, 
for furely it was not only poffible, but very 
eafy, for the power of God to have delivered 
him out of the hands of man. He might 
have changed the hearts of his enemies: 
he might have defeated their malice, by 
placing him in a fituation beyond their 
reach, or by fending twelve legions of an- 
gels to his affiftance : " But how then (hall 
^^ the fcriptures be fulfilled, that thus it muft 
^* be f ?" that is. How then ftiall the prophe- 
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cics and promifcs be fulfilled, which affure 
11$, that this important purpofc can be ef- 
fedted by no other means, nor fatisfaftion 
made for the fins of the world on any other 
terms ? 



Mauk 



» Mark 11. 27- 

K.OU bXbFbv dvroig* To a'x^^ccjov Sta rov av-« 

GbCOTTOV lyBVBTO, tJ% Uvd^COTT^ St» TO (TCC^^ 

Coclov. 

And he /aid unto them, The fabhatb was 
fnade for man^ and not man for thejahbath. 

THIS was the reply which Chrift 
made to the Pharlfees, who had fre- 
quently reproved him for healing the fick 
oa the fabbath-day ; and, in the prefent in- 
ftance, for fufFering his difciples to pluck a 
few ears of corn as they walked through the 
fields on that day j by which we are to un- 
deriland, that his opinion on this fubjed was, 
that the keeping holy the fabbath-day was a 
wife and excellent inftitution, admirably con- 
trived for the benefit of mankind, but not 
of fuch indifpenfable importance, that we 
Ihould think it is the chief duty of our lives, 
or that we were placed in this world on pur- 
pofc to perform it. 

5 The 
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The Pharifecs were a feft of the Jews, 
noted for their fpiritual pride and hypocrify, 
who pretended to extraordinary fanftity, by 
a drift and fuperftitious obfervance of every 
ceremony appointed by the Mofaic law, 
particularly that of keeping holy the fabbatb, 
with a rigour beyond what the good of fo- 
ciety would admit, or the inftitution itfelf 
required ; and it is not a little remarkable, 
that the feftaries of all times have followed 
their example in this inftance j they have 
all thought, or pretended to think, that a ri- 
gorous obfervance of this day is the firft of 
all Chriftian duties, and the negleft of it 
the mod enormous of all crimes'; whereas, 
properly fpeaking, it is no Chriftian duty 
at all, in any other fenfe, than that it is the 
duty of every Chriftian to comply with every 
inftitution, from whatfoever fource it may be 
derived, which tends to promote religion 
and virtue amongft mankind. 

The keeping holy the fabbath-day was 
originally enjoined, by a politive command- 
ment, to the Jews in the Mofaic law \ and, 

a$ 
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as fuch, was obferved by Chrift and his 
Apoftles, as was every other part of that 
law> and was afterwards retained by the 
Chriftians of all fucceeding ages, for its pe- 
culiar excellence and utility, when all the 
reft were laid afide. But I do not recoUedt 
that it is any where injoined by Chrift or 
his Apoftles, or even mentioned in the New 
Teftament, except in this and fomc other 
places in which he reproves the Pharifees 
for their hypocritical and fuperftitious ob- 
fervance of it, by converting a day that was 
intended to be fet apart for reft, joy, and 
thankfgiving, into a feafon of mortification 
and felf- denial of all comforts and conve- 
niences of life. 

But this leffens not the force of our ob- 
ligation to keep this day in a proper man- 
ner ; that is, to abftain from labour and all 
worldly cares and occupations, and to emi- 
ploy it in afts of devotion, charity, and hof* 
pitality j for which we have the example of 
Chrift and his Apoftles, and of every Chris- 
tian church from their times to the prefen( 

Vol,. IV, N day. 



day. iThe excellence, likewife, of the inftU 
tution itfelf cannot fail to recommend it; fbir^ 
certainly, there never was any other & well 
calculated to promote the interefts of piety 
and virtue, to call off the worldly-minded 
from the perpfetbal toils of ambition and 
avarice, iand to give leifur^ to thofe who are 
better difpofed, to improve and cultivate 
thofe better difpofitions; to afford relief to 
the poor from incfeffant labour, and to the 
rich from continual diflipation, and to pro- 
ducc Tome fenfe of religion in the vulgar, 
and fome appearance of it in the great. 
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Mark VIII. 38. 
'O^ fa^ civ liFcuo'y(pvdi} fts xd» roui Ifi^fi Xa- 

ttoXta, kai viog « uvB^caTn^ l^etKrxyvdni&BJctt 
duTov otuv IxGri ev Tif Oo^ri n Tsrocjoog avn, (Jt^sjoc^ 
rtav uyfeXcav reav ccymv. 

Whqfoever^ thertforeyjhall he ajhamed offne% 
and of my words y in this adulterous and finful 
generation, of htm alfo Jhall the Son of man be 
njhamedy when he cometb in the glory of bis 
Father. 

MANY and fevere are the threats 
which we find denounced by Chrill 
againft hypocrites 5 that is, againft thofc 
who pretended an extraordinary fanftity in 
their ttianhers and con verfatibn, without hav- 
ing any true fenfe of religion or morality in 
their hearts. The words before us are a threat, 
Ilkewife, againft hypocrites, but hypocrites oF 
i very diffcrfent fort 5 thofe ifrho pretend to 
lit more prbfiigate than they really are, 

N z and 
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And therefore may properly be called hypo- 
crites in wickednefs. Thefe arc much more 
numerous in the prefent times^ and perhaps 
more mifchievous than the forrner ; as thofe 
do honour to religion and virtue by their 
pretences to them, thefe affront them by an 
open difavowal. Thofe make others better 
than themfelves, and thefe worfe, by their 
example. We meet with this ridiculous 
and criminal kind of hypocrify every day; we 
fee men affcfting to be guilty of vices for 
which they have no relifh, of profligacy for 
iwhich they have not conftitutions, and of 
crimes which they have not courage to 
perform. They lay claim to the honour of 
cheating, at the time they are cheated, and 
endeavour to pafs for knaves, when, in faft, 
they are but fools. Thefe are the offenders 
of whom Chrift will be alh^rned when he 
Cometh in the glory of his Father j which 
will be a dreadful but juft puniftiment, and 
^ proper retaliation of that fpoliih and im- 
piqus modefty, which induced them to be 
^^med of him and his word, in complai-r 

lanc« 
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fance to a finful and adulterous generation j 
and to be lefs afraid of incurring the dif- 
pleafure of the beft of all Beings, than the 
profane ridicule of the worft of med« 
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Ma^k XVI. 15, 16. 

fjLOV airocvru^ Kfjpv^ctJB to tvaylkktov voco'ij rri 

KJUTBI. 

ecwi^(rotg, xccloexDiQfjO'ejou. 

And he /aid unto fbem. Go ye into all the 
worldy and preach thegojfel to every creature. 

He that believetb^ and is baptijedy Jball 
he faved i but be that believetb not, Jball be 
damned. 

TH I S is the cdmmiffion, together with 
the promiies and threats annexed to 
it, which Chrift gave to his Apoftles when 
he fcnt them forth to preach the golpel to 
every part of the world : in which thefe three 
important queftions ofFer themfclves to our 
ferrous confideration \ What is meant by be- 
lieving ? What is meant by being faved ? 
and. What by being damned ? — Believing 
cannot here be underflood to fignify the giv-* 

ing 
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ihg atfent to the tradition of one church, at 
to the creeds and articles of another, or even 
to the hiftorical fafts recorded in the New 
Teftament *, becaufe, at the time when this 
commiflion was delivered, no church ex* 
ifted, no creeds or articles were formed, nor 
was the New Teftament written. Believing^ 
in the language of that book, is for the 
moil part ufed as a term fynonymous to that 
of becoming a Chriftian. Thus it is related 
of the nobleman, whofe fon Jefus had cured^ 
*' Himfelf believed, and his whole houfe*;'* 
and thus it is faid, that ** many of the Jews, 
" which had feen the things which Jefus did, 
" believed on himf 9** that is, were converted 
to the religion which he taught, and became 
Chriftians ; for which purpofc nothing more 
was then required, than to acknowledge that 
Jefus was the Son of God (that is, the Mef- 
fiah expected by the Jews and foretold bjr 
the prophets),' and to receive baptifm as an 
external and vifible fign of their initiatioa 

I • John iv. 53. t John xi. 45. 
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into this holy fraternity, which vas imme- 
diately adminiftered to them on their afient- 
ing to this fingle propofition, as we find it 
was by Philip to the euntich, without alking 
any farther queftions. 

In the next place. What is meant by be- 
ing faved ? In order to underftand this ex- 
preffion, it is neceffary to recoUeft that, 
throughout the New Teftament, we are every 
where informed, that mankind, in the prefent 
life, are in a ftate of guilt and depravity, 
under fentence of condemnation, and inca- 
pable of admiflion into the kingdom of Hea- 
ven ; that, in order to redeem them from 
tills unhappy fnuation, Chrilt came into the 
world, and ofFered them a rericrirtn whirh 
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that incapacity, and placed in a ftate, which, 
although it may be forfeited by their future 
mifbehaviour, is, in the language of fcrip- 
ture, called falvation). This I take to be 
the true meaning of being favedj which, 
without fome retrofpeft, can have no mean- 
ing at alh 

By being damned, is not here to be un- 
derftood, being configned to a ftate of ever- 
lafting punilhment, according to the vulgar 
acceptation of that phrafe in our tranflation, 
in which fenfe, I believe, it is no where ufed 
by the writers of the New Teftament— the 
original word is xAraxfiin^rgrai, condemna-- 
iiturj which fignifies Amply, will be con- 
demned^ or found guilty^ without referring 
to any punilhment whatever. In the pre- 
fent inftance, it means nothing more than 
the reverfc of being faved. " He that be- 
lieveth will be faved, but he that believetli 
not cannot be faved i" that is. Whoever re- 
fufcs this gracious offer can receive no bene- 
fit from it, but muft remain in the fame ftate 
of guilty condemnation^ and exclufion from 

the 



die kingdom of Heaven^ as if no fuch oStef 
had been made ; not as a puni(hment, but 
as a neceflary confequence of his unbeliefs 
This is' not a threat, but a declaration ; in 
which there is no more injuftice or fe verity, 
than in that of a phyfician, who, having pre-^ 
fcribed a Ipecific medicine to a patient la« 
bouring under an inveterate difeafe^ aflures. 
him, that if he takes itj he will certainly re- 
cover i but if he will not, he will as certainly 
die. — ^This fair interpretation of this pafiagc! 
I think a full vindication of the juftice and 
goodnefs of God, from the blafphemous im- 
putations fometimes thrown on the divine 
conduft, in condemning his creatures to 
eternal mifery^ merely for not aflenting to 
propolitions which many cannot believe, and 
more cannot underftand -, for which there is 
not the lead foundation in the words before 
us. 
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Luke X|. 8. 

TO slvcu oivra ^tXov, ^tx ys rfjv dvoct^siciv ccu-ns 
lyBpQstg Scocru uvrca occop ^fj^tt* 

t Jay untoyouy Though he will not rife and 
give him becaufe he is his friend i yety because 
tfbis importunity y be will rije and give him as 
fi^any as he needeth. 

THIS parable^ and alfp another of the 
importunate widow^ in the fecondch^p-* 
ter, feems tp reprefent the Deity as teaze4 
into compliance^ anid granting requefts^ noC 
ffppi the rcafonablenefs of the petition, or 
the mierits of the petitioners, but merely 
to put an end to their troublefbme inir 
pprtunities. This in man would cer- 
tainly be a weaknefsj but in the Supreme 
Judge and difpofer of all things is an abfor 
lute impofTibility ^ and therefore cannot be 
;he intention of this parable. But, in order 
to underftand thp fenfe of this, and many 
fther p^flagcs in bpth the Old and New 

Teftament, 
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Tcftament, we fliould remember, that, al- 
though thcfe, as well as other writings of 
remoter ages, abound in more fubllme ideas, 
and more beautiful figures, than the compo- 
fitions of later ages ; yet we muft not cx- 
pe£t to find in them the fame correftnefs 
and prpcifion. In their fimiles, provided 
therewerefomcrefemblancc in their principal 
features, little regard was paid to their dif- 
agreement in all the reft. Thus the pfalmift 
compares the unity of brethren to the pre- 
cious ointment on the head of Aaron, which 
ran down to his beard, and even to the 
fktrts of his cloathing i between which there 
is not the leaft fimilitude, except that they 
were both precious and pleafant things. 
In their parables and fables, provided the 
great outlines correfponded with the mo- 
ral which they defigned to inculcate, they 
attended not to the collateral circumftances 
which were introduced into the ftory ; and 
therefore we ought never to draw any con- 
clufions from them. Thus, in the parable 
of the marriage of the king's fon, the 
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klngj obferving that one of the gueils had 
not on a wedding garment, commanded 
him to be bound hand and foot, and call: 
into outer darknefsj by which we are taught, 
that whofoever comes to Chrift, that is, 
pretends to be a Chriftian, without the 
proper cloathing of righteoufnefs and faith, 
will incur his difpleafure, and be feverely 
punifhed. But we muft not compare 
the juft difpenfations of Providence, with 
the unjuft fentence of the king, who pu- 
niflied a man for not having on a wedding 
garment, who had been but juft before 
picked up in the highway, and could not 
have been expefted to have been properly 
drefled for fuch an entertainment. 

In like manner, in this parable, the folc 
intention is to inculcate the duty of fer- 
vent and importunate prayer, together with 
the deferved fuccefs which attends it. This 
is very well illuftrated by the perfevering 
importunity of the petitioner, and the com« 
pleat though late compliance of his friend. 
The motive which at laft induced him to 

comply. 
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Luke XL 24, 25, 26. 

Orocv TO uxct6oe^T0v wviDfix l^eXQfi utto t« 
ovflf 6?7r», Qitfj(i\ot^ ^* oivvlam roitm ^virau ava- 

rou olxov ft», odtv B^niXSov. 

Kcci iXdov BV^itTKii (re^otoeafjLBvov kou KBKOtT'^ 

fifjfzevov. 

Tote tiro^BVBrcu kou Isrct^uXocfjL^oivn STrJa 
erepot wvBV[/,a^oc 'srovyi^oTB^oc eocvm, kou eltreX-^ 
60VTX KocloiKSt BKSi* KOU yivsjou Tcx, \(rx<x\oL r» 
avOpcaTTii eKSiva ^eioovx rcov wpcarav. 

Wlen the unclean fpirit is gone out of a man^ 
he walketh through dry places^ Jeeking reft : 
and finding none, he faith, I will return to my 
houfe whence I came out. 

And when he comethy hefindeth it f wept and 
gamijhed. 

Then goeth he, and taketh to him f even other 
Jfirits more wicked than himfelf and they enter 
in and dwell there : and the laft ft ate of that 
ptan is worfe than thefirft. 

IKNO W of no paffage throughout the 
l^ew Teftdmenc fo obfdyre as this» nor 
C one 
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one which the commentators have been fo 
little able to explain : — for which end, it is 
in the firft place neceffary to obferve, thaty in 
die times in which the gofpels were writ^icn, 
an opinion was univerfally adopted, both by 
Jews and Gentiles, that madneis, idiotifm, 
many of the difeafes, and much of the wick- 
ednefs of mankind, were occafioned by evil 
Jpirits^ who got pofiefTion of their minds and 
bodies ; and that thefe fpirits, when cafl: out 
by fomc fuperior power, wandered about in 
folitary and uninhabited defarts, reftlefs and 
miferable, until they were able to return to 
their old, or to occupy fome new habita- 
tion. 

This paflage is plainly founded on this 
idea, and on this fuppofition will be found 
not altogether unintelligible; but may be 
fairly explained in the following manner :— 
•• When the unclean fpirit goeth out of a 
man, he, the fpirit, walketh in dry places^ 
(that is, wandereth about in dry and fandy 
defarts) feeking reft ; and finding none, he 
faith to himfelf, I will return to my 
boufc whence I canie out (that ih to the 

pofTefliQa 
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pofleflion of the: fame perfbn from whom I 
have been expelled) and when he cometh 
there, if he findeth it fwept and garnifhed, 
(that is, prepared and made ready for his 
reception by the perfon's relapfe into his 
-former ftate of depravity) then taketh he to 
him feven fpirits more wicked than himfelfi 
and they enter and dwell there (that is, they 
enter and fix their habitation there, and 
cannot again be caft out) ; fo the laft ftate 
of that man is worfe than the firft." — The 
meaning of all which, diverted of metaphor 
and reduced to common language, I take to 
be this : — When any one, who has, by the 
power of reafon and religion, expelled from 
his heart impious and malevolent difpofi* 
tions^ infufed into it by the operations of 
evil fpirits, {hall fuffer himfelf again to fall 
under their dominion, they will return with 
fevenfold ftrength, and the man will be 
many degrees more wicked than he was 
before. 

That evil fpirits did, in thofe ages, take 
poffeflion of the minds and bodies of human 

Vol. IV. O beings, 
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fometimes forefees, for. a confiderable time, 
that he (hall be fo compelled, but is unable 
to prevent it, 

I cannot conclude this obfervation, with- 
out adding another, on the next fucceeding 
vcrfe, in which we are informed, that, ** as he 
ipake thefe things, a certain woman of the 
company lift up her voice, and faid unto 
" him, Blcfled is the womb that bare thee, and 
" the paps which thou haft fucked." She had 
liftened to his excellent and intelligible dif- 
courfe for fome time, which ftie perfeftly un- 
derftood ; but when he fpake thefe things, 
which were above her comprehenfion, fhe 
could no longer forbear lifting up her voice 
and uttering this pathetic exclamation, to ex- 
prefs her applaufe and admiration. This is 
a pi6lure fo exaftly copied from nature and 
experience, that we can have no doubt of 
its truth ; and is here only ment;ionecl as a 
mark of the fidelity with which the moft 
minute incidents are recorded by the Evan- 
gelical hiftorians, 
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Luke XIV. lo. 

*AXX' oroof xXfjQfig, wo^eudetg oofomwov tig top 

But when thou art Hdden, go and Jit down in 

the lowift room. 

CHRISTIANITY is the bcft-brcd 
religion in the world, although the 
manners of fome of its mod rigid profeilbrs 
feem to contradift this affertion. There is 
not a fingle quality required in the conipo- 
iition of a true Chriftian, which is not equal- 
ly requifite in the charafter of a well-bred 
man ; nor a fingle deviation from politenels, 
which does not, under the Chriftian law, 
become a crime, becaufe it tends to defeat 
the two great objeds of that holy inftitu- 
tion, which are to promote peace and good- 
will on earth, and to qualify us for the 
kingdom of heaven. 

Many were the leflbns by which Chrift 
endeavoured xo infufe this amiable virtue 

into 
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into the minds of his difciples ; in the com-» 
mand before us he forbids every infolent 
attempt to precedence^ as equally adverfe 
to Chriftianity as to good manners^ as it 
denotes a proud heart and high ipirit, incon- 
fiftent with the humble precepts of that re- 
ligion. He fays, " Whofoever fhall com- 
'^ pel thee to go a mile, go with him 'twain/* 
that is. In the intercourfes of focial life, be 
ready to comply with every innocent pro- 
pofal, and in every office of civility perform 
twice as much, as is eith.T required or ex- 
pefted. This, therefore, is Chriftianity, as 
well as politenefs. — Again, he fays, " Whofo- 
ever fhall be angry with his brother, with- 
out a caufe," (that is, fhall enter into vio- 
lent, angry, and peevilh difputes about no- 
thing) " fhall be in danger of the judgment 
[or difpleafure of God]j but whofoever 
fhall fay to his brother. Thou fool ! fhall 
" be in danger of hell-fire ;" that is,Who (ball 
make ufe of fuch opprobrious and affronting 
expreflions as may provoke retaliation and 
refentment, which may end in violence and 

O 3 bloodfhed. 
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hloodflied, is anfwerabk fer the confe- 
quencesj and therefore ihall be in danger of 
the fcvereft punifhment. — Thus wc fee, that 
every virtue enjoined by Chriftianity as a 
duty, is reconfimended by potitenefs as an 
accompliflitnent. Gentlenefs, humility, de- 
ference, affabtfity, and a readinefs to affift 
and ierve on all occaiions, are as nece^ary 
in the compofition of a true Chriflian as in 
that of a well-bred nian 5 paffion, morofe- 
neis, peevifhnefs, and fupercilious felf-fuffi- 
ciency, are equally repugnant to the cha- 
ra&ers of both ; — who differ in this only, 
that the true Chrid^iaii really is what the 
well^biied nrnn but pretends go be, ^nui would 
be ftill better bred if h^ yi^n;$. 
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Luke XV* 7* 

I Jay unto you y I'bat joy Jhail be in heaven 
ever one Jinner that repenteib, more than over 
ninety and nine juft ferfons who need no rtf- 
fentance. 

SOME modern cnthufiafis entertain fuch 
&vourable ideas of repentance, as to 
place it higher, in die catalogue (^ Chriflian 
vircues, tham even perfeft innocence itfelfl 
They feem to think, that a man miA be a 
fioner before he can be a faint i and that, if 
his repentance be fincere, his merits will rife 
in proportion to his pad o&nces* Nay, 
ibme have gone ib ^ as to recommend 
wickednefs as preparatory co repentance, 
and thcrrfoi* ncccffary w infiire our 61- 
V3tion« Falfe and impious as thefe princi- 
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pies are, they may, perhaps, like moft errors, 
have fome foundation in truth mifunderftood ; 
for we certainly fee in this, and many other 
parts of the New Tcftament, an extraordi- 
nary degree of merit imputed, and an ex- 
traordinary degree of favour Ihewn, to carnefl: 
and fincere repentance ; although repent- 
ance, however finccre and fuccefsful, can 
do no more than place the finner in the 
fame ftate as if he had never offended. 
How then comes it to pafs, that we find 
here a more joyful reception into heaven 
beftowed upon the finner who hath repent- 
ed, than upon ninety-nine juft perlbns who 
need no repentance ? Thb feems to be a 
difpenfation not eafily reconcileable with the 
wifdom and juftice of God ; and therefore 
I do not apprehend that, by thefe words> 
any preference is given to finners who re- 
pent, above the ri^ttous who need no re- 
pentance, becaufe, in fuch a ftate of perfec- 
. tion no human being ever exifted ; and there- 
fore the competition can only lie between 
thofe who have committed great crimes, 



of which they al^ truly fenfible> and have 
fincerely repented, and*thofc who have been 
daily guilty of many fmalleroflFehces, of which 
they are fo little confcious as to think they 
need norepentance.Thisis clearly exemplified 
by the parable of the Pharifee and the Publi- 
cari,who went up to the temple to pray ♦. The 
Pharifee, unconfcious of his unworthineft^ 
thought he needed no repentance, and there- 
fore only thanked God that he was not as 
other men j extortioners, unjuft, adulterous, 
or even as this Publican : the Publican, len- 
fiblc of the many crimes which he had com- 
mitted, and fincerely forry for them, ftopd 
afar ofi^, and would not fo much as lift up 
his eyes to heaven, but fmote upon his breaft, 
faying, '* God be. merciful to me a finner." 
" I tell you," fays Chrift, " this man went 
*' down to his houfe juftified rather than the 
" other." 

Perhaps, alfb, there may be fomething in 
a fincere repentance for paft oflFences, more 
acceptable to God, and more congenial to 
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the tree Ipirit of Chriftianity, and therefore 
more produftive of joy in heaven, than in 
any degree of original righteoufhefs of which 
human nature is capable. The painter and 
the fcnlptor (hew, that beaiity cannot be 
formed by compalfts and a rxAt ; a face in 
which every feature was fauldeis would be 
ftifF, formal, and unpleafing ; there muft be 
feme fmall deviations from exaft fymmetry, 
to enaMe it to ftrike the eye and captivate 
the heart of every beholder. J uft ib in our 
morals, wa^ ic poUible for any one to aft at 
all times, and on all occadons, as he oughr^ 
liis conduA would form a chara&er rather ad- 
mirable than amiable^ unnatural to man, and 
unlike that of a Chriftian, becaufe it would 
certainly be accompanied with fome kind of 
arrogance, fcif-fufficiency, and independence, 
inconfiftent with the lowlinefs, humility, and 
diffidence, effencial to that rel^ion. Chrif* 
tianity does not exped that we fliould be 
guilty of no offences, but that we be forry 
for them. It does not require perfe£bk>n^ 
of which we are incapable j but a broken 

and 
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and contrite heart, repentance for fins paft, 
and perpetual endeavours after] future a<- 
mendment, which is in every man's power. 
This is the fole principle on which this holy 
inftitution is founded, and therefore it is not 
furprifing that there fliould be extraordinary 
joy in heaven on every inftance of the falu- 
tary eSeds of it, in the converfion and falva- 
tion of a finner. 

Experience teaches us, that we receive 
more joy from the unexpedted return of any 
good, than from the uninterrupted poiieflion 
q£ it; from regaining a loft treafure, than 
from its undifturbed enjoyment ; or the re- 
covery of a beloved friend from a dangerous 
difeafe, than from the knowledge of his 
continual health. This is both natural and 
rational. Why then fhould not the angels in 
heaven be afFedbed with the fame fenfations 
from the fame caufe ? 
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Luke XVI. 9. 

Yiaydi) v[juv Xiyca* IIoiiii(rccj& eceuroig (pikksf 
GC rz fiufjuavu rifig dSiKiag, Ivct. orcof IxXiTrifJB, 
ie^tailou vfJMg ug rag cueovasg aicifvotg. 

And I fay unto you. Make to yourjelves 
friends of the mammon of unrigbteoufnefs 5 tbatj 
when ye fatly they may receive you into ever-^ 
Ufiing hahitations. 

NO commentator, ancient or modern, 
has yet been able to give us a fatisfac- 
tory explanation of this exhortation, deli- 
vered by Chrift to a very numerous audi- 
ence: the moft plaufible is this — That by 
the mammon of unrighteoufhefs, we are to 
underftand ill-gotten wealth ; and the advice 
which Chrift here gives to thofe who have 
fo acquired it, is to employ it in afts of 
charity ^nd beneficence, by which means, 
though they fail in other parts of their duty, 
they may obtain admiflion into everlafting 
lifct — This interpretation might do very well, 

if 
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if the words would bear it i but it is certainly 
impoflible, by any torture, to extraft out of 
them fuch a meaning j and if fuch a mean- 
ing could be allowed, it would not in the 
leaft correlpond with the preceding parable : 
in order to underftand which, as well as the 
words before us, it is neceffary to recoiled, 
both on what occafion they were fpoken, 
and to whom they were addreffed. 

We find, in the foregoing chapter, that 
whilft Jefus was delivering thefe feveral 
parables to a very great multitude, he ob- 
ferved amongft them fome Pharrfees at- 
tending in the crowd j a fet of men who 
were perpetually employed in external a6ts 
of piety and devotion, and as conftantly 
bufied in every fpecies of extortion and 
fraud. To thefe Pharifees, equally remark- 
able for their religion and their roguery, this 
exhortation was with peculiar propriety ad- 
dreffed J in which, I apprehend, we are to 
underftand, by the mammon of unrighteouf- 
neils, the kingdom of Satan j the exiftencc 
©f which was univerfally believed in thofe 

times. 
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Pharifees for their hypocrify and avarice, 
than a ferious dire&ion for their condud, 
and bears fonie refemblance to what Jo(hua 
faid to the Ifraelites ; ^ If itfeem evil unto 
•* you to fcrve the Lord^ choofe you this day 
•* whom you will ferve * :" fo Chrift fays. 
If you will not be fubje£fcs of the kingdom 
of God, make yourfelvcs friends in the king- 
dom of Satan. 

* Jolhaa XMV* 15. 
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Luke XVI. 25. 

Em 3fi 'ACfloa/t** Tbkvov, fjLvi/j(r9ii]i on 
oTFBXccSeg ov t^ dyot6» (nt ev rri ^carj (m, kou 
Aot^otfog ofiottag ro^ kolkol* vw di ocb wocDocjca^ * 

But Abraham Jaidy Son, rememher that thou 
in thy life- time receivedft thy good things y and 
likewije Lazarus evil things : but now he is 
comfort edy and thou art tormented. 

AL L the commentators on this parable 
feem to have miftaken the intention 
and moral of it ; they have all underftood it^ 
as defigned only to inform us^ that no judg- 
ment can be formed of men's condition in a 
future life, by the appearances in the prefent, 
of either their profperity or diftrefs : that the 
rich and great will, if criminal, certainly meet 
with the punifliment due to their offences, in 
another ftate, which, by the influence of their 
power, they may have evaded in this; and the 
poor and difcafed, if virtuous, will there re- 
ceive 
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ceive retribution for all the miferies and ill- 
treatment which they have undefervedly fuf- 
fercd. In order to accommodate the parable 
to this interpretation, they have conftantly 
painted the charadter of Dives in the blackeft, 
and that of Lazarus in the brighteft co- 
lours J for which there is not the lead foun- 
dation in the parable itfelf, as there is not 
one word faid of the criminality of the one, 
or the merits of the other; Abraham, in 
his anfwer to the rich man, does not bid him 
ta remember, that he acquired his wealth 
by fraud or rapine, or that he had expended 
it in .profligacy or oppreflTion ; and that, 
thereforCj^ he ought not to complain of a pu- 
nifliment which he had fo juftly defer ved. He 
fays nothing of the virtues of Lazarus, that 
he had been pious, fober, honeft, and patient; 
he only anfwers the complainant in a friendly 
manner, " Son, remember that thou in thy 
life-time receivedft good things, and like- 
wife Lazarus evil things ; but now he is 
^' comforted, and thou art tormented :" by 
which, I apprehend, he means to addrefs 
Vol. IV. p him :— 
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him : — *^ Soft, although thy prefent {ituatioa 
is very wretched, and that of Lazarus no left 
happy, thou haft: no reafon to arraign the 
partiality of God j but oughteft to remember, 
that thou, in a former ftate, enjoyedft all the 
pleafures of wealth and profperity, and that 
then Lazarus fufFered all the miferies of po- 
verty and difeafe, but that now he is comfort- 
ed, and thou art tormented, in conformity to 
that impartial and eternal law of Providence, 
which inftituted the perpetual rotation of 
good and evil." 

From this parable we may learn, that 
the Supreme difpofer of all things diftributes 
good and evil amongft his creatures, not 
only with juftice, but with a greater degree 
of equality than we imagine^ and that this 
he is enabled to perform by having fo won* 
derfuUy contrived the difpofition of things, 
and the conftitution of man, that riches, 
power, wealth, and profperity, in this life, 
adually lead him into many vices, which 
will incur punifhment in another ; and fiek* 
m(s, poverty, and diftreA, are as naturally 

productive 
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produftive of many virtues, which .will there 
merit a reward ; by which means happincfe 
and mifery are more equally diftributed, at 
the fame time that ftrift juftice is done to 
every individual according to his deferts^ 
^nd no one can have any caufe to complain. 

This idea of the rotation of good and 
evil, of enjoyments and fufferings, is con- 
firmed by the clearefl: allufions in feveral 
parts of the New Teftamentj for inftance, 
we there read, that " it is eafier for a ca- 
*' mel to go through the eye of a needle, 
'* than for a rich man to enter into the 
" kingdom of God*;" notbecaufe it is cri- 
minal to be rich, but becaufe, whilft riches 
beftow on their poffeflbrs many prefent gra- 
tifications, they ufually make them proud, 
infolent, and profligate, which incapacitates 
them from becoming members of that holy 
and happy community. Again, it is faid, 
" Blefled are thofe that mourn, for they 
" (hall be comforted fj'* not becaufe there 
is any merit in mourning, but becaufe 

* Matt. xix. 24. t Matt. y. 4. 
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afHi^ions n&turally tend to make men hum- 
ble, fober, patient, and virtuous in this life, 
for which they will dcferve and receive a 
rccompcnce of comfort in another. This 
wife difpoDtion of Providence, in the gene- 
ral courfe of things, although it marks his 
impartiality, is no impediment to his juftice, 
becaufe it lays no one under compuJfion, 
and may be interrupted by the condu£i: of 
every individual. The rich arc not obliged 
to be wicked, nor the poor to be virtuous ; 
a rich man may employ his wealth in fuch 
a manner in this life, as to acquire happi- 
nefs by it in another ; and a poor man may 
be fo incorrigible as to make himfeif very 
miferable in both. All that we are to learn 
from it is, to take extraordinary care to 
avoid thofe crimes to which our fituatton 
renders us peculiarly liable. 
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John III. 3. 

afjuviv Xefca troi, eocv fjtfj ng ysvvrjdri avadBv, tf 

Jefus anfweredy and /aid unio bim^ Verily y 
verily y 1 Jay unto thee. Except a man be born 
again y be cannot fee tbe kingdom of God. 

THE meaning of which is this :— That 
mankind are born or come into the 
world with difpofitions fo depraved, fo prone 
to anger, malice, revenge, avarice, and am- 
bition, that it is impoffible for them ever to 
enter into the kingdom of Heaven, except 
they are fo totally changed as to become 
new creatures. No partial alteration will 
do J it muft be an entire change of temper, 
fentiments, habits, manners, inclinations, and 
purfuits. All thcfe turbulent and high-fpi- 
rited paflions muft be eradicated, and meek- 
ncfs, gentlenefe, and poorncfs of fpirit, in- 

P 3 troduced 
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troduced in their room; anger muft give 
place to patience, malice t6 benevolence, 
revenge to forgivenefs, and all worldly pur- 
fuits to a conftant habit of piety and de- 
votion. This, in the language of fcripture, 
is properly and emphatically ftyled being 
born again; becaufe it is a kind of en- 
trance upon a new life, and a commence- 
ment of a ftate entirely different from the 
former. The neceflity for this change is 
fufEciently evident, becaufe, if men could 
be permitted to carry thefe evil difpofitions 
with them into the kingdom of God, they 
would not be happy themfelves, nor fuffer 
others to be fo. 

We fee that even upon earth, if a wicked, 
malignant, and turbulent man was confined 
for life, in a virtuous, peaceable, and pious 
fociety, it would be no inconfiderable pu- 
nifhment 5 and much more fevere would it 
be, in heaven, where the contraft is greater 
and the duration longer. Wickednefs and 
mifery are by nature fo clofely united, that 
they cannot be feparatedj, and therefore nei- 
ther 
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ther of them can have a place in the king- 
dom, of God. If any one*s difpofitions are 
cruel, malignant, envious, turbulent, fac- 
tious, and ambitious, though, in contradic- 
tion to their impulfe, he fhould perform all 
the duties of piety, benevolence, humility, 
and fubmiflion, he could not become a 
member of this holy and happy fociety, be- 
caufe his admiflion would be rather a pu- 
niftiment than a reward : before he could 
attain this ftate of felicity, he muft be qua- 
lified to enjoy it, and this can only be ef- 
fefted by being born again. How a man 
is to be born again, Jefus further informs 
us in the fucceeding verfe ; he there fays. 
Except a man be born of water and of 
the Spirit, he cannot enter into the king- ♦ 
*^ dom of God j*' that is, except a man be 
born again, by embracing the doftrines and 
obeying the precepts of his religion, for 
which purpofe the external fign of baptifm, 
and the internal affiftance of the Holy Spirit, 
are abfolutely neceflary. By thefe, together 
with fincere repentance and reformation, he 

P 4 may 
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may become a new perfon, and pcrfc^ly 
qualified to be, and to make others happy in 
that blefled community; and when quali- 
fied, however great may have been his for- 
mer offences, he will be readily admitted, 
and there will be joy in heaven at his re- 
ception. 
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John VL 44. 

OvSetg dvvccloti IxGsiv Tsrcog fiz^ loaf [jltj troirrfif 

No man can come to me, except the Father^ 

m 

which bathfent me, draw him. 

MO S T of our commentators, appre- 
henfive left the obvious fenfe of 
thefe words would lead them into difficul- 
ties concerning the grace of God, and the 
free-will of man, which they were unable 
to folve, have endeavoured to explain them 
away, and fubftitute other fignifications, for 
which there is no authority. The true mean- 
ing I take to be this : — " No man," fays 
Chrift, " can believe the doflrines, or obey 
the precepts, which I teach, except he is en- 
abled by the affiftance and grace of God :" by 
which we are not to underftand any fudden 
irrefiftible impullc, as fome cnthufiafts would 
pcrfuade us; but, except God (hall be 
pleafed to difpofe his heart, and alfo the 

circumftances 



u 

€€ 



i »»8 ] 

tircumftances of his fituation, in fuch a man- 
ner asL to draw him into the right road of 
faith and obedience. This is the declara- 
tion of Chrift, and the doftrine univerfally 
enforced by all the writers of the New Tef- 
nment. St. Paul fays, " Not that we arc fuf- 
^ ficientof ourfelvesto think any thing as of 
" ourfelves, but our fufficiency is of God */* 
He fays alfo to the Philipians, " For it 
is God which worketh in you both to will 
and to do, of his good pleafure j"'\ This 
is the conftant language of the fcriptures ; 
in which we are every where exhorted to 
feek, to depend on, to hope for, and to pray 
for this divine influence on our thoughts 
and aftions, as neceflfary to our thinking any 
thing right, or performing any thing good : 
and yet we are conftantly confidered, by 
the whole tenour of thofe writings, as free 
agents, poffefTed of perfeft liberty to do 
good or evil, and as fuch we are inftrufted, 
admoniflied, tempted by rewards, and threat- 
ened with puriiflinrients. How contradic- 

• aCor.iii. 5. t Pliil-ii- I3- 

tory 
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tory foever thefe two propofitfons may feem, 
they are both undoubtedly true. Of the 
firft we cannot fail of being convinced by 
reafon, nor of the latter by experience. 
Reafoh aflures us, that no creature can 
think or aft independant of his Creator, 
in whom he lives, and moves, aild has hisi 
being, and from whom he receives power 
to think or aft at all ; and it feems indeed 
impoffible that a Creator, however omni- 
potent, ftiould beftow on his creatures fuch 
a degree of freedom as to make them inde- 
{)endent of himfelf : for he muft infufe into 
their original frames fome difpofitions, good 
or bad 5 he muft give them reafon fuperior 
to their paffions, or paflions uncontrouled by 
their reafon ; he muft endue them with a 
greater or lefs degree of wifdom or folly j 
he mufi: place them within or beyond the 
reach of temptations, and within the view 
of virtuous or vicious examples. All thefe 
circumftances muft ptioceed from his dif- 
penfations, and from thefe their eleftions 

and 
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and confcquent conduft muft be derived. 
Of the latter, which is, that we are pof- 
leiled of full liberty to choofe good or 
evil, to do, or forbear doing, any aftion 5 
every moment's experience aflbres us with 
equal certainty. This is not a matter of 
argument, but of feeling ; and we can no 
more doubt of our being poffcffed of this 
power, than of our fight, hearing, or any of 
our corporeal fenfes. 

How thefe two con trad iftory propofitions 
can be reconciled, is above the reach of our 
comprehenfions, and is but another ,mark, 
added to many, of their weaknefs and im- 
perfeftion. We have no faculties which 
are able to folve this difficulty, .and there- 
fore ought to leave it to that omnifcient 
Being who framed, and is alone acquainted 
with the compofition of the human mind. 
Each of thefe opinions has been fup- 
ported by different fcfts of philofophers, 
with equal warmth ^ but it is remarkable, 
that the Chriflian is the only religious or 

moral 



[ 221 ] 

moral inftitution which ever ventured to 
affert the truth of them both; which, as 
they are both undoubtedly true, feems no 
inconfiderable proof of the fupernatural 
information and authority of that difpen£i- 
tion. 



JOH?C 



[ 212 3 



John VI. 53. 

Vfjuv, eoof fiTi (pccyfje rufv (rupycu rou viov tcv 
^OocoTTii, Kou Tsrii^je avTH to otifioc^ }iK e^ers 
^coffv ev exvjoig. 

Then Jefus/aU unto them, Verily y verily^ I 
Jay unto you. Except ye eat the flejh of the Son 
of Man, and drink bis blood, ye have no life in 
you. 

THESE remarkable words of Chrift, 
being the very fame which he after* 
wards ufed in the inftitution of the facra- 
ment of his laft fupper> we cannot but con- 
clude that they muft have the fame mean- 
ing. Modern expofitors have, indeed, in 
both places, explained them in fuch a man* 
ner, as to leave them no meaning at all ; 
they would perfuade us, that they are merely 
figurative and metaphorical, and think, by 
eating the body, and drinking the blood of 
Chrift, nothing more* is to be underftood^ 

than 
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than being intimately united to him, by bci- 
lieving his doctrines and obeying .his <pre*- 
cepts 5 and that, when applied to the hnsA 
and wine received in the facranaent, thcf 
mean only that thefe are fynibols of his ft^ 
ferings and death. But they are furely to^ 
expreiHve, too much infifted on, and t09 
often repeated, to admit of fo cold an inter*- 
pretation ; nor is it credible that Chrift 
would have made ufe of an expreffion ibr 
the fake of metaphor, which locked bk 
hearers, offended his difciples, and has pro* 
duced the moft violent contentions amongft 
them from that time to the prefent hour. 

The Evangelifts who heard them, .and 
have fo emphatically recorded them, had 
very different ideas of the importance of 
thefe words, and fo had St. Paul, who.re*' 
proved the Corinthians who received un- 
worthily, by not difcerning the Lord's body; 
that is, by not perceiving that they were 
then not eating and drinking bread and 
wine as their daily food, but fomething 
which, by powers fupernaturally annexed to 

5 i^^ 
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it, would produce the mdft important ef* 
fcfbs on their prefent difpofitions and fu<- 
turc happinefs. Our firft reformers, though 
they rejefted tranfubftantiation, yet retained 
the higheft veneration for this facramerit, 
the fanftity of the elements, and the im- 
portance of their efFefts on the .communi- 
cants ; and I am inclined to think, that they 
underftood the fenfe of the fcriptures better, 
and the true fpirit of Chriftianity more cor- 
redlly, than our prefent reformers of refor- 
mation. Thefe fet up reafon as the mea- 
fure oftruth, and then pare away the fcrip- 
tures to make them fit it : thofe fearched 
them with diligence and candour, to find 
out their true and genuine fignifications, 
. without any regard to the decifions of hu- 
man reafon ; from hence they formed their 
opinions and doftrines, and from them their 
creeds and articles; and on this principle we 
ought to fubfcribe them — by which we do 
not affert their truth, but their conformity 
to the ferife of the fcriptures, which they 
were intended to explain: the truth and 

ituthority 



authority of thofe writings is another quef- 

tton. 

Several of our modern divines reprefent 
the facrament of the Lord's fupper as a 
mere commemoration of his fufFerings and 
death ; by which they entirely deftroy the 
end and intent of it : for, although this is a 
pofitive inftitution, it is of a moral nature, 
becaufe it is defigned to drive the wicked 
into repentance and amendment; and for 
this purpofe it is moft admirably contrived, 
becaufe, if they have not totally rejefted the 
Chriftian fcheme, it lays them under infu- 
perable difficulties, as it obliges them either 
to augment their guilt, by the negleft of a 
pofitive command, or, by obeying it with- 
out repentance and reformation, to ratify 
their own condemnation. But if thefe very 
extraordinary words of Chrift have no mean- 
ing, or mean nothing more than a bare 
commemoration — if confecration confers no 
fanftity on the bread and wine — if thofe who 
receive them worthily receive no benefit, 
nor thofe who receive them unworthily in- 

VoL, IV. Q^ cur 
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cur no danger— the inftitution is vain and 
ufelcfs^ and has no more concern with our re- 
ligion or morals than the commemoration of 
gunpowder treafon, or of any other event re- 
corded in the hiftory of former times. — Al- 
though, therefore, we cannot believe, in 
contradiftion to our fenfes, that by thefc em- 
phatical words of Chrift the material fub- 
fiance of the elenrients is changed j yet, 
furely, we may believe, without the impu- 
tation of credulity, that they have fome 
meaning j and that, by them, powers, pro- 
perty, and efFefts may be annexed to the 
proper ufe of the facrament, which may 
greatly contribute to our obtaining pardon 
for our pad offences, prevent us from falling 
into future tranfgreffions, and effcntially affift 
us in our progrefs to cverlafting life. 



John 
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John VIL 46. 

OuSiwoji VTug tKocXii(riv av6pu7r^, u; our®' t 

Never man /pake like this man, 

I HAVE always been of opinion, that 
the moft convincing proof of the divine 
authority of the Chnflian revelation may be 
drawn from the originality of its dofb-ines, 
precepts, and the character of its author. 
This religion teaches us, that mankind come 
into the world in a ftate of depravity, guilt, 
and condemnation, from which they cannot 
be redeemed, but by the merits and medi- 
ation of Jefus Chrift, together with their 
own fmcerc repentance, reformation, and 
faith in him ; and that, on thefe terms, God 
will accept his fufFerings and death, as an 
atonement for their fins; but that thefe 
terms they are unable to comply with, with- 
out the fuperintendency of his grace and 
aflillance, although they are endued witK 
Q.a pe 



pcrfcft frcc-will, and are accountable for the 
ufe of it. — All thefe doftrincs are fo entirely 
new, that they had never entered into the 
head of any one before, and never any man, 
but this man, had thought or fpake any 
thing like them. Impofture always puts on 
the garb of truth, and refembles her as near 
as (he can; but in all thefe propofitions 
there appears not even a pretence to proba- 
bility, and therefore, as they cannot be in- 
vention, we may reafonably conclude that 
they muft be true. 

The moral precepts of this inftitution 
are„ indeed, fimilar to thofe of all others; 
but in this refpeft they alfo are entirely new, 
that they are carried to a higher degree of 
purity and perfeftion, than was ever thought 
of by the legiflators and philofophers of 
preceding ages. They had fome diftant 
prolpeft of a future (late of rewards and 
puniihments^ but they faw it through a glafs 
darkly, obfcured by clouds of doubt and 
uncertainty ; but this man fpake of it with 

certainty 
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certainty and authority, removed all the in- 
tervening clouds, andfhewed it in the cleareft 
day-light. 

The character of the great author of this 
difpenfation, is not lefs new than the reli- 
gion itfclf ; there is no inftance, in the hif- 
tory of mankind, of the founder of a religion, 
who propofed by it no benefit to himfelfi 
as well as to the world, who intended not 
to acquire wealth, power, and dominion 
over his followers j nor an inftitution in the 
conftruftion of which this intention is not 
evidently vifible. But Chrift difavows all 
pretences to fuch acquifitions, chofe nothing 
for himfelf, and ' promifed nothing to his 
difciples but poverty, difgrace, fufFerings, 
and death. 

The progrefs of this religion was equally 
new and unprecedented with all the reft 5 
for in the courfe of a few years it triumphed 
over all oppofition, from reafon and philofb- 
phy, from principalities and powers, and 
Ipread itfclf over all the moft civilized 
and learned countries then in the world. 

0^3 This 
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This vmficd the wife prcdiftion of Gama- 
liel J who did to the High-prteft, defirous of 
pcrfecuting the Apoftles, ** Let them alone ; 
" for if this counfel or work be of men, it 
•• will come to nought } but if it be of God, 
•' yc cannot overthrow it *," 



• Afts T- 38, 59. 
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John VIII. 5?, 58. 

EIttov au 01 'luSouoi wpog cujtov' HtVTif- 
KOv}a STti tnru E;t^K> '^"i* A^petafi eapcexag ; 

EiVef auTOif IijffKi' Aftijw afi^v Xtyu 
ifuVf "TToiv AQpetctfi yevso'Seu iyu ttfu, 

Then /aid the Jews unte him. Thou art net 
yet fifty years eld^ and hafi thou Jem Ahra- 
bam ? 

Jejus Jaid unto thejUt Verily, verily, I Jay 
unto you. Before Abraham was, lam, 

IN this ftiqrt reply of Jefus to the Jews, 
there is fomething exceedingly remark- 
abfej of which the commentators have taken 
no notice, though it is furprifing that fo un- 
common an cxpreflion (hould have efcaped 
their obfervation. 

Had he faid, " Before Abraham was, I 
** was," the obvious meaning would have 
been no more than this, that he had exifted 
from all eternity, and confequendy before 
the time of Abraham, though he ha 
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made his appearance in this world before 
that age which was then prefent j but the 
extraordinary phrafe here ufed, by applying 
the prefent tenfe to a paft event, muft im- 
ply a great deal more, and refer to the mode 
of that eternal exiftence* It feems, indeed, 
to amount to a plain declaration, that eter-^ 
nal exiftence is permanent and unfuccef- 
fivej not compofed of days, and months, and 
years, like ours in the prefent life, but one 
fixed unchangeable point, bearing no re- 
lation to time at all ; which we have no fa- 
culty to comprehend, nor language to ex- 
prefs. 

If this is the true nature of eternity, of 
which I have no doubt, this extraordinary 
declaration is no inconfiderable proof of the 
fupernatural information of this extraordi- 
nary teacher j becaufe, in the ages and fitu-- 
ation in which he lived, he never could have 
acquired fuch an idea by any human means. 
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John XVIII. 40. , 

Then cried they all again, faying. Not this 
man, but Barahbas. Now Barabbas was a 
robber. 

IT has frequently been well obferved, that 
the Supreme difpofcr of all things never 
interpofes a fupernatural power, whenever 
hisdefigns can be accomplifhed by ordinary 
ineajns -, that is, by the pafTions and adions 
of (rtt beings; the efilfts of which are as 
certain and uniform, as thofe of matter and 
motion; and which, though to us not fb 
vifible, are as accurately known by him, 
who is perfeftly acquainted with their frames 
and difpofitions, frorti whence their aftions 
muft inevitably be derived. 

This is remarkably exemplified in the 
Evangelical hillory of the life and death 

of 
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of Jefus Chrift ; in which we fee that, in or- 
der to afcertain hia divine mifTion, and give 
a fanftity to the religion which he uught, 
miraculous works were every day performed, 
bccaufe this could not have been etFetfled 
without them ; but the whole progrefs of 
his perfecutions, fufferings, and death, were 
left to the ordinary operations of the male- 
volence, wickcdnefs, and ignorance of man- 
kind, the ufual inftruments which Provi- 
dence employed to bring about the moft 
important events : and by thefe we find that 
this, the moft important of all others, was 
effeded, without the afliftance of any fu- 
pernatural power ; for no fo(Mier did Jefus 
enter upon his benevolent office of inftruft- 
ing and reforming mankind, than he was 
mifundcrftood by fome, and mifreprefented 
by others i he was reviled, infulted, and 
perfecuted, his doftrines were called blaf- 
phemy, and his miracles imputed to the 
devil. In a little time the JewiOi prieft- 
hood (apprehenfive from his preaching of 
danger to their church) and the civU ma- 
giftrates 
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giftrates (fearful of infurreftion in the fiate) 
united to dcftroy him. Falfe witneffes were 
fuborned to accufe him^ and one of his own 
difciplcs was corrupted to betray him. He 
was then brought before the judgment-feat 
of a Roman governor^ who, though he de- 
clared that he found no fault in him, yet 
(fearing to offend the moft powerful part 
of the nation over which he prefided, and 
ftill more overawed by the name of Caefar) 
preferred his own intereft to the proteftion 
of friendlefs innocence, and condemned him 
to a cruel and ignominious death. But it be- 
ing cuftomary, at this time of the paffover, 
to releafe one malefaftor at the requilition of 
the people, and there being now one under 
fentence of condemnation, called Barabbas, 
this timid judge propofed an option to the 
populace, which of them he ftiould releafe, 
hoping that they would do that juftice 
which he himfelf had not courage to per- 
form. But here a meek and virtuous cha- 
raAer had no chance, in a competition for 
popularity with one who, though a robber, 

had 
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had been the ringleader of an infurreftion ; 
and ihcreforc they all cried out, again and 
again, " Not this man, but Barabbas." All 
■ this was but the ordinary proceft of hu- 
man wjckcdnefs, ignorance, and malevo- 
lence J and no miraculous interference ap- 
pears in any part of this tranfaiSion, be- 
caufe none was wanted. For, ■ certainly, 
no miracle is requifite to produce oppofers 
of truth, enemies to reformation, perfecu- 
tors of innocence, and magiftracy tenacious 
of their authority; a priefthood jealous of 
their power, a fervanc bribed to betray 
his mafter, falfe witnefles, a felf-intcrefted 
judge, and a profligate and milled popu- 
lace. Thefe are the growth of every age 
and country in the world, and were fully 
fufficicnt to accomplifti this important and 
aftonirtiing event; and will ever remain a 
remarkable inftance, that the worft aftions 
of the worft of men are fometimes made ufe 
of, by the power and wifdom of God, to 
carry into execution his moft beneficent 
and falutary defigns. 

John 
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John XX. 29. 

Kcu 7srig'Bv<ra,VTeg» 

7^/^^/^^^b «»^^ ^^^5 Thomas, becaufe thou 
haftjeen me^ thou baft believed : blejfed are thej 
that have notjeen^ and jet have believed. 

WHAT! fays the felf-fufficient rea- 
foner, are thofe the moft bleffed 
who believe without proof? And is the me- 
rit of faith greater, in proportion as the evi- 
dence for it is lefs ? — To fuph querifts I 
fhall only anfwer. That they underftand not 
the nature of faith, nor in what the merit of 
it confifts. In the mere affent to a propo- 
fition, there is no merits becaufe, if the 
proof is obfcure, it is weaknefs j if clear, ic 
is compulfion. It is not the aEly but the 
difpofttiofiy which places faitji fo high in 
the catalogue of Chriftian virtues, and ren- 
ders infidelity fo criminal. One of the chief 

charafteriftics 
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charaftcriftics of Chriftian charity is, that 
it believeth all things; becaufe this rea- 
dincfs to believe mufl: proceed from an 
humble, fubmiffive, and teachable temper. 
Whereas incredulity, when the evidence is 
fufficient, generally arifes from men's vices, 
and at bed, from a fclf-conccited, fufpicious, 
and untraftable difpofition, which is utterly 
incompatible with the whole tenour of that 
religion. This feems to have been the cafe 
of St. Thomas; who is here reproved for not 
believing the refurreftlon of Chrift, on the 
pofitive and unanimous teftimony of all the 
Apoftles (with whofe honefty and veracity 
he was perfeftly acquainted, and had no rea- 
fon to queftion) becaufe he had nx)t feen 
him with his own eyes, and felt him with 
his own hands : and, perhaps, he was not 
indulged with fo inconteftible proof as the 
reft had been, in order to try and corrcft 
this incredulous and fufpicioils dilpofition. 
If this was really the fad, we may from 
thence reafonably conclude, that many 
things are communicated to us^ in the fcrip* 

turesJ 
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tures, in a manner not fo perfeftly clear and 
demonftrative as they might have been, for 
the fame caufe, that is, to try and cultivate 
in us a difpofition fo ncccffary in the com- 
pofition of a Chriftian. 
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Romans VIIL 29* 
Ori ig TT^eyvta^ x/ou Tf^upure (nififio^lpTsg ny^ 

Fcr whom be did foreknow ^ he alfo did fre^ 

deftinate. 

MUCH unneceflary labour has been 
employed, by many learned divines 
and metaphyficians, to reconcile the fore- 
knowledge of God and the free-will of 
man ; which never can be at variance, be-* 
caufc they have nothing to do with each 
other. The Apoftle here fays, " Whom he 
** did foreknow, he alfo did predeftinate ;'* 
that is, Thofe whom he foreknew would be 
wicked, he foreknows will be puniflied 5 and 
thofe whom he forefees will be righteous, he 
forefecs alfo will be rewarded : but they arc 
not wicked and puniflied, or righteous arid 
rewarded, becaufe he foreknows it i but he 
foreknows it becaufe they are fo. It is 
impoffiblc but that an omnifcicnt Being, 
< "in 
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** in whom we live, and move, and hav0 
** our being," muft forefee all our thoughts 
and actions, and the confequences which 
attend them, and therefore muft fore- 
know our deftination in the prefcnt, and 
in a future life : but his foreknowledge 
is not the caufe of it, nor in the leaft con- 
trouls the freedom of our elections, in which 
we enjoy as perfedt liberty as if they were 
totally unknown 5 for the mere knowledge 
of one being, cannot poffibly have any in- 
fluence on the aftions of another. If any 
man is well acquainted with the difpofitions 
of another, he may nearly guefs how he will 
conduft himfelf on any occafion ; if he 
knows they are profligate and prodigal, 
he may reafonably conclude that he will 
deftroy his health, wafte his fortune, and die 
in an hofpital or a gaol ; this accordingly 
happens, but not becaufe he had forefeen 
it J that could not be the caufe of this man's 
mifbehaviour or misfortune; which could 
be derived only from his own folly and 
extravagance. What is but conjefture in 
Vol. IV. R man. 
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man, in God is certain prefcience ; but the 
cleftions of free agents are no more con- 

trouled by the one than the other. In this, 

I perceive nothing abftrufe, difficult, or in 
the leaft inconfiftent with the juftice of God, 
or the free-will of man. The caufe of all 
our cmbarraffments on this fubjeft I take 
to be this : — From the nature of human con-^ 
ceptions and human language, we are un- 
der the neceflity of applying ideas and ex- 
preflions, relative to time, to the exigence, 
the attributes, and aftions of the Supreme 
Being j with which they have no kind of 
relation ; which leads us into innumerable 
abfurdities in our fpeculations on this fub- 
jeft. With God there is no paft, prelent, 
and to come : he knows all things equally 
at all times, and therefore cannot properly 
be faid to foreknow or predeftinate any 
thing. This foreknowledge may be to him 
predeftination ; but with regard to us, as it 
afFefts not our conduft, it is in a moral 
fenfe abfolutely nothing. 

Ro MANS 
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Romans XIIL i^ 2. 

&B(r^ca. OJ ya^ Igivl^ntnoc si f/,7j utto Qea* at 
'Se woa e^ii(riai, vtto t» Qgh rejxyfjLBvou 
elcriv. 

luvTotg KoifjLoc Xy[^ovroUm 

Let every foul befubjeSl unto the higher pow* 
ers : for there is no power but of God; the 
powers that be are ordained of God. 

Whofoevevy therefore^ refifteth the power j 
refifteth the ordinance of God : and they that 
reftfi fhall receive to themf elves damnation. 

THROUGHOUT the whole New 
Teftamcnt we find, that both Chrift 
and his Apoftles were particularly careful 
to avoid giving any inftruftions concerning 
government, and on all fubjeds of a poli- 
tical nature \ an example which the preach- 
ers of his gofpel would do well to imitate 

R 2 in 
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thence would pcrfuade us, that whenever a 
government is fo much perverted from its 
original dcfign, as to become a terror to 
good works, and not to evil (that is, when* 
ever it is unjuftly and tyrannically adminiftei- 
cd) it becomes then not only our right, but 
our duty, to refift it. But in this, as in mod 
contrciverfies, both fides are in the wrong s 
for, if the arguments of the former were 
univerfally to prevail, there could be no 
liberty, if of the latter, no government, 
upon earth j but certainly Chriftianity never 
intended to make men cither flaves or re- 
bels. Wc have here a wife and falutary in- 
junction from St. Paul, to his difciples then 
at Rome, to fubmit quietly to any govern- 
ment under which they lived, without mak- 
ing any nice inquiry into the rights of thofe 
who govern, or failious objeftions to their 
adminiftration ; which is not in the leail 
difpenfed with by the following words; 
that " rulers are not a terror to good 
" wprks, but to evilj" which are added as a 
farther argument to induce all good men to 

R 3 fubmit 
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fubmit to and fupport government, becaufe 
it is inftituted for their protcftion ; and we 
cannot fuppofe that the Apoftle could mean 
by them to furnifh the Chrtftians with an 
excufe for difobedience, as his whole inten- 
tion is clearly to enjoin them to fubmit 
peaceably to the Roman government, which 
was then, in the tnieft fenfe, a terror to good 
works, and not to evil ; and particularly to 
their good works, for which they were daily 
opprefled and perfecuted. The doftrine of 
St. Paul is planly this, That every man 
ought to be fubjeft to the powers that be 
(that is, to the eftabliflied government of the 
country in which he lives) for this wife and 
pious realbn, becaule all power muft be de- 
rived from the appointment, or at leaft 
from the permiffion, of God j and this not 
only for wrath, but for confcience fake, 
(that is, not only for fear of incurring the 
difpleafure of that government, but as a 
duty required by him). This alfo is the 
doftrine ofChrift himfelf, which he enforced, 
both by his precepts and example, on all 
5 occafions. 
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occafions. When Pilate faid unto him, 
*' Knowefl ,thou not that I have power to 
" crucify thee, and have power to releafe 
*' thee ?*' he anfwered, « Thou couldft have 
*^ no power againft me, except it was 
" given thee from above j" and therefore he 
fubmitted. 

There may be cafes in which refiftance of 
the fupreme power may be juftified by ne- 
ceffity, but fuch ought never to be defined 
or pointed out before their arrival -, when 
they come, they will fpeak for themfelves, 
and men will be ready enough to hear 
them, Refiftance may fometimes be prac- 
tifed, but ought never to be preached, for 
we ftand in need of no leflbns to teach us 
difobedience j and therefore we do not find, 
throughout the whole New Teftament, one 
definition or recommendation of civil li- 
berty, nor one command to fight or die in 
its defence, Thefe may be the glorious at- 
chievements of heroes and patriots -, but thefe 
are not lifted under the banners of Chrift ; 
the glory, as well as the duty, of his difci- 

R 4 pics 
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pics are, to fufFer and fubmit. — ^We Ihould 
remember alfo, that by refiftance, not only 
force and open rebellion is here to be under- 
ftood, but all fecret machinations, and all 
turbulent and faAious^ endeavours to diftrefs 
and impede government, arifing from mo- 
tives of felf-intereft, ambition, or difappoint- 
ment. Thefe are, in faft, rebellion, with 
this only difference, that they are more 
treacherous and cowardly, more likely to 
fucceed, and lefs to be puniflied, and are 
therefore equally forbid under the denunci^* 
fttion of the fame tremendous penalty^ 
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I Corinthians I. lo. 

m Kvpiif iifim 'Iiytra Xf*^», Ivoc ro uvto X6-« 
yiJB Tsrccvjig, jcoci [4aii j Ip Vfiiv (rxK^lMJas 

Now I befeech you^ brethren^ by the name of 
our Lord J ejus Chrift^ that ye all/peak the fame 
tbingy and that there be no divijions among 
you. 

FROM thefe words of St. Paul, it is 
evident, that many different opinions, 
and many controverfies concerning them, 
bad found their way into the Chriftiaa 
churches^ at fo early a period as his life- 
time, Thefe he endeavoured to fupprels, 
by thus enjoining them to (peak the fame 
(bings ; that is, to fettle fome uniform rule 
of faith and mode of worfhip, afcertained 
by fomething like creeds or articles, to which 
they could all aflent ; without which, no rule 
of faith, or form of worfhip, could be efta* 
bliih^d^ nor diyifioas ^mong(J: them be pre- 
vented^ 
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vented, deftruftive to every community 
civil or religious. It is true, indeed, that 
at the firft promulgation of the gofpel, Chrift 
himfclf impofed no fuch on his difciples, 
who chiefly confided of the moft ignorant 
and illiterate vulgar, from whom nothing 
more was required than the bare acknow- 
ledgment that he was the Son of God, or 
the Meffiah, who had been long expeded. 
As this is but a fingle propoficion, no dif- 
ference of opinion concerning it could arife 
amongft thofe who believed, and therefore 
there could be no occafion for any tefts to 
reconcile them. In a little time the great, 
the wife, and the learned fages and philofor- 
phers became profelytes, and brought with 
them a variety of opinions from their re- 
Ipeftive fchools in which they had been edu- 
cated ; which were blended with the doc- 
trines of Chrift, and very foon corrupted the 
purity of his religion. It then became ne- 
ceflary to fix feme ftandard of truth, to 
which every Chriftian, might refort; and 
when thefe doftrines were committed to writ- 
ing. 
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ing, in the books of the New Teftament^ 
from the uncertainty of all human language, 
and the various interpretations which they 
will admit of, this neceflity was greatly in- 
creafed, and is daily increafing by time, 
which every day introduces new errors, and 
new difputes about them ; fo that it feems 
impoflible, that, without fome teft, any reli- 
gion can be eftablifhed in any country ; and 
without fome eftablilhment no national reli- 
gion can fubfift at all. 

Hence appears the abfurdity of thofe 
who would rejeft all religious tells, becaufc 
Chrift impofed none on his difciples when 
there were no errors to encounter nor con- 
troverfies to decide, and therefore none were 
wanted : to reje6t them now, becaufe they 
were then unneceflary, is as ridiculous as to 
explode the ufe of all medicines, becaufe none 
were adminiftered before any difeafes had 
made their appearance. But, fay fome, If 
tells are neceflary, let them be as com- 
prehenfive as polTiblei a declaration that 
we believe the fcriptures, would be fully fuf- 

ficient. 
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ficicrit. They ought, undoubtedly, to be as 
comprehenfive as the end of their inftitution 
will admit, which is, to exclude all thole 
from a community, whole principles muft 
induce them to betray and fubvert it : but 
fuch a declaration would, by no means^ an«- 
fwer this purpofe, becaufe our diiputes are 
not about the truth, but the meaning, of 
thofe writings ; and we fee many who be- 
lieve, or pretend to believe, them, and yet 
deny their affent to every material dofbrine 
which they contain, and juftify their diflent 
by their own interpretations : a tcft, there- 
fore, muft fpecify and decide upon the par- 
ticular do(5lrines which are diiputed, or it is 
entirely ufelefs and ineffedual. Such are 
the articles of our church, interpretations of 
the fcnfc of the fcriptures, and explanations 
of the doftrines therein contained ; as fuch 
only we fubfcribe them, not as objefbs of our 
reafon or belief, any farther than we believe 
them to be fo. This, furcly, is very different 
from alTerting their truth in the firft in- 
ftance i this depends on the veracity of the 

books 
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books which they profefs to explain ; and 
this on many other different confideration^, 
as the authenticity of thofe writings, the in- 
fpiration, and degrees of infpiration, of their 
authors, and the purity of their preferva- 
tion ; with all which, in fubfcribing to thefe 
articles, we have nothing to do. All that' 
is incumbent on us is, to compare them with 
the books themfelves, which, if we fairly 
and candidly perform, I am perfuadcd, wc 
Ihall find them more confonant with their 
real and genuine fenfe, and more expreflivc 
of their true meaning, than modern theolo- 
gical language and ideas will admit of. The 
compilers never confidered whether they 
are conformable to reafon ; if they expreffed 
the true fenfe of the fcriptures, this was all 
they intended. 
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I Corinthians I. 25* 
Or/ TO fjuooav tk Qs\s, <ro(paTeooy ruv avOoca"^ 

^e foolijbnefs of God is wifer than men. 

TH E R E is fomething, at firft fight, in 
this cxpreffion, indecent, if not im- 
pious; but it means no more than this; 
that the do6brincs of Chriftianity, revealed 
by God, though they were " to the Jews a 
" fl:umbling-block,and to the Greeks foolilh- 
** ncfs," are wifer (that is, better fitted to in- 
ftruft mankind in the principles of true re- 
ligion and found morality) than all the theo- 
logical leiTons of the Rabbis of the one, 
or the Philofophers of the other* St. Paul, 
who fays this, was, perhaps, as great a mafter 
of reafon as any man of his own or of all 
fucceeding ages j but he never employed it 
on fubjefts to which it cannot properly be 
applied : he never endeavours by it to ex- 
plain the myfteries of the Chriftian religion, 

or 
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or to reje(^ them becaufe he is not able ; he 
believed them himfelf^ and taught them to 
others, juft as they had been delivered by 
his Lx)rd and matter, without attempting 
to reconcile them to his own reafon, or that 
of hisdifciples, 

Chrift frequently declared, that all man- 
kind dome into this world in a ftate of de- 
pravity, guilt, and condemnation j that he 
%was the Meffiah, or the Son of God, who 
came to inftruft and reform them, and to 
lay down his life as a propitiation for their 
tranfgrcffions ; and that his heavenly Fa- 
ther, on their fincere repentance, would 
accept his fufferings and death as an atone- 
ment for their fins : that they were free 
agents, and as fuch accountable for their 
conduft ', ^nd yet conftantly aflerts, that 
they can do nothing of themfelves, but 
that all their thoughts and aftions muft 
proceed from the influence • of God, " in 
whom they live, and move, and have their 
being." Thefe doctrines appeared to the 
learned philofophers of Rome and Athens 

to 
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rived ; and as fuch, has tranfmitted them to 
us, in words as clear and explicit as the 
power of language can furnifli. He does 
not attempt to explain thefe myfteries, nor 
enters into any metaphyfical fpeculations on 
the abftradt nature of guilt and puniftiment, 
of fufFerings or atonement, of free will, pre- 
deftination, and divine influence. He afferts 
the fafts only as he received them j which is 
all of which, in our prefcnt ftate, we can be 
informed. 
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1 COHIHTHIANS Vil. 27/ 

AeXuo-a* avo ywacMog ; ftn ^iiTti yweuxcc, 
/tt thm kofedfrom a mfe ?Jeek not a wife. 

ST. Paul, throughout this whole chap- 
ter, recommends celibacy to Chriftians 
of both fcxes, as moft acceptable to God, 
and moft confiftait with the purity of their 
religion. Commentators, 1 know, in order 
to extricate themlelvcs from Ibme dilEcul- 
tics, have reprefented this advice but as 
local and temporal, occalioned only by the 
diftrefles and perfecutions under which the 
Chriftian churches at that time laboured : 
but, if we believe his own words, we muft lee 
that this was not his only, nor yet his prin- 
cipal reafon for giving it ; but that he meant 
it generally, becaufe he was of opinion that 
marriage, in Chriftians of both fexes, multi- 
plied their attachments, and increafcd their 
cares concerning worldly affairs, and con- 
fequently diverted their attention from the 
folc 
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Ible objeft of their profcflion, which is the 
attainment of cverlafting life. He fays, 
" I would have you without carefulnefs. He 
that is unniarried careth for the things 
which belong to the Lord ; but he that 
is married careth for the things of the 
world, how he may pleafe his wife, — The 
unmarried woman careth for the things of 
** the Lord, that fhe may be holy both in 
^ body and in fpirit ; but ftie that is married 
*' careth for the things of the world, how fhe 
** may pleafe her hufband.'* For this rea- 
fon, St. Paul here ventures to avow a doc- 
trine contradictory to the moral and politi- 
cal fentiments of the wifeft philofophers and 
legiflators of all times, deftruftive of do- 
medic happinefs and national profperity, 
and which, if univerfally adopted, would 
eradicate the human fpecies from the face 
of the earth. 

From hence, if we believe that this great 
Apoftle underftood the fpirit of the religion 
which he taught, we cannot avoid drawing 
this conclufion— That there may be aftions, 

S 2 the 
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the performance of which may effentially 
contribute to raife individuals nearer to 
Chriftian perfedtion, and to qualify them 
fi3r happinefs in a future life, which may 
yet widely differ, both in their principles and 
their end, from moral virtues, and which, 
if univerfally praftifed, would be exceed- 
ingly detrimental to mankind in their pre- 
fent ftate. 

Of thefe celibacy is one ; which, though 
deftruftive of the happinefs, and even of 
the exiftence of mankind, may yet give 
leifure to fome few individuals to carry their 
piety, devotion, virtue, and refignation, to a 
more exalted height than can be arrived at, 
under the many cares, connexions, and em- 
barraffments incident to the married ftate. 
In like manner, to fell all that a man hath, 
and give it to the poor, is an aft which, if 
generally praftifed, muft put an end to all 
trade, manufaftures, and induftry, and intro- 
duce univerfal idlenefs and want ; yet, the 
performance of it muft proceed from fb ex- 
traordinary a degree of/aith, obedience, and 

felf-denial. 
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felf-denial, that it maydeferve, and receive, an 
extraordinary reward. Precepts of this fort, I 
apprehend, are not enjoined, but only occa- 
fionally flung out, to teach us the nature of 
Chriftian pcrfedlion j which is fo advcrfe to 
the world, and all its oeconomy, purfuits, 
and occupations, that we are neither required 
or expedted to attain, it in our prefent ftate, 
but ought to ntiake as near approaches to it 
as our natural depravity and imperfedtion 
will permit. 

From hence I am inclined to think, that, 
if monaflic inftitutions were really what 
they pretend to be, voluntary retreats from 
all worldly cares, occupations, and con- 
neftions, wholly appropriated to religious 
contemplation, piety, and devotion, they 
might confer very eflential benefits on tKe 
very few individuals who are capable of re- 
ceiving them, without any detriment to the 
bufincfs or population of the world. But 
the great objeftion to them is this— that they 
are not made for man, nor man for them. 
The generality of mankind are formed for 

S 3 adtion. 
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a&ioiij and not for contemplation^ and come 
into the world to do its bufinefs^ without 
perceiving the folly and infignificance of 
what they arc employed in. If multitudes, 
therefore, are confined in thefe' gloomy man- 
fions, in contradi&ion to their inclinations 
and dipofitions, they muft foon become, like 
other prifons, feminaries of ignorance, lazi- 
nefs, profligacy, and vice. 



I CORIN- 
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I Corinthians XIII. 4, 5, 6, 7. 

wuvToc s'ByBi^ wocvro^ 'origBUBiy istolvtcx, eX- 

Charity fuffereth longy and is kind s charity 
mvieth not 'j charity vaunteth not itjelfy is 
not puffed upi 

Doth not behave it/elf unjeemly^ Jeeketh not 
her own^ is not^ eajily provoked^ thinketh no 
evil 5 

Rejoiceth not in iniquity y but rejoiceth in the 
truth ; 

Beareth all things, believeth all things, 
hopetb all things, endureth all things. 



I 



N this inimitable portrait of Charity, 
drawn by the mafterly hajuj of. St, Paul, 

S 4 we 
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wc find every virtue which conftitutes the 
charadtcr of a Chriftian, who is a candi-> 
date for the kingdom of heaven ; in which 
it is remarkable, that there is not one, 
which is not peculiarly calculated to qua- 
lify men to become members, and to enjoy 
and contribute to the felicity, of that holy 
and happy fociety. 

** Charity fufFereth long, and is kind -," that 
is, is patient, meek, and benevolent, qua- 
lities the moft eifential to focial happinefs. 
''Charity envieth not;" for, as the envious 
are miferable, in proportion to the happi- 
nefs they fee others enjoy, they would be 
more miferable in heaven than they are 
upon earth. " Charity vaunteth not itfelf, 
" is not puffed up^" becaufe nothing fo 
much difturbs the peace of fociety, as pride, 
infolence, and ambition, " Doth not be- 
*' have itfelf unfeemly s" that is, is not in 
converfation ill-bred, felf-fufficient, di(pu- 
tatious, and overbearing j offences, perhaps, 
more adverfe to focial happinefs, than many 
crimes of a more enormous kind. " Seeketh 
'' not her own, is not eafily provoked i" that 

is. 



y> 



[ 265 ] 

is, rather chufes to give up fome part of her 
property, to which fhe has an undoubted 
right, than be the caufe of contefts, animo- 
fities, and litigations, and is not eafily pro- 
voked to enter into them, either by interefts 
or refentment. " Thinketh no evil 5" that 
is, fufpefts no evil intentions in the hearts 
of others, as Ihe feels none in her own. 
** Rejoiceth not in iniquity, but rejoiceth in 
** the truth;" that is, takes no pleafure in any 
kind of wickednefs, nor fees it with approba- 
tion in others ; but is happy in the praftice of 
every virtue which is prefcribed by reafon and 
truth, and rejoiceth to fee others follow her 
example. " Beareth all things," all injuries 
and infults, without anger, or a wifh for re- 
venge or retaliation. ** Believeth all things," 
becaufe meek, docile, diffident of her own 
judgment, and unfufpicious of fraud and 
impofition. " Hopeth all things," however 
unfavourable are their prefent appearances, 
will turn out for the beft^ and therefore 
*' endureth all things," pain, ficknefs, pover- 
ty, and misfortunes, with patience, and per- 
fect refignation to the will of God. 

We 
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We have here a compleat catalogue of 
all thofe virtues and difpofitions, which are 
neceflkry to qualify a Chriftian for the king- 
dom of heaven; in any one of which> if 
he is deficient^ he muft infallibly be ex- 
cluded^ however eminent his merits may be 
of another kind ; of this the fame Apoftle af- 
fures us, who fays, '* Though I fpeak with the 
** tongues of men and angels, and have not 
^^ charity, I am become as founding brafs, or 
*^ a tinkling cymbal j and though I have the 
*' gift of prophecy, and undcrftand all myf-. 
*' teries, and all knowledge, and though I 
*' have all faith, fo that I could remove 
** mountains, and have not charity, I am 
'* nothing. And though I beftow all my 
*' goods to feed the poor, and though I 
" give my body to be burned, and have not 
*' charity, it profiteth me nothing 5" that 
is, in regard to my attainment of the king- 
dom of heaven ; becaufe there neither elo- 
quence, nor prophecy, nor theological know- 
ledge, nor faith, nor martyrdom, nor bounty 
to the poor, are wanted i but only fuch a 
5 meekji 
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meek^ humble^ patient^ peaceable^ forgiving^ 
and benevolent temper and behaviour^ as is 
here fpecified under the denomination of 
charity^ which alone can enable us to com- 
municate and participate happinefsj either 
in the prefent or a future fl:ate« 



I CORIN- 
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I Corinthians XIII. ir, 

'Ore yjfJLviv vi^tti^, toq vrjTTi^ eXuX^v, eog 
VTjTTt^ e(pooviiv, cog i/i^tt/©- IXofi^ofn/jv' ore S^ 
yeyovoc uvrjoy TcuTvjpyfjTCoc ra t» PTjTnis, 

When I was a child y I /pake as a child ^ Z 
underftood as a childy I thought as a child 5 
hut when 1 became a man^ I put away childijb 
things. 

IF we trace a man through the different 
periods of his life, from the cradle to the 
grave, he appears in fuch a variety of fhapes, 
that we can fcarcely believe him to be the 
fame creature. At firft he is an helplefs in- 
fant in his nurfe's arms, without (peech, un- 
derftanding, or thought 5 then he is a child, 
fpeaking as a child, underftanding as a child, 
thinking as a child. He is next a rude, 
unformed, impetuous fchool-boy; and then 
transformed into a youth, graceful, amiable, 
and amorous. At length, arrived at com- 

pleat 



pleat manhood, he puts away childifli 
things, and becomes a philofopher, a war- 
rior, or a ftatefman. We then find him 
meafuring out the heavens, inveftigating 
other worlds, or bufied in the occupations 
of this. We fee him commanding fleets or 
armies, or haranguing at the bar, in the 
pulpit, or the fenate; and at laft return- . 
ing back to his primitive ftate of child- 
hood and imbecility. Yet, under all thefe 
charafters, he is but the fame fingle indi- 
vidual. 

In what this identity confifts, or where 
it refides^ it is by no means eafy to af- 
certain. It cannot be in the body, becaufe 
every naturalift knows that the component 
parts of the body are in perpetual motion, 
are continually difcharged by various eva- 
cuations, and replaced by the particles of 
cur daily food j fo that, in the courfe of 
a few years, not a fingle atom of our ori- 
ginal frame can poflTibly remain. If a 
man lofes a leg or an arm, or even both 

legs 
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tegs and arms> he is not lefs the iame 
perfbn ; and therefore we have rea(bn to 
conclude, that his identity would not be 
affcfted by the lofs of his whole body j and 
therefore in that it cannot refidet 

It cannot be in the mind, becaufe the 
changes of the miiTd are as great and 
as frequent as thofe of the body, through- 
out the different ftages of human lifei 
the ideas of a man and thofe of a child 
are as unlike as his features and his fta-^ 
ture ; at different ages we put away all 
our former modes of thinking and adting, 
and adopt new opinions, pyrfuits, incli- 
nations, and attachments. Many difeafes 
deftroy all our mental faculties, derange 
our reafon, extinguilh our confcioufnefs, 
and obliterate our memories j and yet our 
identity remains unimpaired* If, there- 
fore, it is not to be found either in the 
body or the mind, there muft be fome 
permanent principle in the human com- 
pofition, in which it does refide, totally 

unafiedted 
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unafFeAed by the continual alterations of 
them both j — and this, I think, is a» new and 
unanfwerable proof of the cxiftence and du- 
ration of the foul. 



. I CORIN- 
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1 Corinthians XIIL i2. 

BXe7ro[jLBv ycto aprt ol e(ro7flp^ Iv oclviyficcTtm 
For now we fee through a glafs^ darUy. 

SO darkly, indeed, do we fee the things 
of a future life, and fo crroncoufly thofe 
of the prefent, that we form very falfe 
eftimates of them both ; and ait dill more 
abfurdly than we judge. There are, who 
not convinced that there will be a future 
ftate of retribution after death, and none 
who know not that the death of every man 
may be inftantaneous, and cannot be far ofFj 
and yet they take no care to prepare them- 
felves for the former, and think fo little of 
the latter, that, on any unexpefted event, it 
is become proverbial to fay, I thought of it 
no more than of my dying day. We fear 
nothing fo much as death ; and yet there is 
nothing which we think of fo little. We 
are more tenacious of riches the lefs we 
want them, and toil away the beft part of 

our 
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our days to enable us to pafs a few in a quiet 
leifure, which no man could ever enjoy who 
had ever been bufy. We infufe into our 
children the fame falfe ideas, and thus tranf- 
mit abfurdities from generation to genera- 
tion. We educate them all for this life ; 
there is not one fchool for the next. 
** What man is there of you," fays Ch rift, ■ 
" who, if his fon alk for a fifli, will give him 
*' a ferpent* ?" few, indeed, with regard to 
this world, are fo fooliih or fo cruel, but, 
with regard to another, it is univerfally 
praftifed. Every prudent parent endea- 
vours to infufe into his fon the wifHom of 
the ferpent, rather than the innocence of 
the filh. He fpares no pains 10 qualify 
them for the higheft polls in the kingdom 
of the earth, but his ambidon extends not, 
like that of the mother of Zebedec, to gain 
them rank in the kingdom of heaven. Do 
we hear any father, however worthy and 
refpeftablc, thus addrefs his fon, in the lan- 

* Matt. vil. ig. 

Vot. IV. T guage 
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guage of a philofopher and a Chriftian ? 
I (hall leave you, my fon, an cftate, fmall 
indeed in the eftintiation of the world, but 
fufficient to afford you, not only the necef- 
iaries but the comforts of life, and even to ad- 
minifter thenqi to the wants of others : wafteit 
not in vice and extravagance, nor yet labour 
to increafe it by frauds and rapine, nor even 
by honeft induftry in profeffions which will 
not allow you leifure, either to enjoy this 
life or prepare for another; but, above 
all other methods, feek not to augment it 
by a mercenary marriage, which cannot fail 
to lead you into an inextricable labyrinth 
of wickednefs and mifery ; and remember, 
that mutual fidelity and affcftion will give 
you more happinefs than wealth is able to 
beftow. 

The very reverfe of this is the leflbn in- 
culcated by every prudent parent, and ra- 
tified by univerfal approbation. — My fon, 
he fays, you will inherit an ample fortune; 
but let not this tempt you to fit- down qui- 
etly in an indolent infignificance : there are 

a variety 



a yatiety of methods by which you may 
improve it^ and advance yourfelf in the 
World; by a difcreet marriage, you may 
double it, if you do not foolifhly facrifice 
your interefts ; the law, the church, and the 
army are all open to your endeavours, and 
may reward them with the higheft pofts of 
honour and profit : the Eaft and the Weft 
are ftill unexhauftedi and ready to pour 
their treafures into the laps of the brave 
and enterprizing. By fuch inftruftions are 
the feeds of avarice and ambition fown in 
the minds of youth, which afterwards in- 
fallibly produce the bitter fruits of iniquity 
and difappointment* 

That mankind fliould thus continue^ 
through all ages and generations, to think, 
ipcak, and a6t in contradiction to their 
reafon, their principles, and their intcreft, 
is a wonderful pha^nomenon; which can 
be occafioned folely by this fingle circum- 
ftance, that they " fee through a glafs, 
" darkly :" whenever they fee clearly, they 
feldom judge wrong i the defeft is not in 

T 1 their 
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their reafon, but in their knowledge j every 
one would purfuc his own intfereft, if he 
knew what it was, and, in faft, every one 
does purfue it, but the * generality totally 
miftake it. No man would choofc riches 
before happinefs, power before quiet, or 
fame before fafety, if he knew the true va- 
lue of each : no man would prefer the 
tranfitory and worthlcfs enjoyment of this 
world to the permanent and fublime feli- 
city of a better, if he had a clear proCpeft 
of them both 5 but we fee the former through 
a mift, which always magnifies, and the lat- 
ter appears to be at fo great a diftance, that 
we fcarce fee it at all ; and therefore it makes 
little impreflion on our fcnfes, and has as 
little influence on our conduft. 

Why our all-wife and benevolent Creator 
fliould have thought proper thus to prefent 
all objefts to our view, " through a glafs, 
^ darkly,*' is one of the many divine dif- 
penfations for which we are unable to ac- 
count; but this we may know, that if we 
faw the things of this world clearly, and in 

a true 
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a true light, the bufinefs and ceconomy of 
it, conftiruced as it is, could not go on ; our 
purfuits would all be at an end, when we 
faw there was nothing worth purfulng, our 
hopes would vanilh, our expeftatlons be 
extinguilhed, and an univerfal ftagnation 
would enfue : and from hence we have rca- 
fon to conclyde, that a diftinft profpeft of 
the things of another world, while we refide 
in this, would be equally detrimental to the 
well-being of both. 
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Philippians IV. 8. 

ocot iX)(prifActjf Bi Tig OiOB-nj kou Bk rtg bttouv®^, 
TcojToc Xoyi^Bcr^B* 

Finally, brethren, wbatfoever things are 
true, whatfoeVer things are hancji, whatjoever 
things are jufi, whatjoever things are pure^ 
whatjoever things are lovely, whatjoever 
things are ojgood report -, ij there be any vir- 
tue, and iJ there be any praife, think on theft 
things. 

IT is not, I think, a little furprizing to 
fee many Chriftian divines, of the firft 
learning aad abilities, employing that learn- 
ing and thofe abilities, and much of their 
time, in framing laborious fyftems of ethics 
from the law of nature, whilft they haye 
the books of the New Teftament continu- 
ally lying open before their eyes. In Plato 
^nd Arillotle, in Cicero and Seneca, thi$ 

yf?^ alauda)}le and ufeful undertaking ^ but^ 

• 
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in a Chriftian, it is neither ufeful or mc- 
ritorious, nor wifer than if any one Ihould 
chufe to fhut his eyes in the brighteft day- 
light, only to try if he was able to grope 
out his way in the dark. It is now as 
impoflible for any man to form a reli- 
gious and moral inftitution by the mere 
efforts of human reafon, as to fee by a 
farthing candle in the midft of a meridian 
funfhine. He mufl unavoidably adopt the 
ck>6trines and precepts of the Gofpel, and 
then miflake them for his own. If his own 
are true and jufl, they muft be exaftly the 
fame; and if they differ, they are un- 
worthy of notice. If we believe the doc- 
trine and precepts tranfmitted to us in the 
New Teflament to be a revelation from 
God, we cannot, without prefumption, 
fearch out for any other, nor even accept 
the fame on an inferior authority. What- 
ever may be their authority, their unrivalled 
excellence is indifputable. The moral lef- 
fpns of Chrifl are all fo concife, fo clear, fb 
perfuafive, fb unencumbered with definitions 

T 4 and 
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and inquiries, and enforced by parables fo ap- 
pofite and inftruftive, as brings them nearer 
to our hearts, and renders them not only 
fgpcrior to, but unlike all which had ever 
before been publilhed to the world. In 
omitting all unneceflary difquifitions on mo- 
r^l and religious fubjefts, the Apoftles im^- 
tAted the example of their matter. In the 
paffage now before us, St. Paul, writing 
to the brethren at Philippi, enjoins them 
to think on, that is, not to forget to prac- 
tife, " whatfocver things are true, whatfo- 
" ever things are honeft, whatfoever things 
*' are juft, whatfoever things are pure.** 
He takes it for granted, that thofe to whom 
he wrote, as well as all mankind, knew 
what things are true, honeft, juft, and pure ; 
and therefore he enters not into any meta- 
phyfical inquiries into the abftraft nature of 
fruth, honefty, juftice, and purity, which are 
always ufelefs, and fometimes detrimental, 
as they never induce men to be virtuous, 
^nd fometimes ferve to furnifti thcni with 
cxcufes for vices. Men want not know* 

Jcdge 
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ledge of their duty, but inclination to per- 
form it. A definition of virtue will never 
make any one lefs profligate, nor an en- 
quiry concerning the origin of property 
make any one more honeft j no more 
than a differtation on optics will make a 
man fee, or a receipt for diftilling brandy 
or brewing ftrong beer will make him 
fober^ 



2 This- 
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a Thessalonians II. ii. 

vXcLVfiSf bIq to wi^tu(rou ccvr^g rca if/euw/. 

jfyd for this cauje God Jhall fend themftrmg 
delufion^ that they fhould believe a lie. 

IN this, and feveral other places in both 
the Old and New Teftament, God is 
reprefented as leading men into errors de- 
ftruftive to their innocence and happinefs, 
fbmetimes by his own, and fometimes by 
the influence of intermediate fpirits. How 
is this reconcileable with his juftice and 
goodnefs ? How can any evil proceed from 
infinite goodnefs, or any delufion from the 
fountain of all truth ? No commentator or 
preacher on thefe texts, that I know of, 
has yet been able to anfwer thefe quef- 
tions in a manner fatisfaftory to reafon or 
common fenfe 

But this difficulty, like mofl others in our 

interpre^tations of fcripture, arifes from our 

5 own 
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own ignorance and our infendbility of it. 
We boldly and prefumptuoufly aflertj that 
God cannot do one things and that he will 
not do another^ becaufe fuch things feem 
to us to be inconfiftent with thofe attributes 
which we have thought proper to beftow 
upon him ; but we know (o little of the na- 
ture of good and evil, of truth or fallhoodj 
of God or man, or of the relations between 
a Creator and his creatures, that we are ut- 
terly incapable to prefcribc limits to his 
power, or rules to his will ; as well might a 
worm pretend to decide on the councils 
of princes, and the policies of empires, as 
man to pafs judgment on the difpenfa-* 
tions of the Almighty. ,We fay, God can- 
not be the caufe of any evil ; but we know 
not what is evil ; he may be, and is, the 
caufe of many things which appear, and 
really are, evils to us, however they may 
be ncceffary to the production of univer- 
fal good. We fay, he cannot be the caufe 
of any dclufion j but why not ? truth 
\$ by no ipeans the criterion of virtue, as 

fome 
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fome philofophers would pcrfuade us ; delu- 
fion, in itfelf, is neither good or evil ; its 
merit or criminality depends on the end 
for which it is intended : it is no crime 
to deceive men for their entertainmenr, 
much \e(s for their benefit; there is no 
immorality in writing a play, a poem, or 
romance, becaufe it is fi<5tion, but great 
merit, if it is calculated to promote virtue, 
or to difcourage vice. The whole of this 
life is a fucceffion of delufions, kindly im- 
pofed upon us by our Creator, to enable 
us to fupport the fufFerings, and carry on 
the bofmcfs of it. The fallacy of each we 
difcover in its turn, but never till it has at- 
tained its end. It is all mere fcenery, a 
beautiful illufion, in which every objeft, 
being placed at a proper diftance, and feen 
through a falfe medium, appears as it 
ought, but never as it is. Wealth, ho- 
nours, and pleafures, are exhibited in the 
cleareft light, to incite our induftryj but 
the vanity of their pofleffions is hid for a 
time under a cloud, that wc may not fink 
intQ 
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into floth and inactivity. Thus we may be 
faid to believe a lie, that is, what is not 
true 5 unexperienced, we believe that the 
profperity of this world will make us com- 
pleatly happy, that the period of life is of 
long duration, and that the hour of deadi 
is ever at a great diftance j in every one of 
which we find ourfelves conftantly deceived ; 
on which beneficent deception all our ca- 
joyments, hopes, expectations, and purfuits 
intirely depend. If God, therefore, by 
means of thefe kind delufions, difpenfes 
undeferved bleffings on mankind, why may 
he not fometimes inflidl fuch punilhments 
upon them, as their offences may have de- 
fer vedj by the fame means, either by his 
own power, or the operations of interme- 
diate fpirits ? We know that he has given 
us power to deceive and enfnare, as well as 
to deftroy, inferior animals j a power which 
we daily exercife without fcruple, without 
arraigning his juftice or our own. Why then 
may he nor, with equal juftice, grant the 

fame 
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fame power over us, to beings of fuperioi* 
orders ? 

We may further add, that there are 
many paffages, in both the Old and New 
Tcftament, fimilar to this before us, which 
are, in faft, nothing more than modes of 
cxpreffion ufually made ufe of by the wri- 
ters of thofe books, who generally impute 
every event and aftion, whether good or 
evil, juft or unjuft, to God himfelf, without 
any reference to fecond caufes. Every dif- 
pofition of men*s hearts, and every a£t pro- 
ceeding from them, are afcribed immedi- 
ately to God ; by which nothing more is 
to be underftood, than that fuch were men's 
hearts, and fuch things were done* Thisj 
in a large and extenfive view, is certainly 
right, becaufe the great Creator and dif- 
pofer of all things muft primarily be the 
caufe of all difpofitions, aftionsj and events } 
becaufe the Firft Caufe muft be the caufe 
of every caufe from whence they can pro- 
ceed : but how this is confiftent with that 

freewill. 
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freewill, of which we know and feel wc 
ourfelves are poffeffed, is far above the , 
reach of our imperfcft comprehenfions 5 
reafon alTures us that both are true, and 
fcripture every where confirms this coo- 
clufion. 



/ 
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James IV. i. 

TloStV WoXifiOt KXI fi-a^X"" ^^ ^H-'" > *"^ 
ivjtvSBv, sK Tcov ^oovav Vfiuv Tav s'pxreuoiMvaiv 

From whence come wars and fighting among 
you ? come they not hence, even of your lufis ? 

AS war and peace fo efientially affefj: 
the morals, as well as the happinels 
of mankind, it feems extraordinary that the 
great Author of the Chnftian religion fhould 
have given no dlreftions on fo important 
a fubjeft. The Apoftle here decides no- 
thing concerning the lawfulnefs of wars 
amongft Chriftians, but only informs us 
from whence they proceed, which is from 
their ungoverned paQions, anger and re- 
venge, avarice and ambition; nor do we 
find, in any part of the New Teftament, that 
they are either abfolutely allowed or pofitive- 
ly forbid. This remarkable filence, I think, 
is not difficult to be accounted for j becaufe, 
if 
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if Chrifl: had encouraged, or even cxprefdy 
permitted, his difciples to carry on wars and 
fightings, he would have given the fanc- 
tion of divine authority to all the wiciked- 
neft and mifery, which inevitably attend 
them s and if he had abfolutely forbid them 
to fight on any occafion, he mud: have 
left every country, in which his religion 
Ihould prevail, a defencelefs prey to every 
infidel invader ; he prudently, therefore, ra- 
ther chofe to leave their defence to the 
operations of their own paffions , and vices, 
which he knew, notwithftanding all his pa- 
cific precepts, would always be fufficient 
for that purpofe. — But although in this, as 
well as in many other inftances. Providence 
employs the iniquities of men to bring about 
beneficial ends, this leflens not their cri- 
minality, or juftifies thofe who commit them. 
All the precepts of Chrift, and every prin- 
ciple of the religion which he taught, are 
diametrically oppofite to thofe of war : 
thefe require a poor, meek, and humble 
fpiritj which thofe reprefent as infamous 
Vol. IV. U and 
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and contemptible : thcfe exhort us to live 

peaceably with all men ; which is certainly 

incompatible with a ftate of war: thcfe 

recommend patience and forbearance under 

the greateft infults ; thofe the quickcft and 

moft violent refentment : thefe enjoin us to 

love and ferve our enemies ; thofe to deftroy 

them with fire and fword. How at the fame 

time we can ferve thefe two matters, or how 

their commands can be made confiftcnt with 

each other, I muft leave to fome pious and 

valiant Chriftian hero to explain. 



FINIS. 
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